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THE RELATIONS OF ENGLAND

TO

CHRISTIANITY.

Ir the constant and increasing press of active work,
which, for the last ten years, has rendered it difficult,
if not impossible, for me to find the quiet or time
necessary for writing, will hereafter permit, it is my
purpose to publish in succession three small volumes,
of which the present is the first. In this will be found a
number of Sermons on subjects of an Ecclesiastical and
Historical kind. In the second I intend to treat of
questions which relate to the foundations of the Faith ;
and in the third, of matters ofapractical and devotional
.sort. I am only induced to publish by a conviction
of the vital nature of the truths which may be contained
in them. The sacredness and sovereignty of divine
faith makes it a duty to use words as the sincere
medium of thoughts, and touse the fewest and the sim-
plest that will convey our meaning. In such words I
endeavoured for many years tosay all that I knew of
Truth to those who then would listen to me. I

have had no other motive than a perpetual and
1



2 DIVINE COMMISSION IMPLIES A

ardent desire to give to others the truth as God had
given it to me. Iam fully conscious of the great imper-
fection of the books which I wrote, while as yet I knew
the revelation of the day of Pentecost only in a broken
and fragmentary way. As Isaw the truth, so I spoke
it; not without cost to myself. But I had no choice.
I could not but declare that which was evidently to
me “the truth as it is in Jesus.” The works I then
published, even without the private records I have by
me, are enough to mark the progressive, but slow, and
never receding advance of my convictions, from the
first conception of a visible Church, its succession and
witness for Christ, to the full perception and manifes-
tation of its divine organization of Head and mem-
bers, of its supernatural prerogatives of indefectible
life, indissoluble unity, infallible discernment, and
enunciation of the Faith. Of those books I will say no-
thing, but that even in their great imperfections they
have an unity, that is of progress, and a directness of
movement, always affirming positively and definitely
such truths of the perfect revelation of God as succes-
sively arose upon me. I was as one manu tentans,
meridie cacutiens, but a divine Guide, as yet unknown
to me, always led me on. I can well remember how,
at the outset of my life as a pastor, as I then already
believed, the necessity of a divine commission forced



DIVINE MESSAGE, CERTAIN AND INFALLIBLE. 3

itself upon me: next, how the necessity of a divine
certainty for the message I had to deliver became, if
possible, more evident. A divine, thatis, an infallible
message, by a human messenger is still the truth of
God ; but a human, or fallible message, by a messenger
having a divine commission, would be the source of
error, illusion, and all evil. I then perceived the prin-
ciple of Christian tradition as an evidence of the Trath,
and of the visible unity of the Church as the gunaran-
tee of that tradition. But it was many years before 1
perceived that such a Christian tradition was no more
than human, and therefore fallible. I had reached
the last point to which human history could guide me
towards the Church of God. There remained one
point more, to know that the Church is not only a
human witness in the order of history, but a divine
witness in the order of supernatural facts. It wasnot
my intention when I began to enter into these details.
I have never done so in public till now, and I hardly
know whether to cancel what I have written, or to
proceed in what Lhave to say. I have never thought
it necessary to publish the reasons of my submission to
the Church of God. I felt that those who knew me
knew my reasons, for they had followed my words and
acts: and that they who did not know me would not
care to know. I felt, too, that the best expositor of
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a man’s conduct is his life; and that in a few years,
and in the way of duty, I should naturally and un-
consciously make clear and intelligible to all who care
to know, the motives of faith which governed me in
that time of public and private trial. Eleven yearshave
passed since then, and I may now gather together a
few of the declarations of faith which the duties of my
state have required of me. Onreading them over for
publication, I am struck by the unity, almost to same-
ness, which runs through them. I find in them also
the natural and final result of the truths and principles
which run through the works written in the preceding
thirteen years. The reader will not, I hope, be weary
of the frequent recurrence, I might more truly say of
the perpetual presence, of three great truths, which
pervade the following pages: Imean, first, the presence
of our Divine Lord Jesus Christ in the Church, not
only as its Head, but as the Fountain of life, intelli-
gence, and action, both in the interior realm of its
spiritual perfection, and in its exterior manifestation
and jurisdiction over the nations of the world. Se-
condly, the divine organization and supernatural fruit-
fulness of the mystical body of the Visible Church on
earth. Thirdly, the perpetual presence and office of
the Holy Ghost as the personal and divine Teacher of
mankind, from which flow two divine laws or endow-
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ments of the Visible Church, the one its infallible
voice, the other its indivisible unity.

Now, of these three truths, the last is that which
converted the convictions of my reason into the con-
sciousness of faith, and cast upon the fragmentary
truths of my past life the full illumination of the day
of Pentecost. I can remember when it first began to
rise upon me. As I have already ventured so far
with personal narrative, for the first time, and perhaps
for the last, I will go on. When a well known work
on Development of Christian Doctrine came out, I felt
compelled to examine into the nature of faith and
the principles of divine certainty. The subject arose
progressively and in order before me. I saw first
that the matter to be ascertained and identified is the
revelation of the day of Pentecost. Secondly, that
the xgiv7igiov, by which it is to be ascertained and
identified, is the tradition of the Church, including
Holy Scripture as a part of that tradition. Thirdly,
that the xgr4s whose discernment alone can apply
this criterion, must be not the individual, but =
éxndqoie, the Church in every age. And, fourthly,
that the xgioi, or process of discernment by which
the Church is to identify truth, if it be only the
intellectual powers of its members taken collectively,
would be no more than natural and fallible, and there-
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fore could afford no basis of divine certainty for faith.
And, lastly, that as the Church is a supernatural crea-
tion, supernatural in its origin, its attributes, its action,
and its office, then certainly the discernment by which
in all ages, from the first to the nineteenth, it identifies
the Faith once delivered to the Saints, must likewise be
supernatural,and therefore infallible. Iremember how
the words of Melchior Canus used to return upon me,
“Consensus sanctorum omnium sensus Spiritus Sancti
est.”® And I'saw that the “consent of the Fathers” was
an inadequateand human conception of ahigherand di-
vine fact,namely, of the unity of illumination thatflows
from the Presence of the Holy Ghost in the Universal
Church and inundates it with the perpetual light of
the day of Pentecost. I remember also how the words
of Melchior Canus to Cajetan expressed my surren-
der to himself: ¢ Vicimus utrique; uterque nostrum
palmam refert; tu mei; ego errorvis.”t This truth,
which has governed all my later life, came upon me
gradually, slowly, and at first dubiously, at the time
when the tumults about the See of Hereford were
giving place to the tumults about the Sacrament of
Baptism. I had believed in, honoured, and served the
Churchof England,in the belief that it held and taught
the whole revelation of the faith. When I came to
* De Locis, Theol., lib. viii, ¢. 3. + Ibid.
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see that the revelation of faith is preserved in the
Church by the presence and assistance of a divine and
infallible person, I was wont to say that the churches
of Rome and England, though they be in popular
opposition, and even in verbal contradiction, must be
in substantial agreement. I had by that time a pro-
fuse and immutable conviction that the Holy Ghost
perpetually and infallibly guides the Church, and
speaks by its voice. I lingered still in hope that the
Church of England was a part of that Church in which
He dwells and through which He perpetually speaks.
¢ Me lusit amabilis insania,” which the facts before my
eyes rudely dispelled. As a disciple of the Church of
God, infallible in all ages, by virtue of the perpetual
presence and assistance of the Spirit of Truth, I had
no decision to make. TheChurch of England forsook
me, not I'it. Through it I had believed in the Church
of my baptismal Creed, and to that Church I returned
with as much sorrow of the natural order as falls to the
lot of most men in the trials of a life, but with a light
of reason, and consciousness of faith, and peace of con-
science, which more than overpaidall sorrows and sacri-
fices; and over which no shadow of a momentary doubt
has ever passed, in the eleven years from that time to
this. Ihave beenin these years filled with wonder that
in the blaze of light which came upon me, I was so slow
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to perceive it. And I can only in it acknowledge the
grace of our Heavenly Father, who opened my eyes
at last. Itis to me like the answer to an enigma,
which, while unknown, baffles all our thought; when
once known, is so self-evident that we can never forget
it. All my life long I had been repeating my Bap-
tismal Creed, “I believe in the Holy Ghost, in the
Holy Catholic Church.” I had learned to understand
the first paragraph, respecting the Father and His
work as Creator, and the second, respecting the Son
and His work as Redeemer; but over the third para-
graph, respecting the Holy Ghost and His work as the
Sanctifier and Guide of individuals and of the Church,
there was a veil. The Protestant Reformation had
obscured it by contradictions and by controversies;
Anglicanism had refined upon its meaning with a sub-
tilty and an incoherence which rendered any definite
exposition impossible. I had studied and analysed
every Anglican writer I could find, who treated of
the subject of the Church, as especially Bilson, Field,
Laud, Hammond, Pearson, and Thorndike, besides
many lesser authors. I found that hardly two of them
agreed together, except in rejecting the visible and
indivisible unity of the Church, and the supreme and
universal jurisdiction of its Visible Head. I found
likewise that they all alike rejected the perpetual office
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of the Holy Ghost as the Divine Guide of the Church
in every age. It then became manifest to me that,
before I could understand the nature and office of
the Church, I must first understand the mission and
office of the Holy Ghost: and in the day in which I
came to understand this third and last paragraph of
my Baptismal Creed, the Church of God, one as God
is one, numerically and indivisibly one: infallible in
its knowledge, and in its enunciation of the Faith by
reason of the perpetual in-dwelling and assistance of
the Holy Ghost, arose in all its majesty before me.
I saw then that, to understand the Creed of our Bap-
tism, is to be a Catholic: and that in the day when
we believe in the personality and office of the Father,
Son, and Holy Ghost, we submit to the Church,
which alone is Catholic and Roman.

Now, inasmuch as this one truth pervades all that
is contained in this volume, I think it well to state
it as adequately and explicitly as I can, within the
narrow limits of a preface: and I therefore do so in
the following words:

L It is evident from Holy Scripture, that the Holy
Spirit came on the day of Pentecost, to be the Guide
and Teacher of the Faithful until the second coming
of the Son of God. Itis hardly necessary to offer
proofs of this truth, but it may be well to define what
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is the nature of the dispensation of the Spirit under
which we are placed.

II. The Holy Spirit came on the day of Pentecost
and yet He was in the world from the beginning; as
God He shared with the Father and Son in the
creation of all things, and He “moved over the
waters.”"—Gen. i, 2.

IIL. Also the Holy Spirit wrought in the servants
of God from the beginning, illuminating and sancti-
fying Patriarchs, Prophets, Psalmists, and Saints.

IV. How then can He be said to come on the day
of Pentecost? If He was already in the world, how
could He be said to come?

V. The true answer is to be found in asking the
same question respecting the Son of God. He also
came into the world, yet from the beginning He was
in the world, “the world was made by Him, and
without Him was made nothing that was made.”—
St. John, i, 3, and Hebrews, i, 2.

He was also with the Church in the wilderness, yet
after 4000 years, according to promise and prophecy,
He came: that is in @ new manner, and for a new pur-
pose. He came by Incarnation: that as a Man He
might redeem the world, and become the “Beginning
of the Creation of God.”—A4poc., iii, 14,

VI. In like manner the Holy Spirit came in a new
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manner and for a new purpose, with a fulness and
perpetuity of His Presence unknown before.

VII. We see in Holy Scripture that the dispensa-
tions of God are progressive, succeeding and perfect-
ing one another. The Law was ¢ a shadow of good
things to come;” the Gospel is the substance.—
Heb., x, 1.

Underthe Law individuals were illuminated ; under
the Gospel it is promised they shall “all be taught of
God.”—St. John, vi,45. Before the day of Pentecost
individuals hereand there were gifted with Vision and
Prophecy, afterwards as Joel foretold and St. Peter
interprets, the Spirit shall be “ poured upon all flesh.”
—Aets, ii, 17. That is to say, the fulness of the
Spirit shall be given in the Kingdom of Jesus Christ.

VIIIL Our Lord reveals this progression in the dis-
pensations of God when He says: It is expedient to
you that I go, for if I go not, the Paraclete will not
come to you, but if I go, I will send Him to you.”—
St. John, xvi, 7. As the Father had sent the Son,
so the Father and the Son shall send the Holy Spirit.

St. John writes (chap. vii, 39): « As yet the Spirit
was not given, because Jesus was not yet glorified.”
The coming of the Holy Ghost was purchased by the
Incarnation, Passion, Resurrection, and Ascension of
the Son of God.
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IX. Our Lord also points out the difference be-
tween His own sojourn upon Earth and the abiding
of the Holy Spirit. “I go unto the Father.” ¢TI will
ask the Father, and He shall give you another Para-
clete, that He may abide with you for ever.”—
St. John, xiv, 13, 16.

The dispensation of the Son visible upon Earth was
transient ; the dispensation of the Holy Spirit invisibly
dwelling in His stead is perpetual. The Second Per-
son in the Holy Trinity has reascended; the Third
Person has descended to dwell in His place until the
Son of God shall come to judge the world.

X. The office of the Holy Spirit is declared by our
Lord to be ¢“to lead into all truth;” “to bring all
things to mind;” “to show things to come;” “to
take of the things of Christ, and show them unto us.”
—8t. John, xiv, 26; xvi, 13, 15.

XI. But on all this there can be no question. We
are under the dispensation of the Spirit (IL Cor., iii,
3, 6,) as St. Paul argues, contrasting it with the dis-
pensation of the law. And, therefore, we are under
the guidance of a Divine Teacher, as truly as the
Apostles in Jerusalem. They were guided by the Son
of God personally and visibly; we, by the Spirit of
God as personally though invisibly present with us.

XII. And the office of the Holy Ghost, as the



BY THE HOLY GHOST TILL SECOND ADVENT. 13

guide and teacher of the faithful, is as full and per-
fect in all its powers and prerogatives at this hour, as
it was on the day of Pentecost. It is identically the
same office, and has been perpetual to this day.

XIII. For in what does the office of the Holy
Spirit consist, but in illuminating and sanctifying the
elect servants of God? This is a perpetual work,
and will continue until the last of the elect shall be
gathered in at the coming of Jesus Christ.

XIV. And what are the means and instruments of
illumination and sanctification but the doctrines of
Truth and the Sacraments of Grace? The Doctrines
and Sacraments, therefore, are, and ever shall be,
perpetually and divinely preserved, until the works
of which they are the means and instruments shall
be fully accomplished.

XV. These reasons, which, if need be, might be
much expanded, prove that the Holy Spirit is at this
hour, as he was in the beginning, the Guide and
Teacher of the Faithful; and that they are under a
Divine authority, and stand related to the invisible
presence of a Divine Person, as truly present in the
midst of them, as our Divine Lord was present
among the Apostles and Disciples at Jerusalem.

It is also evident from Holy Scripture that the
Church is the organ whereby the Holy Spirit teaches
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the faithful. There is no controversy between the
Catholic Church and those who hold the doctrine of
the Holy Trinity on the following points:—

I. That the Holy Spirit is a Divine Person.

1I. That He is now present in the world.

I1I. That He guides and teaches the faithful, one
by one, if they seek His illumination as they ought.

But one point—and a chief point of the office of
the Holy Spirit—yet remains to be stated. And this
point is denied, so far as I know, by every Commu-
nion separated from the Catholic Church by, or
since, the Protestant Reformation.

I mean that the office of the Holy Ghost is not
only to guide and teach individuals one by one as He
did before the Day of Pentecost, but also since that
day, to guide the mystical Body of Christ, which is
the Church.

It appears to me, that all who reject this truth fall
back into the state of man under the Patriarchal or
Mosaic Dispensations, before the Son was yet incar-
nate, or the Gift of Pentecost bestowed upon the
Church.

IV. The effect of this retrogression in the dispen-
sations of God, is that the Gospel is lowered to the
Law; the substance to the shadow.

The Jewish Church is supposed to be a parallel to
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the Church of Christ; its declensions are assumed as
proofs that the Universal Church may likewise err.

V. Now there is one impassable barrier of difference
between the Jewish Church and the Church of Christ.

The Jewish Church was not the Mystical Body of
the Incarnate Son: it had no divine head in Heaven:
it was not inhabited by the Personal Descent and in-
dwelling of the Holy Ghost.

And that because the Son was not yet Incarnate,
nor ‘“ the Spirit yet given.”

VI. The Church, therefore, or Mystical Body of
the Incarnate Son, is a new creation of omnipotence,
of which there were of old types, shadows, and pro-
mises, but nothing like in kind.

VIL. St. Paul’s Epistle to the Ephesians sets be-
fore us the formation and constitution of this Mys-
tical Body, connecting it with—

1. The Ascension of the Incarnate Son into Hea-
ven, and—

2. The Descent of -the Holy Ghost.

In chap. iv, he says, that by the Ascension God
hath put- all things under His feet (i.e. of Jesus
Christ), and gave Him to be Head over all things
“to the Church which is His Body, the fulness of
Him that filleth all in all.”

He carries out the same doctrine, saying—
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One body and one spirit, “ wherefore He saith,
ascended on high, e led captivity captive, and gave
gifts to men. Now that He ascended, what is it
because He also descended first into the lower parts
of the Earth? He that descended is the same also
that ascended above all the Heavens, that He might
fill all things.”

We have here the Ascension and the gift of the
Holy Spirit, whereby the head fills the whole body.

Then immediately follows the constitution and
formation of the body.

“ And he gave to some Apostles, and some Pro-
phets, and other some Evangelists, and other some
Pastors and doctors, for the perfecting of the Saints,
for the work of the ministry, for the edifying of the
Body of Christ until we all meet into the unity of
the faith and of the knowledge of the Son of God
unto a perfect man unto the measure of the age of
the fulness of Christ.”

We have here a visible Ministry of Pastors guiding
and uniting a visible body, ordained, consecrated,
and illuminated by the descent of the Spirit.

Then follows the end for which this visible body
was constituted, viz., the unity and certainty of faith.
¢ That henceforth we be no more children tossed to
and fro,and carried about withevery wind of doctrine,
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by the wickedness of men, by cunning craftiness, by
which they lie in wait to deceive; but doing the truth
in charity we may in all things grow up in Him, who
is the Head, even Christ. From whom the whole body
being compacted and fitly joined together, by what
every joint supplieth, according to the operation in the
measure of every part, maketh increase of the body
unto the edifying of itself in charity.”—ch. iv, 4, 16.

IX. Now in these passages we have revealed to us
a new mystery, newly created by Divine Omnipo-
tence, of which the former dispensation of God
before the Incarnation of the Eternal Son, had no
likeness or precedent.

The Apostle sets before us:—

1. The Head, glorified at the right hand of God;
being Himself both God and man.

2. The Body, made up of all the Saints of God in
the world unseen, and the visible side of the A postles,
Pastors, and Faithful upon Earth.

3. The Mystical Person made up of both the Head
and the Body, inhabited, illuminated, compacted,
and perfected by the Descent and Presence of the
Holy Spirit.

X. It is further evident:—

1. That this mystical Person, which in the Epistle

to the Corinthians he calls ¢ Christ,” is a Society not
2



18 CONVERSELY, DIVISION CAUSE OF ERROR.

only morally one by perfect union, but numerically
one by indivisible unity.

2. That it is organised and compacted part with
part, and bound together as the limbs and members
of a living man.

3. That it contains in itself a perpetuity and suc-
cession: a power of self-edification and self-produc-
tion in virtue of the Divine Life, which from the
Head descended to dwell in it.

4. That one great end of its constitution is the
perpetuity of Truth and the Unity of Faith.

5. That its authority is divine and changeless, not
human, “tossed to and fro.”

6. That the members of this body are guided and
preserved from being carried about by inherence as
members in the body.

That they depend on the Body, not the Body on
them.

7. That this body as a whole is the dwelling place of
the Spirit, and the organ of His guidance and teaching.

XI. Now this is the point where, so far as I
can understand them, all opponents of the Roman
Catholic Church since the Protestant Reformation
reject the office of the Holy Spirit.

They admit His teaching in individuals, but deny
His perpetual guidance of the body.
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The former is as old as Creation, the latter is part
of the dispensation of which the beginning is to be
found in the Incarnation of the Son of God.

XII. And the point is characteristically the mystery
of the Holy Spirit, reserved for the latter times of
grace; so that to'reject it is to reject a vital part of
the mystery of the Holy Trinity, as it is revealed in
relation to the redemption of the world.

XIII. Between the office of the Son and the office
of the Spirit of God, there is an analogy.

The Son was manifest in a Natural Body, that is
the Manhood which He assumed to Himself.

The Holy Spirit is manifest in a Mystical Body,
which He assumed as the Temple in which to dwell,
and the Organ through which to teach and work in
the world.

Again,

The Godhead and Manhood in Christ were united
by an act of the Divine Will, never again to be
parted.

In like manner,

The Holy Spirit is united to the Mystical Body by
an act of the Divine Will, and though individuals
may fall from the Body, the Body can never be
parted from the Spirit of God, who dwells in it.

XIV. The difference, therefore, between the Union
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of the Holy Spirit with the Soul of each individual,
and His union with the Body of Christ, is that the
former union is conditional, and depends on the
human will; the latter is absolute, and depends on
the Divine Will alone.

XV. Individuals are on probation; if they believe,
repent, obey, persevere, the union between them and
the Spirit of God endures; if they will not persevere,
it is dissolved.

But the Body is not on probation, it is not an
individual, the union between it and the Spirit of
God cannot be dissolved.

XVI. All individuals may fall away from grace,
and are therefore defectible, but the line of the
faithful is indefectible.

XVII. Our Divine Lord said :—

“On this Rock I will build my Church, and the
gates of Hell shall not prevail against it.”

The perpetuity and indefectibility of the Church
is thus divinely revealed; and this includes the per-
petuity and indefectibility of the Faith on which
the Church is built.

If the superstructure be indefectible, much more
the foundation: and the union of the Faith with the
Church is therefore perpetual and indefectible.
They are divinely united, never to be divided.
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This is only another form under which to express
the indissoluble union between the Spirit of Truth
and the Church, the organ of His teaching.

XVIII. The same is the meaning of St. Paul, when
he calls the “ Church of the Living God the Pillar
and Ground (i.e. basis) of the Truth.

The Church is the divinely supported repository
of the Truth, and the organ of its Publication to the
world.

XIX. The same again is the meaning of our
Divine Lord’s words:—

“ A city seated on a mountain cannot be hid.”

He intends to describe the Church one, visible,
and manifest to all the world, the witness and Herald
of the Revelation of God.

XX. The same again is the meaning of His words
to His disciples, “ Ye are the light of the world.”

The instrument and organ of His Truth to the
World is the visible society of the Faithful, that is the
Church. He likens it to alight, self-manifesting and
self-evident, revealed byits own nature. And Headds,
as explaining His own design, and the end for which
He would constitute His Church visible in the world,
“ Neither do men light a candle and put it under
a bushel, but on a candlestick, and it giveth light
unto all that are in the House.”
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If the Church be not the Organ of Truth, the
candle is put under a bushel.

XXI. To pass from illustrations to the thing illus-
trated, we find,—

1. That our Lord constituted a visible body of
Apostles.

2. That on the day of Pentecost the Holy Spirit
descended on them, and, as St. Paul teaches in the
Ephesians, filled and united the Mystical Body with
a new, divine, inextinguishable Life, so that it be-
came *One Body and One Spirit.”

3. That this Body, whether united at Jerusalem,
or spread throughout the Earth, was absolutely one,
both morally by perfect union, and numerically by
absolute and Indivisible Unity; having One Lord,
One Faith, One Baptism, One God and Father.

4. That its universality consists not only in mere
extension, but in absolute sameness, continuity, and
identity throughout the world.

That when this one Body spoke with authority,
its claim to teach for God was, “It seemed good to
the Holy Ghost and to us.”— Aets, xv, 28.

X XII. And, therefore, St. John writes to the faith-
ful in unity with the Church: ¢ Little children, it is
the last hour, and as ye have heard that Antichrist
cometh, even now there are become many Antichrists,



DENIAL OF THE CORPORATE OFFICE 23

whereby we know that it is the last hour. They
went out from us, but they were not of us; for if
they had been of us, they would no doubt have re-
mained with us, but” they went out, “that they may
be made manifest that they are not all of us.”

¢ But you have the unction from the Holy One,
and know all things.”

“ Let the unction which you have received from
Him abide in you, and you have no need that any
man teach you.”—I. St. John, ii, 18, 19, 20, 27.

That is to say:—

Ye who are united to the one Mystical Body, which
is the Organ of the Holy One, the Spirit of Truth,
are anointed and guided by a Divine Authority, and
have no need of human teachers, ¢ That any man
teach you, being taught of God.”

XXIII. From all these testimonies of Holy Serip-
ture it is evident— '

1. That the Holy Spirit teaches in the world at
this hour, and exercises in all its fulness of powers
and prerogatives, the office of Illuminator, Guide,
and Teacher, which He assumed on the Day of
Pentecost.

2. That as the Organ of His Voice and guidance at
that time was the one visible Society of the Apostles
and Faithful, so now at this it is the one visible Society,



24 OF THE HOLY GHOST THE SIN OF THE REFORMATION.

descended from them and spread abroad in undivided
unity and perfect identity throughout the world.

To this I must add as a general conclusion:—

That it is impossible to reject the indissoluble Union
of the Spirit of Truth with the Universal Church, and
His perpetual guidance of the same, without rejecting
a main and vital part of the office of the Holy Spirit,
and therefore of the Economy of the Holy Trinity in
relation to the redemption through Jesus Christ.

Such then, is the formal object of faith, the veracity
of God revealing His Truth to us, and not only by an
act of revelation eighteen hundred years ago, but also
by sustaining His revelation, whole and inviolate, in
all its fulness and integrity, through all times, and
by proposing it to us by His Divine voice in every
age. On this I do not purpose now to dwell, because
I hope to do so more fully hereafter. But, inasmuch
as in the following sermons I have frequently spoken
of the relation of England since the Reformation, to
the Church and to the Faith,and inasmuch as the limits
of a sermon did not permit me to speak as fully as I
desired, and in addressing Catholies it would have
been out of season and place to say much, neverthe-
less, in publishing these sermons to take their fate
among objectors and antagonists, it is necessary to

speak more at large. I will, therefore, set down, at
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least in outline, the basis on which the assertions in
these sermons rest.

The more I have studied the religious and political
history of England since the Anglican Reformation,
and the more I have observed the currents of thought,
the dominant tendencies in English society at this day,
the more I have become convinced that the English
people are upon an inclined plane. Men may strive to
retard their descent, but it is inevitable. The laws of
nature are not more irresistible and unerring than the
law which generates unbelief from the first principle
of private judgment. Even in our own lifetime, the
advance of indifference, rationalism, infidelity, secu-
larism, and atheism, both objective and subjective, is
vast and perceptible. The last ten years have de-
veloped these evils as with a tropical growth: and the
relation of England to the Catholic Church and to
Christianity, and even to the Christian society of the
world, are no longer what they were, when the men of
our day first entered upon life. I can conceive the
pity with which some will regard me, when I say that
I trace this development of intellectual, social, and
spiritual anarchy to one cause,—separation from the
Holy See,—because separation from the Holy See is
separation from the Universal Church, and to be se-
parated from the Church is to be deprived of its divine
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guidance and support. ThisIwill endeavour briefly to
verify by undeniable facts in the history of our country.

The prerogative of St. Peter in confirming the faith
of his brethren is luminously manifested by contrast-
ing the immutability of Rome with the vicissitudes of
the nations of the Christian world. Of the Roman
people alone can be said what St. Cyprian wrote, that
among them a defection in faith had never been.
Arianism and Nestorianism overcast the eastern
nations, Donatism the southern, modern heresies the
northern: but in Rome the divine tradition of the
faith hasdescended infulland stead fast vigour through
every age. Christian and Catholic by the very law of
its life, it is the centre and the fountain of Christianity
and of Catholicism to the nations of the world.
Their relations to Christianity and to the Catholic
Church may be measured by their relations to Rome.
These given, the others are aseertained.

No nation, except perhaps Spain, has ever
undergone such vicissitudes in its faith as England.
Ireland, by its side, received the faith from its first
apostles, and has continued immutable and constant
to this hour. England, in everything of this world
mightier and more imperial, has been twice disin-
herited of its faith, and has twice in great part re-
ceived the gift of eternal life from Ireland.



VICISSITUDES OF CHRISTIANITY IN ENGLAND, 2

My object is not so much to trace out the variations
of England, but to exhibit its present relations to the
Faith and Church of Jesus Christ. I shall, therefore,
attempt no more than to indicate the phases of Chris-
tian life through which it has passed: from its first
union with Rome to its present rebellion against the
Vicar of our Lord; that is, in its British, Saxon,
Norman, and Protestant periods.

England of the British, without doubt, received its
regeneration from Rome, the source of its civil life
and order; and its fidelity to the Christian Faith and
Church is attested by the presence of its Bishops in
the Council of Arles and of Sardica. When infected by
Pelagianism of its own growth, it was cleansed by the
Roman Pontiffs: and throughout its early Christianity
we hardly trace it but in its relations to the Holy See.

When the vials which were poured out upon the
Rome of the Pagans forced its legions to withdraw
from Britain, and the whole island was submerged by
an inundation of heathenism, the vigilant charity of
the Roman Pontiffs drew once more the outlines of the
Heavenly city upon its wasted soil, and the Catholic
Church again arose as a fabric of light in the night-
season, uniting, assimilating, and sanctifying the con-
flicting and discordant kingdoms of the Heptarchy.
Then began the most beautiful epoch of English
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history. At no time was England so purely Christian
and Catholic as then: so child-like in faith, so docile to
the Holy See. The wonderful influence of ecclesi-
astical legislation penetrated and possessed the whole
land. Jesus, His Immaculate Mother, and His Saints,
took Saxon England as their special inheritance. The
whole civil life of the people and the whole subdivision
of the country was governed by Faith. The preroga-
tives of the Prince and the decrees of legislatures were
directed by the Church. The Bishops and Barons sat
and legislated side by side, so that historians were
wont to say that Parliament had the aspect of Councils.
In the Courts of the Counties the Mass-Thane and
the World-Thane sat in one tribunal, and administered
thelaw with concurrent jurisdiction. Christianity was,
as the English jurists used to say, a part and parcel
of the law of England: and the Catholic Church was
the form and mould of civil government. It was a
time fruitful in saints from every rank and class: but,
above all from the highest. A special grace was upon
the royal houses. Some thirty Saxon Princes made
pilgrimage to Rome: and some fourteen of both sexes
took the habit of religion: many are upon the altars of
the Church. It was Saxon England which first laid
at the feet of the Successor of the Apostle the tribute
of Saint Peter’s Pence; and the Catholic world at this
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day in renewing this oblation of filial piety render a
tribute of Christian honour to the Island of Saints.
It was during this period, that is, between a.p. 800
and 1000, the most eminently Catholic time in En-
glish history, that the foundation and the outline of
the civil order of England which endure to this day
were laid. The permanent principles and stable ele-
ments of its greatness descend to us from the ages in
which England was the Island of Saints. We may
take as the type and recapitulation of Catholic Eng-
land the Saint and King with whom its purest Catholic
greatness expired, St. Edward the Confessor, whose
memory was long invoked by the English people
under their iron masters. ¢ The laws of good King
Edward” became after the Conquest the burden of
their lament and appeal, and the golden age to which
they stretched out their hands in vain.

Then came a third period, in which the relations of
England to the Holy See were extensively changed.
It is not to be denied that in Norman England we see
the first rise of the monarchy to its full stature and
greatness. DBut it isin that same period that the first
seeds of its modern evils, including even the so-called
Reformation, were cast. With the Norman entered
into England the jealousy and insubordination of its
Princes towards the Holy See, the proud spirit of
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national independence, and a secular or anti-ecclesias-
tical spirit. The five centuries from the Conquest to
Henry the Eighth were fruitful and majestic in every
thing which glorified worldly pride, but they were
centuries of decline in the Kingdom of God. As
England grew greater in secular grandeur, it grew
less in spiritual fertility. The saints of the centuries
before the Conquest are many, those of the centuries
after it are few. The kings of England, with few
exceptions, from William the First to Henry the
Eighth, were often in conflict with the Roman Pon-
tiffs; and the saints of those times won their crowns
as martyrs and confessors, in resisting the anti-Catho-
lic violence of their sovereigns, as Saint Edmund and
Saint Thomas of Canterbury, Saint Richard of Chi-
chester, and the like. As the Saxon period closed
significantly and typically in Saint Edward, King and
Confessor, the Norman period closed fittingly and
prophetically in Henry the Eighth. He did but give
final expression and effect to the secular and schis-
matical nationalism which the whole line of Norman
kings had laid down in their legislation, and vindi-
cated in their acts. The blood which was shed in the
transept of Canterbury was only the first great drop
of the storm by which Henry the Eighth and Eliza-
beth stained and steeped the soil of England.



CHRISTIAN CIVILIZATION THE OFFSPRING OF FAITH, 31

In estimating the condition of England since the
Reformation, it is necessary to keep the Norman
period before our eyes. No people can ever break
so abruptly with its antecedents as that ifs past will
not live on, and actively work upon its present.
A distinguished French writer, De Tocqueville, has
lately shown how vast a body of social and political
traditions and principles ran on unchanged from the
France before to the France after the first great
revolution. And yet we have been wont to believe
that the continuity of the civil society of France was
so absolutely cut asunder, that the * ancien régime”
is gone, and a new creation set up inits place. Soit
is with England before and after the Reformation.
The jealous claims of royal supremacy in princes, the
selfish nationalism and antipathy to foreigners, a
remnant of barbarism as the Zemhadiec among the
Greeks, and a wilful and obstinate independence of
individual character, all these things are traceable
before the great outbreak of the Reformation, and
they run on in the same channels to this day.

By the Christian society of Europe, I do not mean
the Christian Church, but the social and spiritual
order which under the action of the Church has com-
pacted the races and peoples of Europe by a domestic
organization into Christian nations, and by interna-
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tional law into a confederacy of Christian powers;
that is, in a word, Christendom, which contains not
only the spiritual order of the Church, but the natural
order of human society, with all its elements, and re-
lations of government, and material civilization.

Now the history of Christendom has three marked
periods: the first, in which it was nascent and slowly
arising towards its maturity; the second, in which it
was mature; the third, in which it gives tokens of
decay. In the first period society was not Christian,
and only yielded itself partially to the action of the
Church; in the second, it had become thoroughly
penetrated by the Church, and, though distinct and
without confusion, identical and coextensive with it;
so that Christian society may be said to be the
Church viewed in the natural order, and the Church
to be the Christian society viewed in the supernatural
order; in the third period, society has been gradually
withdrawing itself from the Church, and relapsing
into its original separation and independence of the
Faith and Christian law.

Now it is not my present purpose to treat of these
periods, nor to dwell upon the powers and laws by
which the Church regenerated and Christianized the
natural society of the world, It will be enough for
me to indicate the four chief agencies by which this
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work was accomplished. First, by the law and Sacra-
ment of Christian Matrimony, its unity and indissolu-
bility, the fountain of all the sanctity and order of
domesticlife, and therootof political society ; secondly,
the unity of the Faith, which alone can generate unity
of private or public action; thirdly, the unity of the
Church, which by its laws and its legislation unites
races into nations and nations Into empires; and,
fourthly, the supreme authority of the Vicar of Jesus
Christ, the fountain and source of all unity, the last
and absolute arbiter of all debates: these four are, both
de jure and de facto, the four corner-stones of the
Christian society of the world. I mustleave to others,
with more of leisure and of ability than myself, to
trace out what I have roughly suggested in the order
of history, of philosophy, and of faith; and also to
examine and to measure the bearings and defections
of this modern political order from these bases of its
Christian perfection. AllI can do is to touch the out-
line of this subject in the example of England alone.

In order to do this more surely, I will first examine
the relations of England to Christianity and to the
Catholic Church, by which we shall be able to measure
its relations to the Christian society of Europe, which
is, as I have said, the offspring of Christianity and

of the Church.
3
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1. Now, the relation of any body or people to the
Church or to the Faith may be measured by their
relations to its head. Their attitude towards Rome
will give the exact appreciation of their attitude
towards the Revelation of Jesus Christ.

They who devised and decreed thecelebratedstatute
of the twenty-fourth Henry the Eighth, by which
they claimed for the realm of England an imperial
character, an independence of all temporal authority,
and a self-sufficiency in all spiritual things, little
thought, we may well believe, of the legitimate and
inevitable consequences of their principles.

It is an inadequate and superficial conception of the
Anglican Reformation, to suppose that its chief labour
was to controvert certain particulars of Catholic Faith,
such as transubstantiation, invocation of Saints, and
purgatory. It consists formally in the rejection of
the Divine voice of the Church—in effacing from the
minds of the English people the whole idea of a visible
and divinely endowed Church, withsupernatural offices.
From this one master-error all the rest inevitably flow.

What a great English political writer said of France
during its first revolution, that it had “torn itself from
the family of nations and become the antagonist of all,”
may be with greater truth said of England under the
action of the Protestant Reformation. It rent itself
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violently from the commonwealth of Christendom, and
constituted itself upon a basis of temporal and spiritual
independence, at variance with the true interests of
Catholic and Christian nations. Three centuries have
been required to unfold all that lay hid in this act of
separation. The antagonism of England to the reli-
gious and political condition of Catholic nations has
become more and more formal and declared. In the
seventeenth century England and France represented
and led the two great arrays of the Protestant and
Catholic policy of Europe. But a Protestant policy,
properly so called, no longer exists. The progress of
indifferentism, incredulity, and revolution has swept
before it the narrow forms of Protestant policy. The
two only ultimate forms of thought and action are the
Catholic and the anti-Catholic—of which, if it can
hardly be said that France is the head of the former, it
may with truth be affirmed that England is the head
of the latter. The policy of uncatholic Russia is
Catholic by the side of the anti-Catholic policy of
England, which represents at this day not the partially
Christian political society of the original Protestant
Reformation, but the politics of the natural order,
divested not only of the Catholic, but also of the
Christian or supernatural character. But this I shall
hope to explain more fully hereafter.
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2. The first effect of the act by which England
separated itself from the Catholic unity was to set in
motion a principle of perpetual separation which has
never ceased to bear its fruit. The population of
England, in the time of Queen Elizabeth, was some-
where between three and four millions. Excepting
the remnant of Catholics still faithful to the Holy See,
the whole population was at least nominally and ex-
ternally contained within the one dominant Church,
established by Act of Parliament. At this day, with
a population of 20,000,000, not one half of the people,
by the latest statistical returns, is contained by the
Anglican Church. The principle of separation has
never ceased to work; and the great schism from the
Catholic unity has been followed and punished by a
perpetual separation of individuals and of masses. It
is not necessary to narrate in detail the long line of
separations which bave detached one half of the Eng-
lish people from the Protestant Church of England.

It will be enough to notice the chief sects which
have parted from its communion. The earliest, in the
time of Elizabeth, was a form of Calvinistic Presbyte-
rianism. ThePresbyteriansof England received great
support and augmentation of numbers and of force
from their contact with the Presbyterians of Scotland.
And this union it was which finally, in the reign of
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Charles the First, overthrew the Episcopal Hierarchy
of the Church of England. Next in order, both of
ideas and of time, came the separation of the Inde-
pendents, who, retaining a belief in a Christian minis-
try, rejected altogether the union of ministers in a
common government, and taught that each several
minister and each several congregation constituted a
whole and perfect church in itself. After these fol-
lowed a crowd of sects which rejected the idea of a
Christian ministry, except as a human means of pre-
serving order. This is no more than the logical de-
velopment of the original rejection of the divine unity
and authority of the Church. The whole idea of a
Church, divinely foundedasakingdom or government,
with laws of unity and of authority binding the con-
science of men, was gradually effaced. Successively
and part by part, the whole system of the divine order
faded away, and new separations founded themselves
upon denials of the need of a Christian ministry, of
visible communion, of a Christian Hierarchy, as before
the Anglican Church had founded itself upon a denial
of the divine laws of Catholic unity and of the juris-
diction of the Holy See. It is notnecessary to my pre-
sent purpose to mark the epochs of these separations.
It is enongh to state upon the authority of a Protestant
and a separatist, that by the time of Charles the First,
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not more than eighty years after the final establish-
ment of the Reformation, the sects of England
amounted to two hundred. The last two centuries
have added almost without number to the minor sects
of England of every form of fanatical pietism and
extravagance, until, as I have already said, eight or
ten millions, or one-half of the population, are lost to
the Anglican Church. On this statement I do not
dwell, as the purpose I have in view is rather the
logical and moral than the material development of
English Protestantism. My intention is chiefly to
show that in one half of the English people the idea
of a Church with divine endowments of unity and
authority is so perfectly effaced, that Christianity is
regarded only as a system of theism and of ethics,
and not as a supernatural order by which men are
united to God, and thereby aggregated into a divine
society. And more than this, there has been gene-
rated among English sectarians a strong spirit of
jealous opposition to the idea of a Church standing,
as they say, between God and the soul, and assuming
to direct the conscience and the will.

But, perhaps, it may be thought that the idea of a
Church with divine endowments to teach and govern,
if lost among the sectaries, is still preserved in the

Anglican Church; that, if one half of the population
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have ceased to believe, or even to apprehend it, at
least the other half, which retains a Hierarchy and
fills the place of the Catholic Church in England,
must have retained it.

But this is not the fact. Of the half population still
adhering to the Anglican Church, the great mass are
only passively and nominally of its communion. They
have been born in it, or they are dependent upon it,
or those who have power over them, as the aristocracy
and richer families of the commons who possess estates
in land, require fidelity to the established religion as
a part of the duty of their dependents.

It is, perhaps, not easy to appreciate the state of
opinion in a body so fluctuating as the Anglican
Establishment. But it is certain that from its first
foundation episcopacy was accepted by it as a form of
government rather to be desired than as vital to the
Church. The lawfulness of episcopacy, rather than
its necessity; its convenience, rather than its divine
institution, was the position maintained even by those
who most strenuously contended for it. Such was the
state of opinion in the reign of Edward the Sixth,and
until the latter end of the reign of Elizabeth. While
the power of Catholic Spain was feared in England,
the English Protestants made common cause with the
Protestants of Germany and Switzerland. This period
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ended with the destruction of the Spanish Armada;
and immediately a new tendency developed itself,
and a new school was founded. From that time the
union with the foreign Protestants was relaxed, and
a hierarchical school began to teach the divine insti-
tution and necessity of Episcopacy. The founders of
this school were Hooker and Whitgift. It was con-
tinued by Andrews and Hall, and raised still higher
by Laud and Hammond. But if this form of opinion
grew up, another was also developed at its side, and
a long line of laxer divines, of whom some were
Anglican Bishops, laid more widely than ever the
foundations of the anti-hierarchical school which
endures to this day. Between these has sprung up,
since the year 1688, a school of latitudinarian opinions,
which teach that all external forms of Church govern-
ment are mutable and non-essential. N ow, these
three schools are the chief which exist in the Anglican
Church on the subject of the nature, order, unity,
and authority of the Church. The great mass of its
people and the majority of its clergy, are either igno-
rant or indifferent upon this point; passively living
on under the traditions in which they were born,
without so much as a formal or conscious intellectual
perception of the nature of a Church.

And of these three scho
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decidedly opposed to the true divine idea of the Visible
Church invested with the endowments of unity and
authority in teaching and government: so that the
opinion which teaches Apostolical Succession, Epis-
copacy, and a certain idea of Priesthood, without any
true or adequate idea of a Sacrifice, is that of a mere
school, respectable for the learning and piety of many
of its founders, but representing a very narrow section
of the Anglican Church.

Judging from the popular public opinion of the
English people, as manifested habitually and turbu-
lently in its daily flood of newspapers, in its innume-
rable publications, in its tide of public clamour, and its
perpetual private talk, it is within limits to say, that
the true and divine idea of the Church of God, as the
presence of Jesus teaching and reigning upon Earth,
not only has no existence in the mind of the English
people, but is known only to be rejected as a human
superstition or a spiritual tyranny. It is this which
has always given such a peculiar sharpness to all the
controversies and collisions between the English Pro-.
testants and statesmen, and the Catholic and Roman
Church. There does not exist perhaps in the world a
population in which the spirit of hostility against the
unity of the Church has taken so deep and so wide-
spread a root. I do not except the United States of
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America, partly because the spirit of separation which
exists there is purely English in its origin, and partly
because in America the spirit of social and personal
tolerance is far more genuine and, I may say, more
generous than in England, where the traditions of
royal, national, aristocratical, family, and personal
pride and resentment against the Catholic Church
still sustain an active and high-wrought hostility to
its authority.

3. Thus far I have spoken only of the prolific
fertility of the Anglican Reformation in producing
endless separations from its own unity, if I may so
call it, and in thereby effacing the very notion of the
Churech, as it forms an article of our Baptismal Creed,
and as it reigns by the authority of Jesus Christ over
the nations of the world. But there is another more
intimate and more vital development of error to be
noted, which for three hundred years has never
stayed its onward progress—I mean the genesis and
production of heresy in respect of the dogmas of
faith, and of unbelief, as the parasite of heresy.

It would be impossible at this time to do more than
to indicate broadly and in outline the successive and
accumulating phases of error which have manifested
themselves in the Anglican Church alone: for of the
sects in separation from it I shall not attempt to speak.
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Now, I would mention only those manifestations of
error which have been important and permanent; for
to trace out or to define the lesser developments would
be impossible. I would notice, then, a series of dis-
tinct schools of erroneous opinion progressively gene-
rated within the pale of the Anglican Church during
the last three centuries.

First, in the reign of Edward the Sixth the Anglican
Church was essentially Protestant. Tt was in close
alliance with the Reformers of Germany and Geneva.
If it had Bishops, it nevertheless admitted Presbyte-
rian ordinations. If it retained fragments of the
Missal, it pulled down all Tabernacles and Altars. If
it retained the administration of Sacraments, it did so
under protest, promulgating in its articles the Sacra-
mentarian doctrines of Calvin and Zuinglius.

In the reign of Elizabeth, as I have already said,
a hierarchical school sprung up, and with it a partial
re-action towards a sounder doctrine on the subject
of the grace of Sacraments. Sometimes, indeed, the
highest hierarchical pretensions and practices were
held in union with a Calvinistic doctrine on all other
points, as in Whitgift and Hall.

In the reign of Charles the First, the hierarchical
spirit led many into the study and admiration of the
Catholic Theology ; and in the midst of penal laws the
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Church, by its secret and supernatural action, began
powerfully to affect many minds. There can be no
doubt that a reaction towards the Church partially de-
veloped itself. And while the Protestants of England
and Scotland called Rome Babylon, they called the
Anglican Church her eldest daughter. Popery and
Prelacy were identified. The Primacy of the Holy
See and the Episcopacy of the Anglican Church were
regarded as differing not in kind, but only in degree.
There can be no doubt that at that moment an exten-
sive change in favour of the Catholic Church spread
itself among the members of the Anglican body. This
is to be found in the works and lives of Laud, Ham-
mond, Forbes, Montague, Pearson, Thorndike, and
others, and extends itself through the commonwealth
and the reign of Charles the Second, until the Revo-
lution of 1688 under William the Third.

In the reign of William the Third, the Protestant re-
action from the Catholic influence of James the Second,
together with the Calvinism of Holland, laid the
foundations of the latitudinarian school, whichin every
generation has become more numerous and powerful.
The essence of latitudinarianism is simple indifference
in matters of religion. The Episcopalians of England
and the Presbyterians of Scotland united under the
form of Established Churches to support the new
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dynasty and each other. An extensive school of able
but worldly divines sprung up, whose religion con-
sisted in controversy against Catholicism and compre-
hension of all Protestant sects. Tillotson and Hoadley
—both accused of secret Socinianism—may be taken
as the two corner-stones of the system which has
become the prevalent religion of English laymen from
the Revolution of 1688 to this day. There can be no
doubt that if the majority of the Anglican clergy
hold a hierarchical and sacramental theology, the
vast majority of the laity reject both Hierarchy and
Sacraments, except as things tolerable and indifferent.
It is remarkable that the greatest blow dealt to this
pernicious system came from the hands of a Catholic
Bishop—that is from Dr. Milner, Vicar-Apostolic of
the Midland District in England—in a work called
Letters to a Prebendary, that is to a certain Balguy,
a disciple of Hoadley.

During the whole of the foregoing period, from the
Reformation downwards, two great tendencies were
at work in the Anglican Church—the one a tendency
to exaggerate the importance of the external forms of
worship and discipline; the other, to concentrate itself
in an internal Pietism. There can be no doubt that
the so-called High Church or Hierarchical School has
hardly ever produced a writer of an interior spirit. 1f
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we except Jeremy Taylor, who was hierarchical only
by accident, and really mutable, rhetorical, and latitu-
dinarian, there is hardly to be found among them a
devotional, ascetical, or mystical writer. On the other
hand, such writers abound among the so-called Low
Church or Puritan school: as, for instance, Hall,
Baxter, Owen, Leighton, Scrougall, and the like,
within the Anglican System, and a far greater number
among the dissenting sects. This seems to explain
the fact that the Hierarchical school has always been
dry and punctilious, and the Puritans or Pietist school
always disorderly and unconforming.

This opposition produced two schools—the one
formalistic, Arminian, semi-Pelagian, and verging on
Socinianism: the other Sacramentarian, Zuinglian,
and fanatical, issuing often in Antinomianism. The
end of the last century and the first thirty years of
this were spent in a conflict between these two
schools, in which the Pietistic or Puritan school,
under the name of Evangelical, gradually prevailed
more and more in imparting its character to the
popular religion of the Anglican Church.

Such was the state of the Reformed Church of
England down to the emancipation of the Catholics, or
until about the year 1830. From that time two new

and energetic intellectual movements developed them-



CATHOLIC REACTION ABROAD THE CAUSE 47

selves; and two schools, which must extensively
affect the future relations of England to Christianity
and to the Catholic Church, were formed.

After three hundred years of penal laws, and fifty
years of unsuccessful conflict, the Catholics entered
into the political and social life of England, as the
early Christians emerged from the catacombs into the
light of the sun and the public streets of Rome. The
true and adequate cause of this emancipation is not to
be found in the will or power of any Government, nor
in the agitation or influence of any individual. Itisto
be sought further off, and to be found in the far wider
movement which had swayed the continent by a reac-
tion from the impieties of the first French Revolution
towards the Catholic faith and the Catholic Church.
Another of the great reactions which have affected
the social order of Europe, as a law of its progress
since the schism of the sixteenth century, had setin,
and its influence powerfully supported and urged
forward the Catholic movement in Ireland and the
larger spirit of political justice in England.

The same cause produced in the Anglican Church,
and chiefly at Oxford, an intellectual movement so
well known that I should fear to enter into a descrip-
tion of it. Nevertheless, I may say that this intellec-

tual movement was in no way begun by the direct
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action of the Church, nor by Catholic preachers, or
theologians, or writers of any kind. It was not the
work of Catholic Priests in England, nor of Catholics
atall. It sprung up from causes remote from all these
agencies—causes hardly perceived at the time. The
effect, however, was most extensive. This school
created for itself a whole literature, secular and, so to
say, theological. It multiplied every form of secular
writings— History, Biography, Poetry, Romance, ar-
tistic and aesthetical works. In theology, it translated
a Bibliotheca Patrum, wrote dogmatic treatises, con-
troversial arguments, commentaries on Scripture,
Ritualistic essays, and the like. It pushed its frontier
to the verge of the Catholic Church, and rested its
extreme position upon the Council of Trent. Such
was the Oxford movement, of which many reasons
warn me to refrain from saying more than that it
was a sincere, manly, and resolute endeavour to find
truth at all hazards, and to follow it at all costs.

The progress and development of this school im-
mediately began to throw out a reaction on the other
side. So early as the year 1835, at the outset of the
Oxford, or so-called Catholic movement in the Angli-
can Church, an opposition arose on the part of certain
men of high intellectual cultivation who had imbibed
the spirit and system of the German Rationalism.
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This school was headed by Arnold, the intimate friend
of Bunsen. Gradually it has multiplied: chiefly
among his scholars in the two Universities of Oxford
and Cambridge, until finally it has expressed itself in
a volume of much notoriety, entitled ¢ Essays and
Reviews.” Of the tenets of this school I will give a
summary in the words of a document prepared with
much exactness by a committee appointed for the
purpose by the Anglican Convocation or Synod of
the so-called province of Canterbury.

“ We have carefully examined the work, and we
consider the following to be its leading principles:

“I. That the present advanced knowledge pos-
sessed by the world in its manhood, is the standard
whereby the educated intellect of the individual
man, guided and governed by conscience, is to mea-
sure and determine the truth of the Bible.

“II. That when the Bible is assumed to be at vari-
ance with the conclusions of such educated intellect,
the Bible must be taken in such cases to have no
divine authority, but to be only a human utterance.

“III. That the principles of interpretation of the
Bible hitherto universally received in the Christian
Church are untenable, and that new principles of in-
terpretation must now be substituted, if the credit and

authority of the Holy Scriptures are to be maintained.
4
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“ We find that in many parts of the volume state-
ments and doctrines of the Holy Scriptures are denied,
called into question, or disparaged, for example—

“1. The verity of miracles, including the idea of
creation as presented to us by the Bible.

“2. Predictive prophecy, especially predictions
concerning the Incarnation, person, and offices of
our Lord.

«3, The descent of all mankind from Adam.

¢4, The fall of man and original sin.

“5. The divine command to sacrifice Isaac.

6. The Incarnation of our Lord.

“ 7. Salvation through the Blood of Christ.

8. The Personality of the Holy Spirit.

9. Special and supernatural inspiration.”

Again: a friendly reviewer gives this account of
the ¢ Essays and Reviews:”

¢ No fair mind can close this volume without feel-
ing it to be at bottom in direct antagonism to the whole
system of popular belief. . .. The men and women
of our congregations are told that the whole scheme
of salvation has to be entirely rearranged and altered.
Divine reward and punishments, the fall, original
sin, vicarious penalty, and salvation by faith, are all,
in the rational sense of the terms, repudiated as im-
moral delusions. .. All the bases of the Believer’s
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Creed are undermined, the whole external authority
on which it rests is swept away.

¢In their ordinary, if not plain sense, these have
been discarded—the Word of God, the Creation, Re-
demption,Justification, Regeneration, Salvation, Mira-
cles, Inspiration, Prophecy, Heaven and Hell, Eternal
Punishment, a day of Judgment, Creeds, Liturgies,
Articles, the truth of Jewish History and Gospel
Narrative. A sense of doubtis thrown over even the
Incarnation, Resurrection, and Ascension, the Divinity
of the Second Person, the personality of the Third.”

It is to be observed that these Essays, though pub-
lished in one volume, were not written in concert.
They therefore present a form of thought extensively
prevailing not only in the two Universities, but also
in England at large. Of the seven writers, all are
members of the Anglican Church; six are ministers
holding office as professors, or other ecclesiastical and
academical trusts. In truth, the Rationalistic school
may be said to be thoroughly established in England.

Such then, “confitentibus ipsis,” is the Rationalistic
school in the Church of England. But it is not a
mere school of thought, vague and floating, which
may be absorbed or dissipated. An authoritative pre-
liminary judgment has been pronounced upon it by
the highest Ecclesiastical tribunal, excepting only the



52 THE JUDGMENT OF THE COURT OF ARCHES

Queen in Council. And that judgment, though in
some degree adverse to the liberty claimed by the
Rationalists, nevertheless gives to that school a sub-
stantive existence, and incorporates its principles by
public law in the system and rights of the Church of
England. Fifteen articles, containing highly heretical
matter, were exhibited by a certain Anglican Bishop
against Dr. Williams, one of the chief writers in the
“ Essays and Reviews,” before the Court of Arches:
twelve of those articles were dismissed, thereby either
directly or indirectly declaring that the matter of them
might with impunity be taught by the clergy of the
Church of England; three were declared to be at
variance with the formularies of the Establishment.
In the course of the judgment, certain first principles
were laid down which are more to our purpose than
the articles in question.

The learned judge declared in substance as follows:

1. That the Church of England holds the Books
of the Old and New Testament to be inspired and
Canonical.

2. That no one is at liberty to deny the inspiration
or canonicity of those books.

3. That the Church of England does not declare
what inspiration is, except that it signifies an inter-
position of God.
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4. That it does not affirm all parts of the said
books to be so inspired.

5. That any clergyman may deny the inspiration
of any part of those books as long as he does not
deny the inspiration of any entire book. He may,
therefore, deny the inspiration of all of every book
except some residuum of each, so that the name of
the book be still retained in the Canon.

6. That what remains he may interpret as he
judges best, save only that he may not, by his inter-
pretations, contradict the articles and formularies of
the Church of England.

7. That these articles and formularies were in
many points left ambiguous, in order to permit
liberty and largeness of interpretation, of which
every one may avail himself as his conscience and
critical faculty may require.

Such is the judicial and authoritative interpre-
tation of the sixth article of the Church of England,
the first and productive principle of all protestant-
ism, namely, that Holy Scripture contains all things
necessary to salvation; and that those books are to
be accounted Canonical of which there was never
any doubt in the Church.

I need not stay to point out that this is pure and

essential Rationalism. The members of the Church
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of England may reject or retain what they will, some
more and some less, of the Scriptures; but all that is
hereby rejected is rejected on the principle of Ration-
alism, 7.e. of the critical reason: all that is retained is
retained upon the principle of Rationalism, that is,
of human testimony tried by the same criterion.
The individual is by necessity rationalistic in the use
of the liberty permitted to him; and the Church of
England is equally rationalistic both in the principle
on which it permits that liberty, and in the position
it has assumed in the sixth article towards the Scrip-
tures and the Church. This judgment, therefore,
has an importance far beyond any that has yet been
given. It is far more rationalistic than the Essays
and Reviews; and it is more final and fatal in its
operations, inasmuch as it is not the wandering of
private individuals, but the authoritative promul-
gation of Rationalism as the basis of the Established
Religion by its highest ordinary tribunal in ecclesi-
astical matters. And not a voice, so far as I can
find, has been raised by any one of all the schools of
Anglican Protestantism against it.

Since the delivery of this judgment, a remarkable
illustration of its principles has been given by a work
on the Pentateuch, by Dr. Colenso, Anglican Bishop
of Natal, who in a laboured argument denies that the
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Books of Moses were written by Moses; and that the
Books themselves are of a historical character, that is,
are credible as a history. Dr. Colenso professes never-
theless a heartfelt belief in the revelations of the Old
and New Testaments, but rests his belief upon the
subjective convictions of his own spiritual conscious-
ness. I need not point out the essential rationalism
of this procedure ; and in noticing it, I desire to do so
with a sincere compassion towards those who, having
been tortured by the Protestant fiction of the suffici-
ency of Scripture, have fallen by recoil into a rational-
istic illuminism. God grant that he, and others like
him, may see that the perfect rationalism and the per-
fect illumination are to be found not in the private
reason or in the private spirit, but in the intelligence
of the universal Church, illuminated by the perpetual
indwelling and the light of the Holy Ghost.

I'have thus summarily sketched out the chief forms
of religious opinions which have sprung up in the
Anglican Church in the three last centuries. Others
there are, as St. Augustine said of the lesser heresies,
‘“paene innumerabiles;” but these are formal, per-
manent, and substantive schools of error: namely,
the Protestant, Hierarchical, Romanizing, Latitudin-
arian, Formalistic, Puritan, Oxford, and Rationalistic

Schools. These forms of religious opinion have been
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gradually evolved from the darkness and chaos created
by the Anglican Reformation. Since that period the
Anglican Church has been in a state of perpetual
flux. Fixedness it has had none from the moment
of its separation, when it lost its inherence in the
universal Church by schism, and the influx of its
supernatural mind and divine guidance by formal
heresy. For, as I have said before, the master heresy
of the English race is to deny the presence of any
infallible authority upon earth.

During the eighteen centuries of its existence the
Catholic Church has been tried by the rise of a suc-
cession of heresies within its unity. Every century
has had its characteristic heresy. From Gnosticism to
Jansenism there is a line of almost unbroken succes-
sion in error which has sprung up parasitically by the
side of the Divine Truth. But the Church has re-
mained steadfast and resplendent, without change or
shadow of vicissitude, ever the same, and perfect in
its light as in the beginning. The errors of the
human intellect have never fastened upon the super-
natural intelligence of the mystical Body; but every
successive error has been expelled by the vital and
vigorous action of the infallible mind and voice of
the Church of God. All its dogma of faith remains
to this hour incorrupt, because incorruptible, and
therefore primitive and immutable.
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The errors of men have been cast forth as humours,
which are developed in the human system, but can-
not coexist with the principle of life and health. A
living body easts off whatever assails its perfection.
“ They went out from us, but they were not of us,
for if they had been of us, they would have con-
tinued with us, but that they might be manifest that
they were not all of us.”*

But in the Anglican Church all is the reverse.
Every error which has sprung up in it adheres to it
still.  Its doctrines vanish, its heresies abide. All its
morbid humours are absorbed into its blood. The
Lutheranism of Edward the Sixth; the Hierarchical
Calvinism of Elizabeth; the Ceremonial Arminianism
of James; the Episcopalian Antiquarianism of the
two Charleses; the Latitudinarianism of William the
Third; the Formalism and the Fanaticism of the
Georges; the Anglo-Catholicism and the Rationalism
of the last thirty years, all coexist at this hour, side by
side, congested together, in open contradiction, and
almost perpetual controversy. Itwould be untrue to
represent any one of these schools of error as the legi-
timate voice or exponent of the Anglican Church.
They are all equally so, and all equally not so. They
each claim so to be, and deny the legitimacy of all the
rest. But the Anglican Church pronounces no judg-

* 1 8¢, John, ii, 19.
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ment among them. It sits mute and confounded. It
puts none of them out of its pale. None of them will
go out. All alike refuse to be put out. For all are
equally of it, and all, therefore, by the inspired rule,
alike remain with it. And this for the obvious reason
already given, which to any Catholic is intuitively
clear: forasmuch as the Anglican Reformation has
entirely cancelled from the intelligence of the English
people the whole idea of the Church divinely founded,
endowed with supernatural attributes, and teaching
with divine, and, therefore, infallible ceriainty, there
is neither any principle of authority, or test of cer-
tainty by which to discern truth from error, nor any
frontier or circle of unity from which error should be
expelled. I believe the universal experience of all
those who have exercised the evangelical ministry in
England would be this, that the last article of the
Creed, which enters, and that slowly, and for a long
time painfully, into the English intelligence, is the
nature and office of the Church: or to speak theologi-
cally, the formal object of Faith, and the divinely
ordained conditions of its manifestations to the world.

I will make but one further reflection, and then
draw a general conclusion as to the present relations
of England to Christianity and to the Catholic Church,
and therefore to the Christian Society of the world.
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The reflection is this:—The direct occasion of the
departure of England from the doctrines of Faith was
collision with the Catholic Church and with the Holy
See. Three times England has contended with the
Vicar of Jesus Christ, and three times it has suffered
loss, each greater than thelast. The schism of Henry
the Eighth was on no point of doctrine. The dogma
of faith remained unchanged till after his death, and
he was buried amidst the solemnities of the Catholic
Dirge and Requiem. It was the spirit of rationalism,
and the jealousy of the Crown, which begun the con-
flict. After this came the result: and the peculiar
aberrations of the Anglican Protestantism were the
immediate consequences.

Again, in the time of Elizabeth, by cruel persecu-
tion and by shedding the blood of the Saints, Eng-
land sinned against the Church of God, and the first
germs of its own internal schisms began immediately
to spring up.

A third time, in the reign of James the Second,
the English people and their Rulers contended with
the Holy See, and by recoil fell into Latitudinarian
Protestantism.

We live in the period of another collision, and of
another recoil; but as yet perhaps neither the colli-

sion nor the recoil have reached their limits.
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A few years ago the Sovereign Pontiff restored to
England the Catholic Hierarchy, and the Rulers
stirred up many classes of the people to a momentary
madness of fear and of resentment. The time is too
recent and the event too well known that I should
need to dwell upon them now. But it is remarkable
that at this moment a recoil the most pronounced, for-
midable, and reasoned, as well as the most extensive,
and extending towards rationalistic unbelief, which
has ever been known in England since the reformation
has developed itself. It must not be indeed supposed
that rationalism did not already exist in the Anglican
Church. The germs of it were deep in its original
foundation, and had widely, but informally spread
themselves. All that is new at this time is its syste-
matic expression, and its logical relation to the state of
religious belief in England. There can be no doubt
that the controversies of the last thirty years have re-
solved the question of religious belief forall intelligent
minds in this country into its ultimate analysis. Itis
a simple question between Rome and rationalism, be-
tween the divine certainty of faith, and the instability
of human opinion: between the presence of a Divine
Teacher and the solitude and darkness of the human
soul. They who have watched the development of

the religious intellect, so to speak, of the English peo-
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ple, in the last years, can fix with certainty upon the
period when this alternative became a public and prac-
tical question: and they have noted the immediate
reaction which threw itself back in the direction of
German criticism, as the only assignable reason for not
submitting to the Catholic Church. Many who arenow
prominent in the anti-catholic movement in England,
especially in public life, were once on its frontier, and,
parted from their former colleagues and convictions,
actually on the threshold of its unity, I may say ad
limini apostolorum. We are always tempted to think
the time in which we live to be eventful and pregnant
beyond other ages. But I think we shall not be far
wrong in considering as exceptionally great the thirty
vears which began with Catholic Emancipation in
England, including the restoration of the Catholic
Episcopate and terminating in the anti-christian move-
ment of the nations against the Temporal Sovereignty
of the Holy See. In this period there has been a pro-
nounced and explicit development of the two intel-
lectual movements indicated above. There was a time
when those who now stand opposed as Catholics and
Rationalists were apparently in close and perfect iden-
tity of convictions. But even then, under the form of
a common opinion, there lay concealed the essential

antagonism of two principles, the divergence of which
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is as wide as Divine Faith and human opinion can in-
terpose between the minds of men. While every year
has confirmed to some the reasons which, with lumi-
nous evidence, convert the convictions of the intellect
into the consciousness of faith, and has revealed more
and more the divine unity and endowments of the
only Church of God, others once by their side have
been carried back, as by a ground swell, into Anglican-
ism, Protestantism, Latitudinarianism, and Rational-
istic Deism. Such has been their recoil from collision
with the Church of the living God, and such have
been already the oscillations, and the descending
reactions of England in its three hundred years of con-
tention with the Holy See. ¢Durum est contra stimu-
lum caleitrare.” ¢Itishard to kick against the goad.”*

If, as I have said, the four bases of Christian society
be the Christian law of matrimony, the unity of faith,
the unity of the Church, and the supreme authority of
the Vicar of Jesus Christ, then enough has been said
to show that England has removed its civil polity
from the foundations of the Christian law to the basis
of mere natural society. By its original sin of royal
and national pride, it threw off its obedience to the
Vicar of Christ, and, by inevitable consequence, vio-
lated the unity of the Church and of the faith. And

Acts, ix, 5.
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now, in these last days, it has violated the unity and
indissolubility of Christian marriage by legalising
divorce, thereby dissolving the primary foundation-
stone of the Christian society, laid by the Church of
God in England. It has needed many generations
to unfold what lay hid in the original separation of
Henry the Eighth. It may take generations to un-
fold all that lies hid in the existence of the Divorce
Court. But time, though slowly, works surely.
“Fecunda culpz secula nuptias
Primum inquinavere et genus et domus ;
Hoc fonte derivata clades,
In patriam populumque fluxit.”
Horat., Od. Lib. iii, 6.
Lastly, of the relation of England to the Christian
Society of Europe, that is, of the Foreign Policy of
the English Government towards Christianity and the
Catholic Churech, what can I say? Out of traditional
hatred of the Holy See, the hatred which springs from
wrong, “odisse quem lweseris,” the English Govern-
ment has placed itself at this time at the head, not of
the Protestant policy of Europe as in other days, but
of the anti-catholic revolution of the world. It does
not lead on the formal errors of Lutheranism or of
Anglicanism, but the principles of heresy and of
anarchy. It has headed the unbelief and the sedition
of Europe. It is the intrinsic enmity of the congeries
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of heresies within the Anglican Church which chiefly
directs the political power of England against the
Catholic Church, and above all against the Holy See.
But the Government of England represents not the
Anglican Church alone: it represents also the whole
mass and waste of fanaticism, indifference, and un-
belief which reigns over one-half of the English people.
This great power of the national will drives every
government in the same path. No man can withstand
or direct it. All must obey it, as if all were carried
onward by an irresistible tide. And, as I have already
pointed out, the very idea of the Church divinely
organised and endowed with a supernatural office being
effaced from the intelligence of the English people,
the policy of the Government is, by its own nature and
instinct, hostile to the Catholic Church, and therefore
to the Christian Society of Europe. At this moment
it stands alone in the world, isolated from all Catholic
nations, because it is anti-Catholic, and from all con-
stituted governments, because it is the stimulusand the
head of revolutionary movements in every people.
The principle of non-intervention is nothing more
than the enunciation of the principle of national inde-
pendence, which, as I have shown, was the first step of
Henry the Eighth in the way of schism. Let me sup-
pose this principle to be admissable in the sphere of
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pure politics. Its application to the question of the
unity of the faith and of the Church, or of the Sove-
reignty or the Temporal Power of the Vicar of Jesus
Christ which now agitates the world, is essentially a
denial of the divineinstitution of the Church. Tosuch
a government as that of England, which represents a
population not only in schism and in heresy, but tradi-
tionally hostile to the spiritual authority of the Church
and of the Pontiifs, it is frank and logical to let loose
every agency, and to stimulate every agitation which
can undermine the Temporal Power of the Holy See.
Having no perception of the nature of the Church,
even as a spiritual kingdom, and hating its supreme
authority, nothing can be more consequent, or con-
gruous for the English Government than to endeavour
to make Rome the capital of an united Italy. Itisa
pure and consistent anti-catholic policy. Any govern-
ment which proclaims the principle of non-inter-
vention in the Roman question, thereby denies the
divine authority of the Church and of the Holy
See, and its divine mission to the nations of the
world. All this the English Government denies by
the original hypothesis of the so-called Reformation.
It is Lutheranism in politics and the Reformation in
diplomacy. As the Government of England repre-
sents merely natural society,—that is, civil power
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divested of the character of religion, and without the
guidance of the divine authority of the Church,—it is
inevitable that it should be in diametrical opposition
to all governments which, being Christian and Ca-
tholic, recognise their duty tosustain, by active power,
the Catholic Faith, the Catholic Church, and the pre-
rogatives of the Holy See. To this simple issue all
the foreign policy of the day is resolving itself. Inits
last analysis it is the conflict of the Christian and the
Natural Societies. Neither France nor any Catholic
people can accept the principle of non-intervention,
when the Faith, or the Church, or the Patrimony or
the Sovereignty of the Church,are at stake ; theywould
fall from their Catholic and Christian character in the
act of adopting such a policy. To invite them so to
do is an offence against their deepest and highest
sense of duty. England proclaims such a policy be-
cause it is not Catholic, and because its Government
acts as if it had no relations to Christianity ; and, in pro-
claiming this principle, it assumes an attitude towards
Christianity and the Church, and towards the Chris-
tian Society of Europe, which gives to it at this
moment the melancholy preeminence of being the
most anti-catholic, and therefore, if not in its inten-
tions, certainly in its influences and in its results, the

most anti-christian power of the world.
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Of the relations of the Anglican Church to Chris-
tianity and to the Catholic Church, enough has been
already said. It is evident that the perpetual flux
and change which has developed in these three centu-
ries so many heresies, is perpetually resolving the
Anglican Church into the two only tenable forms of
religious opinion and belief,—rationalism and faith.
. The departure of the Anglican body further and
further from all primitive doctrines, and from the very
idea of divine certainty in matters of belief, has be-
come greater in every successive century, and, as we
have seen, with every successive collision with the
Church of God. Whatsoever be the partial re-
action of opinion in individuals or fragments of the
Anglican body towards a more positive faith, I can-
not note in the body as such, any tendency but one
of further departure from unity, and of a lower
descent in unbelief.

As to the several classes of the people, the same
must be said. In the higher class there has been in
every century and every generation a great and con-
tinual loss to the Catholic Church. In the beginning
of the last century nearly a fifth of the Peers of
England were Catholics; now they are hardly more
than a dozen among three or four hundred. In

the counties of England a large proportion of the
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landed proprietors were Catholics, now but few
remain.

In the middle class, which represents especially the
commercial, parliamentary, and protestant spirit of
England, Catholics are hardly to be found.

Among the learned classes the proportion is hardly
greater, and, if greater, only because the numbers of
those classes are so much less.

I may then be asked: If this be so, what remains
for England? Are all the hopes with which Catho-
lics have consoled and cheered themselves of a work
of grace in England without foundation?

By no means. There are many and great en-
couragements to the largest and most sanguine
hopes; such hopes as Christians and Catholics alone
know how to cherish, because they alone know the
power and the love of God.

First, it must be said, that the work of conversion
which, down to the beginning of this century, wasrare,
and sporadic, and at most in the smallest number, has
now, in these last thirty years, become very frequent,
numerous, and systematic. 1t is not now the work of
an individual here and there, but of the Church, asa
body, working by its action upon the English people.

Next, conversions to the faith have been from every

class. There is no grade, or condition of public, or
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private life, no profession, no art, no science, no de-
gree of intellectual cultivation, which has not made its
contribution to the Church. The gift of faith has
fallen upon men of every kind, but chiefly upon the
learned professions: upon Anglican ministers, lawyers,
physicians, and students of the two Universities, and
upon those who fill many offices of public trust and im-
portance. And these again become centres of influ-
ence to the classes or professions to which they belong,
and in almost every instance their example, or their
instructions bring others to the faith.

Again, a great change has passed upon the public
opinion of England on the subject of Protestanism.
It has, by a series of internal conflicts and self-contra-
dictions, extensively lost the confidence and respect of
educated men. The defiant and self-lauding tone of
the last generation is now seldom heard. The
rationalistic excesses of Germany have very deeply dis-
credited the Protestant Reformation, and the glaring
inconsistencies of the Anglican system have reduced
its members to a tone of apology unknown before.

Moreover, later writers, impartial, though Protes-
tant, both in England and abroad, have exposed the
true history of the Reformers and the Reformation,
to such an extent as to make many of a better and

higher mind unwilling to call themselves Protestants.
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Also, the Protestant controversy has undergone a
great modification. Instead of the contemptuous and
confident tone of other days, it is timid and full of
concessions, excepting in the fanatical Protestants, to
whom few educated people pay attention or show any
respect. The anti-catholic argument is, in Theology
at least, sensibly weaker, and narrowed to fewer
points, and now so seldom heard, compared with
other times, that it is, as a public voice, almost silent.

The so-called Anglo-Catholic movement has for
years defended many points of Catholic truth, not
fully, indeed, but approximately, so that a great part
of the Protestant controversy is turned aside from the
Church, and spends itself upon its own adherents.

And further, the Catholic literature and the Ca-
tholic argument is in the hands of multitudes who
before never could, or never would, listen to the
truth. In society it has become a common topic, so
wide spread and so habitual, that it may be said to
pervade the conversation of the educated classes.
Much of this is, of course, hostile to the Church;
nevertheless, it is discussed as a common and even
prominent subject in the upper classes of England.

Another point in which society in England is
greatly modified towards the Church is this: The
race of men who maintained the penal laws, and
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breathed their spirit, is nearly passed away. Their
sons, who were either born, or brought up after the
repeal of the penal laws, are now the fathers and
heads of this generation. They are, as a rule, men
of a larger, juster, calmer, and more equitable mind.
They will themselves both listen to the truth, and
more readily allow their children to do so. By the
same cause, their children will probably be even more
just and large than themselves; and the next genera-
tion may be indefinitely emancipated from the anti-
catholic prejudices and falsehoods of their fathers.

Also, Catholics are to be found in so many fami-
lies, that it is no longer possible to keep up the
absurd estrangement and affected separation between
Protestants and Catholics as in other times. They are
obliged to receive their Catholic kinsmen, and, at
least, to eat and drink with them.

All these particulars might be more fully de-
veloped, but what I have said will suffice.

There remains, however, one other, and that the
greatest cause of hope.

I have hitherto spoken of the organised social and
political life of England. I am afraid that it is fur-
ther removed from Christianity and from the Church
than at any previous time in its history. The whole

- weight of England in the world is secular and anti-
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catholic. It represents mere natural society, with its
indocility and insubordination to revelation and to
divine authority, and its proud vindication of liberty
of thought, of speech, and of action, both in indi-
viduals and in nations. Individualism in religion,
and nationalism in politics, are the two cardinal
points of its existence.

There remains, however, one more element in our
subject,—the English people; the unorganised life,
so to speak, of its millions, “Israel scattered upon
the mountains, as sheep having no shepherd.”* I
trust I shall find pardon if I manifest too great alove
for the people of my own race, ‘“ my brethren accord-
ing to the flesh.”t The Anglican Reformation was
the sin of the Rulers, not of the people; of the Pastors,
not of the flock. It was not until after long years of
force, and fraud, and unrelenting cruelty, of perse-
cution unto death, with frequent but fruitless armed
risings in defence of their faith, that the poor of
England fell under the power of their masters. They
were robbed of their faith, and separated from the
Church of God by conquest; and their children
have been born into the ruin of their inheritance,
and are in schism by no conscious, much less by any
perverse election of their will. The qualities of the

* II Chron., xviii, 16. 1 Rom., ix, 3.
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Anglo-Saxon race are in them still; the same docile,
childlike, perhaps slow, intelligence; the same firm,
tenacious, and fearless will; the same love of truth,
and of justice, of fair dealing, and of uprightness in
word and deed. If our great St. Gregory could once
more walk through the place of their captivity, he
would recognize the countenances of his children’s
children. Thefluctuations, recoils, reactions, heresies,
controversies, and fanaticisms which have desolated
other Protestant countries, such as Germany and
Switzerland, and also, to no small degree, the edu-
cated classes of England, have passed almost unfelt
over the millions of the English people. It is said
that the greatest tempest does not stir the waters of
the sea below the level of certain feet from its sur-
face. All above is in violent agitation, while all
benea this still and tranquil, as from the beginning
of the creation. So it is with the great living,
breathing, beating, and, I may say, noble human
heart of the English, the Anglo-Saxon people. The
life of the northern races is in them: a profound sense
of an unseen world: of God as their Creator, the
witness of all their actions, and their just Judge at
last. Upon this also the Catholic Church has built what
three hundred years of schism and heresy had never
overthrown,—a belief in Christianity as a divine reve-
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lation, and in the inspiration of the Holy Scriptures.
There is in the mouths of the English poor a saying,
the origin of which I could never trace. But it seems
“volitare per ora virorum,” like a sybilline oracle, or,
more truly, like the proverbial instinct of a race once
Catholic. It is “like the sound of one going in the
tops of thepear trees,”*—thesign of the Lord’s advent,
presence, and future manifestation. They habitually
say, “ The Catholic religion was the first religion, and
it will be the last.” There floats among them the tra-
ditionary expectation, that the faith of their fathers
will one day rise again; and, though they have been
taught to hate it and to fear it, nevertheless they look
for it, with no alarm at least for the bearing of the
prophecy upon the destinies of the Anglican Establish-
ment, which they neither believe in, nor love.

It may be that, as the Norman Conquest imposed
for centuries upon Saxon England the Norman lan-
guage and the Norman laws, which all have been
swallowed up and overwhelmed, as a stone in the
sands, by the rising and return of the Saxon spirit,
the Saxon language, and the Saxon race, so, in like
manner, the oligarchical religion of the English Crown
and Aristocracy may be absorbed and buried in the
rising again of the popular faith of the Saxon people

* [I Kings, v, 24.
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of England. Be this as it may, certain it is that in no
class of the English populationare the Catholic faithful
or the Catholic Priest more truly respected and loved.
The poor of England have much ignorance and many
strange errors as to the Catholic faith, sedulously pro-
pagated in the last three centuries by those who live
by contending with the Church and dividing its spoils.
But they have no class prejudices, no fanatical contro-
versy, no pharisaical religion, no worldly respects or
fears to blind their eyes, or to pervert their will. They
are both willing and resolute in seeing with their own
eyes and hearing with their own ears, and in judging
of men as they find them, and of listening calmly to
what they teach, and in accepting it if they believe it,
and in defending it if it be persecuted, from a mere
love of fair play and of a generous sympathy with
those who are weak and with those who suffer. The
progress of the Church among them is vast and limited
only by the narrowness of our means, “messis quidem
multa operarii autem pauci,”* may be said indeed of
England; and of its poor, ¢ regiones albz sunt ad
messem.”f  There is no more beautiful vision in the
natural order than the woodlands, and the cornlands,
and the downs, and the hamlets, and the villages of
England, with their simple poor, and the homesand the

* St. Matt., ix, 37. t St. John, iv, 35.
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works of men. And surely the Lord of the Prophet,
who had pity upon Ninive for the sake of its poor
and its innocent and its oxen, will have pity upon
them. And He who had compassion on the multitude
because they had been with Him three days and had
nothing to eat, will one day let fall the Bread of Life
in abundance round about their dwellings in the
wilderness. It is upon this broad base that the Ca-
tholic Church in England must hereafter repose. The
Reformation, with all its traditions, ecclesiastical, reli-
gious, political, and social, its class interests, and its
class prejudices, as a religion, is dying out, and must
die out; and in its death will give birth to the indiffer-
entism and incredulity which has been already gene-
rated by the great revolt of the sixteenth century in
every Protestant country. But the masses of the
English people are still the ¢“apta materia” for the
action of the Catholic Church, of its divine voice in
teaching, and of its seven Sacraments of life, order,
and of sanctity. And for this reason it is that the res-
toration of the Hierarchy was cheaply purchased at
the cost of all the Papal Aggression tumult. It would
have been cheaply purchased at the cost of seven such
confusions. It was the restoration to the Saxon race
of the supernatural form of the Kingdom of God, which
once before, through the Hierarchy of St. Gregory
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the Great, had created Saxon England from the rudi-
ments of its disorder to be a Christian Church and a
Catholic monarchy. Itisnot wonderful that the anti-
catholic spirit should have rent and tormented Eng-
land, when the shadow of the Divine presence fell
upon it. The clamour and uproar did no more than
publish to every soul of man within the realm that
the Church of God summoned them to submission.
Instead, then, of wishing that so great a Pontifical
act had been carried through in silence, or by a carnal
and stealthy prudence, we may rejoice that it was not
“done in a corner,” or brought in privily and un-
awares. Its magnitude demanded a proportionate
promulgation, and its claim upon the consciences of
men required a publication which should render the
plea of ignorance impossible. In the last twelve years
the Catholic Church in England has closed with the
population, and entered into every rank, class, and
degree of its social life; and, though the number of
the souls gathered into its unity be great every year,
the true growth and progress of the Church is not
in the number of its conversions. Many as they are,
what are they upon a population of twenty millions?
The true growth and development of the Church is to
be found in its own restored and expanding organiza-

tion; in the multiplication ofits priesthood andreligious
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orders; in the increase of every form of religious
charity and activity; in the rising culture of its edu-
cation in every class; above all, in the influx of the
mind, order, power, and energy of the Catholic
Church, and chiefly of the Holy See, throughout the
whole structure and extent of its ecclesiastical life
and system. For it may be said with truth, that
the Catholic Church in England, at this moment, is
rather a new creation from the Holy See, as in the
time of St. Gregory the Great, than the continuity
and-development of an ancient body. The ancient
Church in England withered up and perished by
nationalism, and the destroyer cut it down, and cast
it into the fire. The Catholic Church of this hour
springs anew from the side of the Vicar of Jesus
Christ, and gives to the Sovereign Pontiff, in Eng-
land, what the Count de Maistre expressed in one of
his true and brilliant analogies, a Real Presence
throughout its unity. Catholic England fell by ceas-
ing to be Roman, and has risen again by the return
and expansion of the life, mind, power, instincts, and
action of the Holy See.

One thing is certain. The action of the Holy See
upon England is more powerful at this day than it has
been at any time since the Reformation, not only by
the development of the Catholic Church, which, in
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these thirty years, is beyond all expectation great, nor
only by the restoration of the Catholic Hierarchy and
Order, but by the closer union of the life of the
Catholic Church in England with the Holy See,
and by its wide-spread influence upon the whole
population of the land, by reason of the conflict which
is now waging, in pretext against the Temporal
Power, but in reality against the Spiritual Power
of Rome. AIll the nations of Furope are con-
strained to take part in this contest. Some of conten-
tion, and some of good will. The English people are
compelled to hear the subject daily discussed. Many
go further and further into the anti-catholic policy;
but many are staggered, and shaken, and many are
revising their former opinions and retracting their
formerwords. There is no doubt that the authority of
Rome, like that of our Lord, who was ¢ crucified in
weakness, but raised in power,” is every year greater
upon the intelligence, conscience, and heart of the na-
tions of Europe. The providential institution, design,
and preservation of the Temporal Power is manifested
and believed in now as it was not even in 1848; and
the nations which now for a time seem fluctuating and
passive, may resume their former fidelity and courage.
¢ Sanabiles fecit nationes super terram,”—and after

a period of disease they may return to their pristine
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health. The anti-catholic policy of the moment may,
at any day, disappear in the nations which retain
their union with the Catholic Church; and England
may find itself in the religious and political isolation,
which its greatest man in these days, the late Duke
of Wellington, foretold would be its last and gravest
danger. Probably its conduct towards the Holy See
may be the cause of a reaction against it, which will
be all the more complete as it will be the more visibly
deserved. When the Catholic nations of Europe
return to the traditional policy of Christendom,
England will stand alone, ostracised by its own anti-
catholic spirit and character.

Such, then, appear to be the relations of England
to Christianity and to the Catholic Church.

The relations of the Crown, the Government, the
Legislature, the organized political life, the dominant
public opinion, is anti-catholic and anarchical: to a
great extent it is anti-christian, and destructive of
the Christian and Catholic Society of Europe. This
evil tendency, increasing steadily and perpetually from
the so-called Reformation, is, we may fear, stronger at
this day than ever. Except by a miracle of Provi-
dence, it must certainly run to lengths, of which all
we now see is no more than the beginning. Nothing,

I fear, but greater excesses can be looked for from it.
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The same must be said, with modifications, of the
Anglican Church, and of all classes of the English
people as such.

Isee no appreciable reaction towards either Christi-
anity or the Catholic Church sufficient to counter-
balance the visible and vast development of the spirit
of rationalism and of religious anarchy. But as these
antagonists dissolve themselves, the Church advances,
always expanding its majestic unity, and these two
operations never cease in their activity. The true and
living relations seem to exist chiefly between indivi-
duals, “homines bonz voluntatis” of every class, and
the great mass of the simple people. In preparation of
heart they believe in Christianity and in the Catholic
Church. Explicitly they know little, but implicitly
they submit to the whele revelation of God. Over
such it is that the restored Catholic Church of Eng-
land is now extending its renewing influences, and it
may be that the Hierarchy of Pius the Ninth may
have a future in England as the Catholic Church in
Arian Spain and Arian Lombardy, which, after cen-
turjes of eclipse, came forth again in a renewed and a
mightier splendour, and has filled the Catholic world
with its greater light even to this day.

Hitherto I have spoken only as the signs of the

sky and of the times betoken. I have treated, as
6
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far as I could, in the order of history, and in the in-
dications which mark the tides and the currents of
human action, the evidences of what may be in store
for England hereafter. DBut there is a power and a
will above all these which renders to us no account of
its intentions, and alone disposes all. 'We must adore
it in silence, and yet we may not in silence pass over
its presence and its part in such a theme as this. There
was a time when the conversion of Rome was humanly
as hopeless as the conversion of England, Yet it was
done; and it was done, not by the slow accretion of
individuals, as men build palaces or pyramids, but by
an instantaneous act of power, as God laid the founda-
tion of the Earth and rears the height of mountains.
What more unlooked for than the decree which, all in
one day, hung upon the columns of the Forum—
¢ Christianam religionem profiteri liberum.” And
how wonderful and almost instantaneous, like a beau-
tiful vision, was the rise and the world-wide expan-
sion of the peace and glory of Pontifical Rome, the
mother and mistress of all churches. So, in its pro-
portion, there may also be a grace in store for Eng-
land. For the blood of martyrs is not shed in vain,
nor are the tears and prayers of widows and orphans,
virgins and confessors, forgotten before the Throne.
A great and mighty intercession has been for centu-
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ries ascending for England. The times of its desola-
tion will not last for ever, nor has God forgotten to
show mercy. The loss of its \voyldly splendour, by
which it is now inflated and intoxicated, may, per-
haps, be required as the price of its restoration. For,
as it lost its true Christian glories by the growth of
its worldly greatness, so, perhaps, a worldly humilia-
tion may be the just divine condition to its rising
again to the grace of the Kingdom of God. But this
may come as in one day when we least look for it,
and in one day it may turn to the Lord ¢ when the

veil shall be taken away”™ from its heart.

* II Cor., iii, 16.
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“ I have compassion on the multitude ; for, behold, they have now
been with me three days, and have nothing to eat.”—S8¢t. Mark,
viii, 13.

Tue miracle we have read in the Gospel of to-day sets
before us a special manifestation of the watchful and
tender pity of our divine Lord. God and Man Him-
self, He knew, both by divine intuition and by human
experience, the burden of our infirmity. No suffering
or sorrow was strange to Him. e had a sympathy
and a consolation for all. His divine love was ever
in motion through the affections of our nature to
heal and strengthen. He too had tasted hunger in
the desert: ¢ When He had fasted forty days and
forty nights, afterwards He was hungry.” It was
out of the fulness of His own personal knowledge
that He said, “I have compassion on the multitude.”

At the time when He spoke these words He stood
in the wilderness surrounded by the people who
thronged upon His steps: “ There was a great multi-

tade” gathered from all around. While they saw His
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miracles and listened to His words, they forgot them-
selves. Day by day they foliowed on, further and
further from their homes. They were too eager
in pursuit to remember either want of food or length
of way. Some great desire for they knew not what
drew them after Him; some craving mightier than
hunger was upon them. ¢ They have now been with
Me three days”—how great their perseverance!—
“and have nothing to eat:” and “some came from
far:” distance no more than hunger or time turned
them back. “If I send them away fasting to their
home, they will faint by the way.”

You know the rest: how the Lord blessed and gave
the fishes and the loaves, and multiplied their sub-
stance. ““They did eat and were filled: and they took
up that which was left of the fragments, seven baskets.
And they that had eaten were about four thousand.”
Their perseverance had its great reward. They had
followed One who was almighty, and with Him they
could lack nothing. God was with them in the wil-
derness: they pressed upon the Divine Presence,
though they knew it not. The Omnipotence by which
the world was made was with them; and in the hands
of the Word made Flesh the creatures multiplied even
as they were created. ¢ He spake the word, and it

was done.” The seven loaves had neither stint nor
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measure but the will and power of Him who blessed
and brake them. Four thousand were filled, and
seven baskets yet remained.

What have we here but the shadowing forth of
some deeper mysteries? Though the scene lies in the
common course of our Lord’s earthly life, yet all His
words and works are charged with a profounder mean-
ing. The Son of Man in the wilderness, a fainting
multitude, a miracle of compassion on their natural
hunger,—this we see before us. But there are here
greater things than these. The natural order passes
into the supernatural, and the whole becomes a symbol
and a parable of the Kingdom of Grace. Jesus, the
disciples, and the multitude, set forth to us the new
creation of God, the Head and the Body; the Church
ministering and ministered unto ; the whole continuous
dispensation of Grace, its fountain and its channels;
its sacramental action, its manifold unity of elements,
earthly and heavenly, human and divine.

This miracle, then, has many lessons for our instruc-
tion and encouragement.

First, it is a divine pledge to us that the compassion
of the Son of God is ever upon His Church.

From the throne of His glory He watches over the
multitude who still follow Him in the wilderness of
this evil world. The whole Church throughout all
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the earth is before His gaze; and the sufferings and
sorrows of every soul are present to His care. The
Sacred Heart of Jesus has not withdrawn its com-
passion with His visible presence. Itis enthroned at
the right hand of God; but it is yet with us. “We
have not an High Priest who cannot have compassion
on our infirmities, but was tempted in all things like as
we are, without sin.”* There is no depth of human
trial which He has not tasted, no suffering in which He
has not a share. It behoved Him in all things to be
made like unto His brethren, that he might become
a merciful and faithful High Priest before God, that
He might be a propitiation for the sins of the people.
For in that wherein He Himself hath suffered and been
tempted, He is able to succour them also that are
tempted.”t The compassion of the Sacred Heart of
Jesus is ever present in every place. It flows through-
out the Church. It has poured forth its divine tender-
nessthroughallsuccessionsof time. Itisthefountainof
all ministries of consolation in providence and in grace.
It is with us from our regeneration ; it dwells upon our
altars; it encompasses us as a pavillion, and is open to
us as the tabernacle of God. He still stands in the
midst, and says: “I have compassion on the multi-
tude:”. still, through the hands of His servants, He
* Hebrews, iv, 15. t Lbid., ii, 17, 18.
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distributes corporal and spiritual mercy. What are
holy sacraments but perpetual streams of grace,
cleansing, absolving, strengthening, feeding the soul
of man; a supernatural order which, by perpetual mi-
racle, fulfils the type of the loaves in the wilderness?
What are the manifold and inexhaustible ministries of
charity, ever active through the company of His pas-
tors, and through orders of religious consecrated to
His service, but the perpetual distributions of His
love? The disciples still dispense what the Lord
blesses and bestows. The whole history of the Church
is a realization of His compassion: I will not leave
you orphans: 1 will come to you.” ¢ Behold, I am
with you all days, even unto the consummation of the
world.” The Apostles went forth into all lands, as
from their Master’s side, to distribute the gifts of His
mercy. A work of supernatural compassion multi-
plied in every city and nation of the earth. As the
Sacred Heart of Jesus shed itself into the hearts of
men, they in turn became the dispensers of mercy.
As the Holy Ghost dwelling in the mystical body of
the Son of God conformed Ilis members to their
Head, the heathen world wondered to see a new and
benign power rising up from within itself, of which
its own consciousness could give no interpretation.

Sorrow and suffering had no attraction for the delicate
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and refined, much less for the corrupt and selfish heart
of man. The splendid and stately cities of the em-
pire shone coldly upon the miseries of body and soul
which dragged themselves along their streets. A
plaguebrokeoutin Alexandria. Neighbourand friend,
kinsmanand brother, wife and husband fled each other’s
touch. The dead and the dying were alike forsaken,
or cast together on the pile. Horror, and a selfish
agony to escape, hurried all natural affections away
In the midst of this tumultuous hardness of heart, who
are these that move toand fro with as calm a mien and
step as measured as if they ministered in some sacred
rite? What is this tenderness of hand, this unwearied
patience, this prodigality of self; what is this loving
service of the dying, this reverent composing of the
dead, but the compassion of the Son of God flowing
into the members of His mystical body, and through
them upon the suffering and sorrows of the world?
Whatfilled the hard andselfish earth with apostlesand
pastors, with martyrs and confessors, with missionaries
and evangelists of peace, with messengers of unwearied
éharity, with servants of human suffering? As man-
kind has sorrowed, the Sacred Heart of Jesus has ever
put forth its compassion. The particular suffering of
each successive time brings forth some particular

ministry of love. Every want and woe of man re-
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ceives a special care. Every malady of body, as it
arises in the dark succession of human sickness, calls
forth some new provision of charity. Every malady
of the soul is met by its consolation. The history of
sorrow is the history of religious orders. The redemp-
tion of captives, the care of orphans, the fostering of
outcast children, the feeding of the poor, the restor-
ing of penitents, the sheltering of the innocent—each
has its ministers. But time would fail to number up
the channels and streams of inexhaustible compassion
flowing from the Sacred Heart of Jesus. The life of
His saints is the transcript of His love. What are St.
Francis and St. Dominic, St. Ignatius and St. Philip,
St. Camillus and St. Vincent, but each one in his day
the embodying and exercise of some part of the mani-
fold compassion of their Master? They are the dis-
ciples of the Sacred Heart; the ministers of its sym-
pathy and consolations. What, too, are the sons and
daughters given them in multiplying succession to this
hour, but the perpetual miracle of grace shadowed
forth in the wilderness?

And further, as in this miracle, the omnipotence of
Jesus, as well as His compassion, is ever present to
His Church. Throughout the history of its rise,
expansion, and perpetuity, wheresoever we turn, we

see His almighty working.
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What is the unity of the Catholic Church but a
perpetual revelation of almighty power? For eighteen
hundred years it has stood, the visible and continuous
witness of Him who is one and undivided. ¢ One
Body, One Spirit, One Lord.” The unity of the
mystical body descends from above; as the seamless
robe was “woven from the top throughout.” Itsprings
from the unity of the Person of its Divine Head,
and in the midst of this discordant world, hangs from
His almighty hand, a mystery and a miracle. May
we not even say that the second creation is a higher
revelation of omnipotence than the first? For the
natural world arose into harmony and order out of
passive unresisting matter. The Church has grown
up into its unity and peace in the midst, and from the
very substance, of discordant and conflicting wills.
What but the harmonising power of omnipotence
could first unite and then sustain in one this incohe-
vent mass? They that believed were of one heart
and of one mind, not in Jerusalem alone but in every
land, under every sky, of every race, and of every
tongue. Individual peculiarities passed away in like-
ness to one divine character; national discords were
absorbed in one world-wide commonwealth. Nothing
personal or local could resist the power which changed
all into its own form, and held all in the bonds of a

free spontaneous unity.
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And this miracle of grace is not an event in the
past, but a perpetual reality. Through eighteen
centuries down to this day, through all changes of
time and of the world, it still holds on. Men pro-
phesy its end; but it never comes. They labour to
divide it, but only cut themselves away. For this
unity, like its divine life, is indestructible. The om-
nipotence of its divine Head is the source of its
imperishableness. ¢ Every plant that my heavenly
Father hath not planted shall be plucked up.” Em-
pires and dynasties of man have come and gone, but
the Church of God stands still. Schisms and heresies
rise, flourish, and pass away. The unity of truth, as
it saw their beginning, so it sees their end. It out-
watches their brief existence itself, as its Divine Lord,
“ yesterday and to-day and the same for ever.” The
new creation, as the old, rests upon omnfpotence. The
floods which have descended on the Christian world,
sweeping before them the most enduring works of
man and time; wars and invasions, barbaric hordes,
the swarming people of the north, the resistless tribes
of east and south, have only borne before them the
human elements, and laid bare the foundations of God,
which are eternal. Asia and Europe have received
and lost, again and again, endless forms of human

order and human society; but the one Church has
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stood through all—still stands, unchanged, and inde-
structible.

And yet it is not more in the unity and imperish-
ableness of the Church, than in its perpetual and
mexhaustible multiplication, that the omnipotence of
its divine Head is unceasingly revealed.

The unity which sprung from the upper chamber
expanded to the ends of the world. What was local
became universal; ever extending, ever filling up its
sphere, ever penetrating as the leaven in the meal,
ever assimilating all things to itself. The whole moral
and intellectual nature of man passed into its form
and its possession; first, individuals, one by one, then
households, cities, nations, and kingdoms, the rudeand
the refined, conquered and conqueror, the primitive
and the degenerate in race, in civilization, and in
culture—all gave way, all gives way still before the
Presence which is in the Church of God.

And this divine gift of fruitfulness by which the
Church has multiplied itself in all the earth, and in all
ages since the ascension of its divine Head, is, if pos-
sible, still more wondrously revealed in the powers
which it is ever putting forth to regain and to repossess
itself once more of the soil and the site from which it
has for a time departed. What changes and vicissi-
tudes has not the Church endured. Our own land,
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for instance, once was heathen, then Christian, then
heathen again, then Christian once more. Spain, first
Christian, then Arian, then possessed by Mahomet,
thenCatholicagain. Arianism for generations, almost
for centuries, seemed to hold Lombardy as its own.
The East revolted in mass from the Viecar of Christ,
and now in every place it feels once more the jurisdic-
tion against which it rebelled, and is penetrated on
every side by confessors of Catholic unity. In the
convulsions of Protestantism, whole nations seemed
lost, which in a while were encompassed again within
the divine kingdom of Jesus Christ.

The one Church universal has neither bound nor
limit. It is not as the broken branch, which, in the
words of St. Augustine, “lies on its own place;”
maimed, local, and national. It interpenetrates again
into all lands;; it is present even in the heart of revolted
kingdoms; it springs forth again, and overspreads once
more with its exuberant life the soil which schism for
a time lays bare.

And this leads us to another truth taught us by the
miracle in the wilderness ; namely, that not only is the
compassion and the omnipotence of the Son of God
always with His Church, but that, when season and
time are ripe, He is ever near to interpose in its

behalf. It was not on the first, nor on the second
7
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day, but on the third, that He fed the hungering mul-
titude. He interferes, not when man’s expectations
demand,but when His own time is full. There seems
to be a divine jealousy in the acts of His omnipotence.
He alone can do them, and He will do them in such
time and way as that all may know the event to be
His work. He “loved the Church, and delivered
Himself up for it;” His own hand will work for it, and
will not leave the issue of its trials in any other.
The whole career of the Church verifies this law.
"For what is it but a series of conflicts and victories,
of straits and deliverances, of last extremities and
almighty interpositions? The whole history of the
Church is one endless struggle; heresy against truth;
schism against unity ; the world against the kingdom
of God. From age to age we see the finger of His
special providence interposing at the last hour of
need. When men have thought all hope gone; when
all human help has been in vain, and all earthly fore-
sight baffled, when looking on each other, they have
said, “ From whence can any one fill them here with
bread in the wilderness ?” then, and not till then, His
destined time is come.
See how this has been verified in the history of
heresies. Ebion and Cerinthus, Arius and Eutychus,

Macedonius and Nestorius, the master spirit of perver-
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sity in every succeeding age, each in turn has risen and
towered till he seemed to have none above him. The
heresy of the day appears always to be on the point of
prevailing; but yet always passes away. Heresies
sprang up even while apostles were on earth. St. Au-
gustine numbers more than eighty already condemned
before his time, and these only the chief among many
more not numbered : by the fifth century heresies had
obtained their historian. Sometimes they carried all
before them: cities and nations, the court and the em-
peror, flocks with their pastors; they spread east and
west, penetrating into every place except that one to
which denial of faith has never come; they became
lorldly and dominant, learned and imposing, wealthy
and in honour; they seemed to overshadow the earth,
and to lift themselves to heaven. But where are they
now? They must needs have time to reach their
full stature before they fall, that their fall may be
the more conspicuous, they must grow up into a
head, before the foot of the Son of God will crush
them. In every age, when the time was ripe, Peter
spoke by Celestine and by Leo, by Innocent and by
Gregory ; and by Peter spoke the Divine Head, who
gave to His Vicar upon earth the authority and power
to speak. Heresy fell before the Word. Its name

was clean put out, and its place knew it no more.
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The same we see again in the history of schisms.
How many fatal divisions seemed all but accomplished.
Some threatened the very centre of the Church itself:
for instance, in the great convulsions of the fifteenth
century, when national pride struggled with Catholic
unity. Forseventyyears thestrifereachedeven to the
See of Peter. The waves lifted up their voice, and
the surges lashed the Rock; the end seemed come at
last. When in His time the Divine Head put forth
His hand ; and there was a great calm. Four centu-
ries of unbroken unity have succeeded.

And so, once more, what are the trials and straits
through which the corruption of Christian kingdoms
and the rebellion of the national will have made the
Church to pass, but so many examples of the ever-
watchful care of the Son of God—every peril a token
of His presence, every hour of need a time of inter-
position? What is the last great Council which, after
ages of peril to the faith and unity of Christendom,
holding in Trent its sessions fearless and imperturbable
amid schisms and storms, has stamped its ineffaceable
decrees upon the Church throughout the world, but
a token from on high of the omnipotent compassion
which interposes to save when the hour to work is
full?

When our divine Lord promised to the head whom
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He had chosen for His earthly kingdom, that the
gates of Hell should not prevail against it, did He not
thereby prophesy that they should storm upon His
Church? When He said, “ Simon, Simon, behold
Satan hath desired to have you, that he may sift you
as wheat; but I have prayed for thee, that thy faith
fail not,” did He not foretell the trial and the victory ?
And are they not perpetual both, the prophecy and
the promise, fulfilled and fulfilling through all the
course of the Church even to this day?

The world looks at the crisis, and proclaims the
Church to be divided and the faith to be denied. The
faithful look at the issue, in which the unity and in-
fallibility of God and of His kingdom are revealed.
They who are out of the unity of that divine tradition
observe the momentary and outward perturbations as
heathen gazed upon eclipses, believing nature to
labour and the divine power to fail. They who are
within the kingdom which is immovable behold as
with a naked eye the law which orders and harmo-
nises all. It is in these very anomalies, as at first
they seem, that the changeless and divine laws of
the Church are tested and confirmed.

Need I say what, at such a time as this, has drawn
my thoughts this way?

1. Have we not here, and now before us, an ex-
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ample to be remembered in days to come of the com-
passion of our divine Lord upon the perseverance of
faith? ¢ They have now been with Me three days.”
Catholics of England, not three days, but three long
ages you have followed on. Three hundred years of
persecution, exile, and contempt have not turned you
back. You are the offspring and the heirs of a per-
severance which flows from no source lower than the
power and compassion of the Son of God. If the
stress of time and of the world—if will of man or
malice of falsehood—if torture and bloodshed—if
rack or sword could put out thelight of faith, yours
would be long extinct.

1 have been commanded to speak to you, and can-
not but obey. Obedience is my only help in a crowd
of memories and thoughts, which, at this time and in
this place, would close my lips. In obeying, I speak
not so much to you as of you—not as exhorting those
of whom I am to learn, but as a witness of your faith.

Yet it is hardly for me to speak even of those
‘heaven]y gifts which we possess through you. There
is perhaps but one matter on which with any fitness
I may dwell, on which I may even claim to have a
better knowledge. While you and your fathers suf-
fered, how has it fared with those who smote you?
How fare the posterity of those who laid hand on the
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Church of God? This at least we know too well, of
which you happily know but little.

Let the religious history of England, Ireland, and
Scotland give the answer. The same supremacy
which fell so heavily on you, in the same century
drove Scotland to rebellion. It forced the life-blood
from the established Protestantism of England; it cast
out in the century succeeding the best and devoutest
of its remaining followers. Not more in schism from
vou than from each other, the sects of Protestantism
have divided and subdivided till unity has no exist-
ence among their ideas of good. With schisms through
three weary centuries came every form of error; and
with error, contradictions, doubts, and controversies;
and now the minds of men seem to have lost percep-
tion and earnestness for truth as truth. Each claims
his own view and is content. No matter who may
err, or how deeply, so that each be free to choose.
Not this or that doctrine of Christianity, but truth as
such; truth as the light of the intelligence, the food
of the soul, has suffered this dishonour; not this or
that article of the Creed, but the principle of faith,
the divine foundation of belief, has been uprooted.
The great wound of England is loss of faith in the
divine reality of objective truth.

It is the head and the heart that have suffered.
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Indifferentism has stunted and impoverished both.
When the Church ceased to teach, men began to
opine. Opinion became the ultimate rule of faith.
I am not speaking only of freethinkers and sceptics,
whose light philosophy derides the belief that Re-
velation is an object definite and positive, spread
before the reason as the firmament before the eye.
Such speculators, indeed, know no truth but the
veering shadows and states of their own mind. In
them a carelessness for truth is no wonder, and less
cause of fear. But there is a wound which has
struck deeper into our people. It is the forfeiture
of faith, even among the better and the truer; a
disbelief in any divine tradition which alone has
objective certainty; and therefore in the perpetual
presence of a Teacher sent from God. In this land,
so noble in all else, thousands wander benighted
without a guide. They have been taught to believe
that no such Teacher or tradition now exists; that
God has not provided for man a certain knowledge
of His truth. Many would acknowledge what I
say. They are at this hour seeking with perpetual
anxiety, which wears and exhausts the heart, to know
the mind of God in Jesus Christ. They would fain
believe, not by historical injury and human criticism,

not by conjecture or by guess, not by calculating pro-



HELP NEAREST WHEN NEED GREATEST. 105

babilities, or on the certainty of their own mind alone,
but upon some basis which, like the Truth itself, shall
be divine. They once trusted that those who claim
to be the pastors of this people could teach them truly;
but in the midst of contradictions they have asked for
guidance, and waited in vain for a response. When
the faith, by confession of their very teachers, was
openly denied, they looked up with inquiring gaze to
the authority which they had believed to be divine.
They asked in vain. In the hour of need there was
no help in it. The authority in which they trusted
failed, because it had no consciousness of divine com-
mission. It could not speak for God, because it was
not the organ of His voice. Transformed as it was to
them, yet you would have told them that its nature
was not then suddenly changed, but only at last re-
vealed to their unwilling eyes. Slowly and painfully
they yielded to the truth, that what they had believed
to be divine was not a Church just then fallen from
unity and faith, but a human society, sprung from
private judgment, established by civil power; human
in its origin, humaninits authority, and because human
without divine office or power from the first. The
land once fair in their eyes became a wilderness; but
Jesus still was there. He stood in the midst, and His
disciples with Him, the same in pity and in love.
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Through you He distributes still the food of life.
Through your perseverance, under God, the proposi-
tion of the Faith has been preserved to England.
Without you the Church for us had ceased to speak,
nay even to exist. It had been clean gone. You
alone preserved the divine rule of Faith. Through
all gainsaying and unbelief you and your forefathers
have never ceased to teach, that as man has no know-
ledge of salvation through the grace of Jesus Christ
except from the revelation of God, so he can have no
certainty what that revelation is except by the Church
of God; that as the Church of God, the temple of
His Presence, and organ of His living voice to man,
is one, visible and infallible, so that Church is no
other than the Church which, having its circumfer-
ence in all the world, and its centre in the See of Peter,
unites us at this hour by alineal and living conscious-
ness of divine faith with the revelation of the day of
Pentecost. Within this divine tradition alone is to
be found the certainty and reality of Faith.

2. And lastly, as we have this day before us an
example of perseverance, so also of the merciful and
timely interposition of our Lord.

Inthreelong ages of persecution, as your forefathers
followed along the weary march of time, many indeed
fainted by the way, many turned back; many who
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endured through persecution, failed when peace re-
turned. What fear and terror could not do, smooth
days accomplished. Some who would rather save
their faith than life itself, at last gave faith away to be
rich in gold, or to wear a bauble, or to sit with princes.
The world was too sweet and strong. Is it not true that
for morethan two hundred years, from the time of the
schism until this century, the Catholics of England
were waxing continually fewer and weaker, while this
people and empire were waxing mightier and stronger?
They who escaped from persecution were scattered by
civil war; and they whoreturned from their dispersion
were crushed by despotic power. The Catholic Church
in England saw its bishops dethroned, its priests slain,
its altars rifled, its sanctuaries profaned, its cloisters
violated, its universities occupied by error, its colleges
and schools turned against the faith; it saw the whole
culture of the intellect, and the whole discipline of the
mind, matured by its own wisdom, and reared by its
self-sacrifice, wrenched from its hands. All this and
more it has endured. Banished from political and
social life, the prey of falsehood and injustice, scorned
and impoverished, wasted and worn, generation after
generation, what wonder if its numbers and relative
weight declined? It was outcast in the land of its

ancestry, and an alien to its mother’s children.
L)
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But was it Protestantism that gained what faith lost?
Far fromit. Sin, worldliness, indifference, unbelief,
practical atheism, all alike were gainers, but little else.
As the Church grew weak in England, the powers of
truth and right, the influences of the unseen world,
were weakened too. So ran on the seventeenth and
eighteenth centuries, till the Catholics of England
were numbered only by thousands, all but absorbed
in the mass in which they lay concealed.

Then was the crisis full, and the hour to work was
come. The Lord came; He stood in the wilderness.
Once more the creative power of grace passes from
His hands, multiplying the little that remained; re-
producing what was once destroyed, covering again
with His presence the land so long wasted and bare;
pastors and flocks, sanctuaries and altars, families
of religious, men and women sacred to God and
to charity, multiply‘around us: a mission expands
into a Church ; the whole form and structure in beauty
and in majesty, old yet new, rises as from the earth.
Wonderful visitation ! though never absent, He seems
to be nearer now. In what an hour and in what
a land; in the centre of the mightiest empire of the
world, before whose face and against whose will no
church formed by man can stand a day. What human
society, what sect would dare to speak for the eternal
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truth before its princes, to stem its popular will, to
confront the sovereignty of England? Mighty in
itself, it is mighty in all its works, in its massive struc-
ture, and its world-wide activity, and its unerring
movements, like the mechanical forces of some vast
engine, resistless in weight and complex in action;
mighty too in its evils, in its teeming heresies, its mul-
tiplying schisms, in its worship of the world, in its
prosperoﬁs unbelief. Three hundred years of religious
strife and of worldly gain have done their work.
Under a fair surface lies hardly hid a practical atheism
and a corruption of moral life, of which they that
should know most know least.

And not only what is worst, but much of the better
also in this people, is arrayed against the Church of
God. Its very name they have been taught to hate.
And why? Say what men will, for this reason above
all, that the Catholic Church alone will not cease to
speak for God. Day and night it bears witness of the
world unseen ; it makes judgment nearand sin terrible.
It will not hold its peace, nor unsay its message, nor
leave its doctrines open, nor sanction contradictions,
nor admit opinions on the faith, nor suspend its divine
office to declare the truth, nor abdicate the sovereignty
it has from God. It will do none of these things to be
at peace with the world, and eat bread from the hand
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of man. Therefore the whole land rises against it.
But through the rising storm the tokens of the divine
Presence also re-appear. He has re-entered upon His
own. In the hour too when the work of Anglican
reformation had been rehearsed before men’s eyes, and
the deeds of three centuries ago, contrary to the order
and march of time, returned before the eyes of the
living ; so that they who will see may see, and seeing,
both judge and act even now as they would have
judged and acted then; in the moment of silence and
suspense, when the Anglican communion was invoked
to declare the faith, and against its will confessed that
its inspiration was of the will of man, not of God; in
that hour there fell a shadow upon England, and a
presence more than human moved upagainst all earthly
powers. He that wrought miracles in the wilderness
put forth His hand to save. A supremacy higher than
all, even His on whose head are many diadems, came
and stood in the midst, imposing its divine jurisdiction
upon the souls for whom He died, and commanding
their return to the obedience of faith.

What, Fathers in Christ, what brings you here to-
day but to legislate in His name? After three hun-
dred years, to build again what fear or force threw
down; by a Divine power to undo what the sin of

man accomplished. Another in the august line of
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Pontiffs has restored what a sainted predecessor gave,
and bestows once more what England forfeited. The
hierarchy of Gregory is reproduced in the hierarchy
of Pius: a new order rises in its perfection. The
Church of England in Synod takes up its work again
after a silence of three hundred years. It reopens its
proceedings with a familiarity as prompt, and a readi-
ness as calm, as if it resumed to-day the deliberation
of last night. Though centuries of time have rolled
away since it sat in council, the last Synod in England
is but as the session of yesterday to the session of the
morrow. Time is not with the Church of God, save
as it works in time, and time forit. The prerogatives
of the Church, like His from whom they spring, are
changeless. You meet here as of old once more; you
have no principles to seek, no theories to invent, no
precedents to discover; from the highest obligation to
the lowest usage, all is definite and sure. After centu-
ries, the Church puts forth its divine laws and powers,
and applies them to the needs of place and time with
the precision of a science and the facility of instinct.
What is human stiffens and dies; the Living is ever
in act as He in whose life the Church lives eternally.

And if we be faithful now as you of old, what a
future is before us! All things bespeak a great here-

after. All around is laid upon a scale of vastness.
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The empire of Britain cannot be neutral in the earth.
Its mass is too great to move this way or that without
inclining the world as it sways. For good or for evil,
1t must leave its stamp upon the future. Under its
shadow must spring up surpassing forms either of life
or death. Penal colonies inexhaustible in evil, or
Catholic races, cities, and states, must be its offspring.
As the Greek and the Latin of old, so the Saxon blood
and speech now are spread throughout the earth; a
prelude, nowas then, of some profound design of God.
Already the Saxon, with his kindred races from our
shores, encompasses the world. They are flowing to-
gether; they are meeting in new regions of the earth;
ever moving on, westward from the Atlantic, eastward
from the Indian Seas. The earth is girdled about
with our race, bearing forth with them the institutions,
traditions, and customs, thenerve, the intelligence, the
endurance, the will of England. They are laying
deep and wide the base of civilization, of empires yet
to come. Not without purposes in heaven is all this
accomplishing. Do we not even now already perceive
its issue? KEven now already the Catholic Church
holds the widest possession of this mighty frame. It
is penetrating on every side with all its power of life
and of futurity. The See of St. Peter is present in all
the colonies of England; the unity of the Catholic
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Episcopate binds them all in one; the Priesthood
already lifts the one Sacrifice in every land; orders
consecrated to Grod have their home in every clime:
what are all these but germs of the future, fruitful
principles, and productive centres of unity and truth;
Nothing shall be lacking in the hour of need; for the
Multiplier is there.  All things do Him service; even
those that resist Him, in resistance do His will. For
three hundred years the empire of old Rome strove to
put out the truth; for three hundred years, in every
city and province of its mighty sway, the praetor
and the lictor, the axes and the rods, wreaked their
worst upon the Faith. For three hundred years all
the conscious influence of Rome was bent in one
aim to destroy the Church of God, but all the while
its unconscious influence, even without its know-
ledge and against its will, wrought for the Name
of Jesus. It confirmed His kingdom upon Earth.
Through all, the Church still stood, expanding in
calmness and in power, moulding to itself the frame-
work and the substance of the empire. It had
united all nations, that the Church might penetrate
mankind; it had proclaimed silence in the Earth,
that the infallible voice might be heard; its fleets
and armies opened land and sea for the passage of

evangelists; its roads and commerce laid the world

8
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together; its laws protected the faithful, its cities
were apostles’ thrones. So shall it be again. Let us
fear nothing but mistrust. We need but faith, and
faith too is a gift of God. He is with usin His com-
passion and His Omnipotence. The Lord is come
into our wilderness, and the hour to interpose is nigh.
Though the line of St. Augustine be broken, and his
See without a name; though the saints of our Saxon
land seem left without offspring or inheritance, St.
Alban and St. Bede, St. Edmund and St. Thomas,
shall yet have sons as princes in all lands. ‘ The
land that was desert and impassable shall be glad,
and the wilderness shall rejoice and shall flourish
like the lily. It shall bud forth and blossom, and
shall rejoice with joy and praise; the glory of
Libanus is given to it; the beauty of Carmel and
Sharon, they shall see the glory of the Lord and the
beauty of our God. Strengthen ye the feeble hands,
and confirm the weak knees. Say to the faint-
hearted: Take courage, and fear not: behold, your
God will bring the revenge of recompense; God

Himself will come and save you.”*

* Isaias, xxxv, 1-4.
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‘ What man knoweth the things of a man, but the spirit of a man
thatis in him? So the things also that are of God, no man
knoweth but the Spirit of God.”—1 Cor., ii, 11.

In these words of the apostle the Holy Ghost re-
veals to us His own mysterious work in the Church
of God. He draws a parallel between the depth
and secrecy of the mind of man, and the inscrutable
abysses of the mind of God. As the mind of man is
hidden and impenetrable, shrouded in itself, so that
no man can read or divine his inmost thoughts, so the
mind of God is veiled in its own immensity: it has
no counsellor, assessor, or witness. As the individual
consciousness alone knows the thoughts of each man’s
heart, so none but the Spirit of God can know the
thoughts of God.

But God has revealed His mind to us. ¢ We have
received not the spirit of this world, but the Spirit
thatis of God, that we may know the things that are
given us from God.”

When the Holy Ghost, on the day of Pentecost,
descended upon the Apostles, the mind of God was
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unfolded to them. They became the witnesses of the
mysteries which are hid in God: they were partakers
of His thoughts, and depositories of His intentions.
Then arose within them the living consciousness of the
Truth, which has descended lineally in the mystical
body to this hour; the divine tradition of the light of
Pentecost, in which all the revelation of God hangs
suspended in its symmetry and perfection. For what
is the Church but the apostolic college prolonged and
expanded in its organization and unity throughout the
world, wherein the mind of the spirit has descended to
us by the perpetual indwelling of the Holy Ghost? He
preserves what He has revealed, and perpetually pro-
poses to the world the truth which in the beginning
He shed abroad upon the intelligence of man. The
Church, then, is not a name of multitude, but of a
supernatural unity, the Head and the Body, Christ
mystical, of which the Holy Ghost is the life, soul, and
mind. The Church is, as St. Augustine says, “ una
quaedam persona,” “unus perfectus vir;” or, as the
Apostle says, “the spiritual man, who judgeth all
things, and himself is judged of no man.” It is the
fountain and the channel of light to the world : the ex-
positor of the law, and the interpreter of the Truth of
God. The law of God expounded and applied in its

fulness and minuteness to the souls of men within the
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sphere of its jurisdiction, constitutes the wonderful
science of law which the legislation of the Church is
perpetually elaborating. The Truth of God, inter-
preted by the Holy Spirit, and disposed in order and
harmony, constitutes the highest science of which
the reason of man is capable—that is Theology, of
which both the author and the object is God. DBut
the Legislator and the Interpreter of these divine
sciences is the Spirit of God, from whom Truth and
law both alike proceed.

Such thoughts as these are seasonable at a time
like this. All things around us draw our minds this
way. The solemn invocations of the Holy Ghost are
still lingering in our ears. A synod of the Church in
England, the representative of the spiritual sway of
Calcyth, Finchal, Oxford, Herudford, London and
Westminster is gathered here. It is a Council of
Westminster once more. We see here the evidence
of the undying life and ever renewing power of the
Church of God, calmly legislating from age to age: re-
storing, re-creating what time or the sin of man has
destroyed, as the exuberant life of nature perpetually
re-ascends, full and ready to clothe again with fertility
the bare earth which has been scathed and torn.

For more than a thousand years the Church in
England has witnessed for the same changeless Faith,
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Through all vicissitudes of time and state, through
sun or storm, it has spoken with one unfaltering
voice. What it taught by St. Augustine it teaches
now. The history of St. Bede is the transcript of
the Church of God in England at this hour, and the
Church of this hour is the history of St. Bede,
breathing and living still. There we see the same
living reverence and dutiful submission to the suc-
cessor of St. Peter, the same Divine Sacrifice upon
the altar, the same Sacrament of Penance, the same
affectionate intercession for the souls purifying in the
fire of God’slove,—aboveall, the same invocation of the
saints, the same loving worship of the Mother of God.

A thousand years passed away, and the same Hier-
archy stood in witness and in suffering for the same
mind of the Spirit. In the face of princes and the
powers of this world, in despite of mockery and
slander, of tortures and of martyrdom, the Catholic
Hierarchy of England witnessed, till by violence it
was swept away from the earth.

Three centuries again are gone and the same truths
are still living and fresh in the heart of the changeless
Church. They are before us at this moment: the same
dutiful and loving obedience binds this Council to the
Apostolic See: morning by morning the Holy Sacri-
fice is offered up in this place by half a hundred
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priests: but yesterday we commended the souls of
the departed with loving memory to the mercies of
God: the invocation of His saints rises daily from
our solemnities: above all, the name and the prero-
gatives of the Mother of God are cherished with the
devotion and fervent love of sons.

All these things lead on to another thought. The
firstact of this Council was to prepare letters of thanks-
giving to the Supreme Pontiff, in humble acknowledg-
ment of the Dogmatic Bull, by which, in these last
months a doctrine of faith has been promulgated to the
whole Church throughout the world. It hasbeen de-
clared thatthe “ doctrine which teachesthat the Blessed
Virgin Mary, at the first instant of her conception, by a
singular privilege and grace of Almighty God in virtue
of the merits of Jesus Christ, the Saviour of mankind,
was preserved immaculate from all stain of original
sin, was revealed by God.”™ It does not say that it is
true, it offers no logical or historical proofs of its truth;
it declares that it is revealed: that it was contained in
the Revelation of the Day of Pentecost. And we
receive it, not upon argument or criticism, but upon
the witness of the Church, which is the sole witness
of the mind of God, for, * The things that are of
God no man knoweth but the Spirit of God.”

* Dogmatica definitio Pii P.P.IX., vi, Idus Decembris, Mmpcccriv.
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Never since the great Council of Ephesus, which
invested the Blessed Virgin with the august title of
Mother of God, has so vivid and universal a joy
broken forth from the heart of the Catholic Church.
The publication of this dogma has given form and ar-
ticulation to the thoughts and desires of the faithful
throughout the world. The decree of Ephesus enun-
ciated the dignity of her Divine Maternity, the defini-
tion of Pius the Ninth enunciated the singular privi-
lege of her Sanctification; and these two complete
the full orb of her splendour in the kingdom of God.

But it would not be seemly or in season, and, there-
fore, it is not my intention, to dwell upon the doctrine
of the Immaculate Conception. I adduce it now only
as an example of the perpetual office of the Church
in discerning and declaring the limits and the contents
of the original revelation. I might indeed illustrate
this office by the history of other doctrines of the
Faith. The doctrine of the Holy Trinity, for in-
stance, of the Incarnation of the Son of God, of
original sin, and of grace, all of them, in various de-
grees, some more some less, exhibit the wonderful
and unerring operations of the Holy Spirit presiding
over the teaching and theology of the Church. All
alike are contained in the original revelation of the

day of Pentecost; all alike have had their period of
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simple belief, of conflict, of analysis, of progression,
and of final definition.

Of these, however, I will not speak, but rather of
this last exercise of the divine office of the Church,
because it more emphatically unfolds the perpetuity
and presence of a Divine Teacher in the midst of us
in these latter days: and also, because in itself the
definition of the Immaculate Conception is an emi-
nent example of the office of the Church as the in-
terpreter of the mind of God.

I will not venture, Right Reverend Fathers and
Brethren, to offer in your presence the specific evi-
dences of this doctrine of faith. You know them
far better than I. Neither will I offer proof of a
dogma which has been uttered by the voice of a
Teacher who is Divine. The utterance itself is the
evidence of the truth declared. All I purpose to do
is to trace the outline of its history, as exhibiting the
perpetuity, the progressiveness, the perfection of the
office of the Holy Ghost.

1. The belief that Mary, Mother of God, was sanc-
tified with a sanctification preeminent above all crea-
tures, lay deep in the consciousness of the Church
from the beginning. The mind of the mystical Body
teemed with the illumination which deseended from

her Divine Son. Silently, and with the love of child-
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like faith, the Church on earth for a thousand years
gathered together all the forms of beauty, splendour,
grace, and sweetness to express the peculiar szinctity
and singular prerogatives of the Virgin Mother. Not
only the imaginative and mystic East, but the rude and
fervent West, the ardent and glowing South, and the
cold and passive North, all alike conspired to invest
her with titles of loving worship. She was placed by
unanimous and spontaneous suffrage above all the
creatures of God. She was the spotless one, and her
sanctity was expressed by the same word in which
they spoke of the spotless sacrifice upon the altar, the
spotless Church of Christ, the spotless assembly of the
Saints before the throne of God.* Again, she was
declared to be free from sin, and from all contact with
sin.t Or, again, as sanctified above all the creatures of
God: above all, that is, not only above all fallen, but
who never fell ; above the elect angels, above cherubim
and seraphim,§ above all the court of Heaven.

And once more: As the second Eve she was all that
the first Eve was, and of a higher dignity, inasmuch
as in all things she is greater: she was the restorer of

* Scil. dpwpog, Gomog,d plavrog, ravipwpog, dyia,dyvh,cadapd,
ete. See De Im. Deiparae Conceptione—Passaglia, Tom. i, s. 2.

+ Epist. Sophron. in vi Synod. ‘¢ Sancta et omni contagione

immaculata.”—Suarez, in part. 8, S. Thome, Quest., xxvii.
T Ibid. § 1bid.
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the fall of the first woman: the Mother of God: the
Mother of all who live eternally.*

Both in the east and in the west, for a thousand
years, she was so called “Blessed” by the voice of
the disciples of her Son.

Thencame two hundred yearsof intellectual conflict.
The childlike and loving faith, which, from the begin-
ning, had cherished her spotless and preeminent sanc-
tification, had to undergo the sharp process of test and
separation. This simple belief was analyzed: and the
analysis gave up two theories; one of an immaculate
nativity, the other of an immaculate conception. And
what was the difference between these two scholastic
analyses? Did either call in question the preeminent
sanctification of the Blessed Virgin? By no means.
Both equally affirmed it. Both alike affirmed the
Mother of God to be without sin. All were alike
agreed that the Blessed Mother of God was without
any sin, actual or original, also that she was born
without original sin: all were equally agreed that she
was sanctified by a personal and singular privilege
above andbeyond all the saints of God. Inwhat, then,
did they differ, in what did either fall short of the
truth as now declared? One analysis fully affirmed it.

* 8. Just. Martyr., Dial. cum Tryphone, s. 100, Ed. Ben. S.
Iren. Contra Haereses, Lib. iii, cap. 22. 8. Cyril Hier., Cat. xiii.
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The other fell short by a point of time, a moment when
she was included in the fall. And from that day,
throughout the last six hundred years, the suffrage of
the Pastors and Doctors of the Church has been all but
unanimous. The great majority has taught that she
was immaculate in her conception, a few only in com-
parison that she was immaculate in her nativity.

Of the universities, which are the schools of the
Church, every one taught and bound its members to
teach that she was conceived without stain of original
sin. All the religious orders, the great families of St.
Benedict and of St. Francis, in all their branches and
offsets, the sons of St. Ignatius, and all who, to the
universal illumination of the Catholic Church, added
the yet deeper light of the interior and mystical life:
all, with one sole exception, taught that Mary, by a
preeminent sanctification peculiar to herself, as St.
Bonaventure, the seraphic doctor of the schools, whom
we to-day commemorate, expresses it, was conceived
without original sin. The sons of St. Dominic will
not be backward torejoice in the fact that of theirown
teachers, all the greatest names, with one exception,
vast indeed in itself, but still alone in this, and a
great majority of their theologians, taught the immac-
ulate conception. It may be said, then, not that the
order of St. Dominie, but that certain theologians of
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that order, defended the Immaculate Nativity. The
order as such, by the majority of its voices, united
its suffrage long ago to the unanimous testimony of
all other religious bodies.

Whence came this universal, all-pervading, vivid,
and harmonious belief of the sinlessness of the Mother
of God, but from the Spirit of God, which, knowing
the things of God, had revealed them to His Church?
It lay deep among the lights of Pentecost, and de-
scended from age to age in the perpetual living con-
sciousness of the Church.

2. But what thus lay deep in the illuminated heart
of the Mystical Body broke forth also in the form .
which most surely indicates the light of faith, the
solemn festivals of the Church. Simple faith is both
keen of sight and prompt in expression: conscious of
its joys, but unconscious of the need of intellectual
definitions. The mysteries of the Incarnation, the
Resurrection, and of Pentecost were celebrated year
by year in feasts of universal joy, long before they
received the sharp dogmatic expression which con-
flict with heresy impressed upon them. So too the
Immaculate Conception. All the privileges of her
sinless perfection lay hid, and all were apprehended
by childlike love, and loving contemplation beneath
the feast of her Sanctification, which, for fourteen
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hundred years and more the Church of God has
yearly celebrated.

3. Moreover, again and again this universal con-
sciousness has struggled, as it were, for utterance. It
has hung upon the lips of the Church. Again and
again the Councils of the Church all but pronounced
the words. The Council of Ephesus, when it invested
the Blessed Virgin with the title of Mother of God,
did in truth ascribe to her person a sanctification pro-
portionate to the dignity of her divine maternity.
And surely the least and the initial grace of such
a sanctity is to be free from sin. To be sinless is but
a negation of unholiness, to be holy implies the pre-
sence of a supernatural sanctity. And this she pos-
sessed in a measure proportionate to her dignity: but
her dignity transcends all that creature ever bore.
The Council of Chalcedon in exalting the Son
exalted also the Mother. It was impossible to speak
worthily of the Son of God without speaking of her
singular glory.

In the Third Council of Constantinople, and the
Second of Niczea, the dignity and the sanctity, singular
and sole, of the Mother of God were declared by Doc-
tors and by Saints. Through all the successive defini-
tions of the Church, as the doctrine of the Incarnation

has been unfolded in its theology, her preeminent
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dignity has come forth with a greater light of evi-
dence and splendour.

So also in the western world. The Councils of
Frankfort and of Toledo declare her to be spotless:
the Council of Basle, in terms as express as those of
the dogmatic Bull of Pius the Ninth, declares her to
be conceived without stain of sin. “ We define and
declare that thedoctrine which asserts that the glorious
Virgin Mary, Mother of God . . . was always free
from every original and actual fault, and was holy and
immaculate, is to be approved, held, and embraced by
all Catholics as pious and as consonant with the wor-
ship of the Church, the Catholic faith, right reason,
and the Sacred Scriptures.* ]

And if the Council of Basle be not general, yet it
represents the mind of the Episcopate of the Universal
Church. Whatever differences of word or of concep-
tion may have existed among Theologians, the Episco-

pate has never been divided. It has uniformly on

* ¢« Doctrinam illam Disserentem gloriosam Virginem Dei geni-
tricem Mariam, preeveniente et operante Divini Numinis gratia
singulari, numquam actualiter subjacuisse originali peccato; sed
immunem semper fuisse ab omni originali et actuali culpa, sanc-
tamque et immaculatam; tamquam piam et consonam cultui eccle-
siastico, fidei Catholic, rectz rationi, et sacre Secripturs, ab om-
nibus Catholicis approbandam fore, tenendam et amplectendam, dif-
finimus et declaramus, nullique de cetero lieitum esse in contrariumn
predicare seu docere.”—Concil. Basil. Sess. xxxvi.

9
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every occasion favoured, fostered, and promoted the
pious belief that the Mother of our Lord was con-
ceived without sin.

And in the Episcopate, most conspicuously its chief
and head has ever encouraged this belief. Three and
thirty Pontiffs, in more than seventy constitutions and
rescripts, now laid up in the archives of the Church,
have promoted and given an impulse to this doctrine
of the Faith.

4. And thus the Church, in its passive infallibility,
its universal consciousness, expressed in every form of
word and witness, by liturgies and offices, by homilies
and by feasts, has manifested the truth, that Mary is
above all creatures, and all alone in the exaltation of
her unshared and singular prerogatives of Maternity
and Sanctification. And, furthermore, whensoever
the Church, in its authoritative form, or by its active
infallibility, has approached this mystery of revela-
tion, it has uniformly favoured it, and taken it
almost upon its lips.

What then has been lacking long ago to declare
the Immaculate Conception of the Mother of God to
be a doctrine of the original revelation? Nothing but
the formal definition and final proposition of theChurch.
And this too has now been granted. The Supreme
Pontiff, Vicar of Jesus Christ, Successor of St. Peter,



SUPERNATURAL AND INFALLIBLE. 131

sitting in the A postolic Chair ; the pillar of supernatural
illumination ; the immoveable centre of universal tra-
dition; the Heir of the promise, “I have prayed for
thee that thy faith fail not,” has now pronounced to
all the Church under Heaven that this doctrine was
“revealed of God.” And in theact of declaring this
to the world he was surrounded by the whole Episco-
pate under Heaven, partly in person, partly by repre-
sentation. And what is the Episcopate, with its chief,
but the pastoral ministry ordained, anointed, and as-
sisted by the Holy Ghost, the standing synod of the
whole Church, the Church itself, which for long
years had been supplicating of the Supreme Pontiff
that a formal definition might be impressed upon a
truth which was already and universally believed.
5. And now to make an end, what is all this per-
petual and progressive unfolding of the inward sense
and consciousness of the Church, but the perpetual
and progressive operation of the Holy Spirit of Truth
working mightily and sweetly throughout -the Body
of Christ; eliciting, shaping, and perfecting the ideal
conception and the verbal expression of the original
intuition of Faith. Itisthe Spirit of God unfolding
the mind of God; freely and gently acting upon the
intelligence of the mystical Body: not overbearing

its operations, but perfecting its perceptions and its
*9
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powers, as grace elevates and perfects the will, until
it had adequately apprehended and, with unerring
precision, expressed the mode of the Sanctification
of the Mother of God.

And such, from first to last, is the work of the Holy
Ghost, searching and showing to.us the deep things
of God; for He alone isthe Giver of all illumination.
On the day of Pentecost, when He descended upon
the Church, He filled it to overflow with the reve-
lation of God. All was at once made known: the
science of God descended from the mind of God and
from His inaccessible light; absolute in its principles,
perfect in its certainty, definite in its outline. It was
a science, and the Queen of Sciences, of which the
same Spirit of God is the Architect and the Disposer,
the Interpreter and the Expositor: assisting the mind
of the Church, which, as one continuous and universal
intelligence unites the whole Body of Christ in every
age and in every land, to penetrate, to analyze, to ap-
prehend, to harmonize, and to define the doctrines of
the original revelation. Itislikewise the Holy Ghost
who, from age to age, guides the Churchin the choice
selection and consideration of the very words in which
to express the doctrines of Faith. It is He who
chooses also the times and the seasons when such
definitions shall be made. It was He who determined
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that the consubstantiality of the Son should be de-
fined at Niceea in the fourth century, and His own
personality at Constantinople in the fifth. It is He
who ordained the time for the defining of original
sin, and the doctrines of grace, touching and retouch-
ing them from the fifth century to the sixteenth and
seventeenth. And now in these latter days, for pur-
poses known to Himself, and yet hardly hidden from
us, He has brought to a close the long and profound
analysis by which the Church has apprehended the
full mystery of the spotless sanctification of the
mother of God, and traced it to its source in the
power of grace, thatis in the singular privilege of
immaculate conception.

It is, therefore, the Holy Ghost who has promul-
gated this definition. The Church, through its Visible
Head has spoken, but the utterance is the voice of the
Spirit of God. ¢ For what man knoweth the things of
aman but the spirit of a man which is in him? So the
things also which are of God knoweth no man but the
Spirit of God. Now we have received not the spirit of
this world, but the Spirit that is of God, that we may
know the things that are given to us of God. Which
things also we speak not in the learned words of human
wisdom, but in the doctrine of the Spirit: comparing
spiritual things with spiritual. DBut the sensual man
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perceiveth not the things that are of the Spirit of God,
for it is foolishness to him who cannot understand,
because it is spiritually examined. But the spiritual
man judgeth all things, and he himself is judged of
no man.”* The Universal Church of God is this
spiritual man, the sole Divine Witness and Teacher
upon Earth: the only Guardian, the only Judge of
the Revelation of God.

And now in its own time this truth, old in itself,
new only in its definition, has been declared. 1t is
precious to us as a Dogma most needful in these
latter times, when, according to the prophecy of our
Lord, faith is faint, and love is cold. It comes to re-
animate and to rekindle our devotions to the Mother of
God, much more to her Divine Son, for whose sake she
is dear to us. If it be possible to grow in love to
Jesus without growing by the same act in love to His
blessed Mother, it is certainly impossible by reason
of all natural and supernatural perfection, to grow
in love to her without a greater growth in love to
our Divine Redeemer and Lord, through whom alone
we have relation to her.

It is precious also as the last gem in the crown, the
last jewel which makes perfect the mystical diadem of
her prerogatives. She is, as St. John writes, ¢ clothed

*1 Cor., ii, 11-15.
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with the sun,” and, as St. Bernard interprets, “im-
mersed in God.” The divine glory has not lightly
touched her, as the lips of the Prophet were cleansed :
nor even as the seraphim who are kindled at the foun-
tain of the Divine presence, but she is clothed with God,
and as far as a creature can endure she is filled with
God.* She is united with Him more intimately than
any other creature, for above the Divine Maternity
there is nothing but the Hypostatic union of the Incar-
nate Son. And now upon the head of her who is so
arrayed the Ioly Ghost Himself has placed the crown
of her twelve prerogatives, fastened and perfected by
this last and highest of the glories of her person.

It is not, however, only as an increase of her acci-
dental glory that this definition is precious to us, but it
is precious as a Dogma. For what is a Dogma but a
revelation of the mind of God, a law of human thought
in things divine, an utterance of the Holy Ghost.
Every such definite truth descends upon us as a light

from Heaven. Itisa new and profounder insight into

* ¢ Jure ergo Maria sole perhibetur amicta, qua profundissimam
divinz sapientiz, ultra quam credi valeat, penetrare abyssum; ut
quantum sine personali unione ereaturz conditio patitur, luci illi
inaccessibili videatur immersa. Illo nimirum igne Propheta labia
purgantur, illo igne Seraphim accenduntur. Longe vero aliter
Maria meruit, non vero summatim tangi, sed operiri magis undique
et eircumfundi, et tamquam ipso igne concludi.”—S. Bern. Sermo
de Duodecim Prerogativis B, V. Marie. Op., Tom. iii., col. 1013,
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the intelligence of God, an enlarged knowledge of
“ the things of God.” To the Church every dogma is
a heavenly treasure, dear and priceless, living and
giving life. Out of the unity of the one true Church
the lingering remains of the divine science, the few
surviving outlines of Dogma, stand as a wintry tree,
dead, fruitless, and bare. Men turn from them as
dry, formal, and fragmentary. And yeteven in death
there is a beauty and a symmetry in the spreading
branch which lifts its naked sprays against the glow-
ing sky. It neither lives nor gives life, and yet is
graceful even in decay: even in fragments it is still
the broken structure of truth, which once had
vitality and fruit, and gave shadow and food to man.

But in the Church of God Dogma is the source of an
exuberant life. The Dogmatic Theology of the Faith
rises and expands itself as the tree of life, majestic as
the Cedar of Libanus, fruitful as the Palm, fragrant as
the Balsam, full of vitality, expansion and symmetry,
from its root to its branches, from its branches to its
outmost spray. Even the syllables of its sacred lan-
guage shed abroad the illumination of truth, the mo-
tives of obedience, the fervour of devotion. Dogma
has a sacramental power of its own. All we need to do
is to lift up the supernatural light before the reason

and the hearts of men, and, as the sun on high acts
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by its own nature, the source of it pours forth an
universal influence of vitality and fruitfulness, of
splendour and of beauty.

And yet it is not chiefly as a treasure of Faith that
this Dogma is precious to us, but above all as an in-
terposition of the perpetual and divine authority of
the Holy Ghost, who is always teaching through the
Church. In the midst of the conflicts and storms of
these last times, when men are tossed to and fro in
doubt and fear, from uncertainty to unbelief, a Divine
Voice has descended and made its articulate speech to
be heard throughout the world. Even they who know
not the nieaning of the voice have heard the sound.
Many things make this most timely and just, because
of the especial heresy of these latter days. * The
spirit manifestly saith, that in the last times some shall
depart from the Faith, giving heed to spirits of error
and doctrines of devils.”* And what is the chief and
master heresy of the last three hundred years, but a
denial of the perpetual office of the Holy Ghost. The
great outbreak of the human reason against the revela-
tion of God, which three centuries ago withered the
West of Europe, did not take its spring, but only its
pretext, from a denial of some particular truths of the
Catholic Faith. The Reformation did not follow from

* 1 Tim., iv, 1.
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a denial of Transubstantiation, or Purgatory, or In-
vocation of Saints, and the like, but from a rebellion
against the authority of the Church of God as a
Teacher, and a denial of the perpetual office of the
Holy Ghost, as the Guide of the Mystical Body of
Christ. Professing to believe in the office of the
Holy Spirit as the Sanctifier and Illuminator of indi-
viduals, it refused to submit to Him as the Illuminator
and Guide of the Body: That which is conditional
and depends upon the will of man it professed still to
believe: that which is absolute and depends only on
the will of God it rejected. And what was this but
to deny the presence of a Divine Teacher upon Earth,
to make way for the licence of human reason? This
led at once to a rejection of the supernatural charac-
ter and office of the Church, and subjected all its
doctrines to the examination and criticism of man.
The supernatural order passed away from the races
which are scathed by the Reformation; and the hu-
man reason became not only critic and judge, but
measure and fountain of all truth to itself. Dogma
is the divine opposite to the Reformation in its root,
with all its branches and consequences.

Another reason which makes this exercise of Divine
authority most timely at this moment, is the intellec- -
tual state of the age in which we live. The Refor-
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mation has carried its legitimate results into the
regions of science, and we are now told that the
human mind has had its three periods, namely, the
theological or superstitious, the metaphysical, which
is almost equally credulous, and now the positive or
perfectand scientific state. And this perfection consists
in limiting science to the objects of sight and sense,
to fact and to phenomena; excluding from the sphere
of science such elements of uncertainty as cause and
law, and God, and the like, which are assumptions or
superstitions, rendering science uncertain so far as
they are allowed to enter within its realm. 1t would
seem indeed as if the judgment of Elymas, the magi-
cian, had fallen upon thisage: as if this generation, so
subtle, skilful, and far-seeing in the sciences of nature,
gifted with such wondrous instruments of discernment
and appreciation, were sightless only for the higher,
deeper, and diviner fields of truth. The men of this
generation can trace tlie path of the planets, weigh
the bulk of the moon, measure the girth of the world ;
they can make light their pencil, and electricity their
messenger, and discover metals in the sun. But the
sun itself, in its noonday splendour, the glory of the
Divine Presence; the world-wide light of the univer-
sal Church, which, with its illumination, fills the
whole Earth, they cannot see. Itisas if the hand
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of the Lord were upon them, and a mist and dark-
ness upon their sight, and their eyes, not seeing even
the sun, were judicially blinded.*

And all this is true of our own land, dear to us by
so many charities; for England now, like Rome Pagan
of old, has become ¢ Sentina gentium”—the pool into
which the evils of all the earth find a way. Already
twice England has risen in conflict against the Church
of God; and twice it has seemed to men to be vic-
torious: but twice in the sight of God and His Holy
Angels it has fallen lower and lower in spiritual dark-
ness. Once three hundred years ago, when by its
proud and cruel persecution it dissolved the unity of
the mystical Body, and profaned the mystery of the
Sacramental Presence of Jesus, quenching the lights
which burn before the altar, and denying His adorable
sacrifice. Stripped and spoiled of its divineinheritance,
it still endeavoured to wear the aspect of a Hierarchy
and to celebrate Sacramental mysteries. But this was
a transient semblance. A hunded years again passed
by, and England tried a fall once more with the
changeless Church of God. Anglican Protestantism’
became Latitudinarian Protestantism: the shadows of
doctrine fled away, and dogma became a by-word.

And now once more there are signs abroad of a

* Acts, xiii, 11.
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third, and it may be a last conflict sorer still. There
are tokens all around of secret changes which have
reached almost to the crisis of their production.

There are five signs of future evil manifest upon
our state.

Never before were the masses of our people so
without God in the world : never was spiritual famine
so wide-spread and so blank. Millions in our towns
and cities have no consciousness of the supernatural.
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