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FOREWORD

By DR, LOUIS MARIN
Member of the Institut de France
Director of the Ecole & Anthropologie de Paris
Deputy-President of the International Institute of Anthropology

THE organization of the academic disciplines which we in France
associate with Descartes has, in the course of the centuries, so developed
that today the scienfific method permeates every aspect of hymane
studies.

No longer does the scholar faced with some new, strange and
hitherto unexplained phenomenon turn away from its study. In our
time, he takes full account of it, keeping it under observation, in the
hope of finding a way of explaining it.

Magic is a subject which was long considered to be outside the
ambit of academic study. Yet it is of importance in the discipline of
anthropology. Curiously enough, magic has greatly intrigued eth-
nographers on account of the strangeness of its practices in all parts
of the world, while at the same time it has been frowned upon by
them as being hardly susceptible to scientific study and as repugnant
to religion and the social order. Yet witchcraft used to be widespread
in the western world, and even at the Court of Louis XIV and in the
age of Voltaire; it has not died out even today.

There used to be some confusion of religion and magic, it being
thought that the latter was simply a primitive form of religion. We
know better now, and can distinguish between religion, which is
submission to an almighty Creator to whom we raise our prayers, and
magic which consists of rites intended to compel supernatural forces,
whatever they may be, to do the sorcerer’s bidding.

We must admit that almost all the religious ideas of primitive
peoples are comprised in magic. This raises another great difficulty
for the scholar, for it requires an effort of the imagination to enter
into the mentality of primitive peoples who in their ignorance of the
workings of nature feel compelled to construct for their own protection
a system of magical observances.

One must try to discover what primitive peoples are really think-
ing by observing them directly, without allowing one’s fancy to run
away with itself. However backward the particular people whose

magic is under description may seem to be, it will often be noticed
xiii
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that their practices are survivals, sometimes of so distant an origin
that the practitioner himself can no longer understand the words he
speaks or explain the gestures he performs.

A further complication is created by the fact that most magical

rites are enshrouded by the reticence of the initiates. The arcana

present a particularly difficult obstacle to the researcher when, as
neatly always the case, the magic formulae are in the possession of an
hereditary caste of magicians who regard the secrets as their special
heritage. This leads to the magicians as a body deliberately encouraging
the ignorance of their followers, who, in their turn, fear the anger of the
initiates if they should reveal anything.

The fact that magical rites resemble each other in all parts of the
world leads to the difficult question as to whether they came into
existence first in any one place, and if so, by what means, whether by
cultural borrowings, by migrations or invasions, they were carried
to such distant regions?

These are the lines of enquiry which Idries Shah has followed in
dealing with oriental magic. Of Afghan origin, he spent five years
studying his subject in the Middle and Far East.

His book is a serious contribution to knowledge and deserves to
find a wide audience of educated readets.

:

PREFACE

THE Dirrusion oF MaGIC

It 15 only as recently as Victorian times that archaeological science
has established the remarkable fact that magical origins in High
Asia have influenced communities halfway across the world. There is
a fascinating story, too, in the westward sweep of the prehistoric
Accadians, the Turanjan people who brought Asian ways to the
Mediterranean, founding the civilizations of Assyria and Babylonia.
Very many of the frightening thaumaturgic rites of the magicians
during the development of the pre-Semitic (1)* age here are preserved
in the Mag/u (‘Burning’) Tablets, and the vast library of King Assur-
bani-Pal (2).

The type of ‘witch-doctoring’ (shamanism) practised by allied
Turanian tribes took root in the East, in China and Japan. These
rituals include psychic phenomena familiar to Western mediums—
and they are duplicated, again through Turanian-Mongolian in-
spiration (3), among the Finns, Lapps and even the American Indians
of North and South America. Naturally there is no documentary
evidence of the westward drift of these peoples. Painstaking deduction
carried out within the confines of a host of sciences has established
that there is every likelihood that such migrations did in fact take
place.

It is not, however, only the people of Turanian origins who
practised the magical arts of their forebears. As Dr. Schiitte and others
have shown, in some of the most intriguing of scientific deduction (4),
the prehistoric Scandinavians, for example, inherited a considerable
lore from these peoples. Another important factor is the discovery that
prehistoric communication between peoples was far closer than is
generally assumed. It is common to imagine that early societies were
more or less independent and developed apart from each other:
some in remote mountains, deserts and plains, others in towns and
villages. It is not commonly known that in addition to trading, both
intellectual and social intercourse between peoples widely separated
by culture, speech and distance, was considerable. The difference
between this contact and the relationship between peoples familiar in

* The references will be found on pages 191 to 196.
Xv
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our day was simply that geographical factors made icati
) €O
:;oweréhTS: same cor;s1derations probably accountedmfl'(x::n;ac::e:
mpathy between peoples, as there seems to ha ‘inevitable’
hosghty between different groups. 7S oot oxo nevimble
or centuries, perhaps thousands of years, magic flowed slow}
but powerfully through the human tace. In its moft ritualistic fz:ny
the Aﬂow dv:as distinctly from east to west. ’
t a date allegedly during Old Testament times, after th
. . - . 4 e s
;I‘uraman migrations, Celtic legend has it that Aryan nﬁ‘;}:apg;gcsl
I;om Central Asia passed through the present Middle East area and
gypt, certainly imbibing mythology and magic on the way (5).
The early Grcelfs and Romans, too, played their part in adopting
i:x:rni zflnd Efyé)uat; magical lote, and transmitting it to Europe
: atin and Greek magic was a mixture of formula i -
txor}Is‘ 1:vhlch can often be traced to these roots. rsise sad incaata
e interrelation of the magic of E i
e in : gypt and the surr
countries is less clear. It is thought, however (as pointed c?trtn ;j::]c%
in this book), that Africa and later Southern Arabia influenced the
rmr%;le-makers of the valley of the Nile.
ith the rise of such comparativel
t of suc , y tecent systems of thought
as Buddhism, Christianity and Islam, the religio-magical bcli:;;gof
i@;;hgr cults underwent :;1 now familiar relegation: their deities became
erior spirits—even their priesthoods took
magical and secretive character: ok 00 & more mackedy

“Religion may succeed religion, but the change o ipli
the methods by which man seeks to supplemeit hriliyizgl;le’g:
by obtaining control over supernatural powers, and to guard his
weakness by l}fnng the veil of the future. The secret rites of the
superseded faith become the forbidden magic of its successor
Its gods become evil spirits, as the Devas or deities of the Beda
become the Daevas or demons of the Avesta, as the bull worshi
of the early Hebrews became idolatry under the prophets, as thg

gods of Greece and Rome w ionat ; St
Fathers”. (6) ere malignant devils to the Christian

_ In some cases, superseded processes lingered on as purely magical
rites: tolerated and even adapted to newer cults, Was this because.
as some })eﬁcvc, there were secrets known to the older systems whid;
tea!ly did produce some strange evidence of supernatural power
which could be harnessed by humanity for its own use? Or, as th;
alternative contention holds, was it because magic had bcc::)mc so
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supesstitiously rooted in man’s mind, that the only way to control
it was to divert it into ‘legalized’ channels?

Otganized religions tended to absorb spells and charms, belief
in which was very deeply entrenched. Among the southern Sudanese
and other negroes I have myself seen that Christianity has been adopted
side by side with traditional magic: only in rare cases has it supplanted
the demons and powers of the supernatural. Often, again, miracles
related of earlier native sorcerers have been simply brought forward
in time and added to the new beliefs. Evidence of this psychology is
abundant and has been exhaustively studied elsewhere.

Whether we like it or not, magic and religion, all over the world,
are linked as are few other human phenomena. If you believe that,
say, cures can be effected by touch, then you are believing in magic
by its widest definitions—and in some forms of religion. On the
other hand, there is a striking development in occultist thinking
which can just be discerned today, at its inception. This is the third
possibility. Magic is a field where intensive and creative study may
show that many so-called supernatural powers ate in fact reflections of
hitherto little-understood forces, which may very possibly be harnessed
to individual and collective advantage. This is a part of the basis of
this book.

If there were in reality certain truths known to those nebulously
referred to as the ‘ancients’, there is only one way to rediscover them:
the scientific method. And the scientific method demands the sifting
of every fact, every hint, every clue, back along the chain of trans-
mission. In the magical context this means that we must have at our
disposal the actual materials from which Western occultism springs.
Hence a rite which is found in, say, a Latin version of the Key of
Solomon (7) may prove to be merely a transcription of some spell
designed to combat, pethaps, a flood in Assyria. Further investigation
may show that the spell was based upon some entirely irrelevant
thing such as invoking the name of a supposed genie whose initials
by some happy chance spelt the word for ‘drought’. And so the

search must go on anew. Whether you are, therefore, a general reader,
an anthropologist, or just interested in the occult—here are some of
the materials. They are not generally available in any other book.

Grateful acknowledgement is made to the following for their
generous co-operation:

Mme Morag Murray Abdullah, for allowing me to consult her
unpublished notes on Indian and Tibetan magicians; Professor
R. Drobutt (China), and Commander David Lu Chung-Sian for his

help with Chinese ideographs; Sayeda Amina Hanim, for advice on
B




Egyptian beliefs; Dr. John Gran .
ot JS t, for passing and ;
T o vers
Thanks e slag. ) v o roine M. O'Donovan (ilstration),
ue t : r .
E.thnogr;P hy, for alloWi(z)lg e Director of the Research Institute of
given before the Institute, and for constant advi
fxbhogrgphical rescarch and checking We:cd‘:::y ankciln «zlxllcoura:lgemcnt.
y my friend Rustum Khan-Urf, y undertaken

Cairo. SAYED Ipries E/-Hashims,

me to reproduce material in three lectures

CHAPTER 1

MAGIC IS INTERNATIONAL

“If a man has laid a charge of witchcraft upon another man
and has not justified it, he upon whom the witchcraft is laid shall
go to the holy river, and if the holy river overcome him, he
who accused him shall take to himself his house.”—CoDE OF
HAMMURABI, circa 2000 B.C. (8).

T HE deeper ane goes into the study of the supernatural and its devotees,
the clearer it is that similar trends of thought have made men’s minds
work alike among communities so diverse that they might belong to
different worlds.

According to the occultist this strange identity of magical rituals
and beliefs means that there is one single arcane science, revealed to
its adepts, and handed down to every people. Advocates of the culture-
drift theory will have it that occultism is just one of those things whose
spread followed with the natural social intercourse of peoples.

Whatever the truth may be, the study of miracle-workers in
many countries is one of the most fascinating occupations. Near
Chitral, in Pakistan, there lived some years ago a holy man, believed
to possess mystic powers. None cared to pass his cave lest he cast an
evil spell over them for trespassing—the general belief being that he
was a familiar of Satan himself. Sometimes frontier brigands, whose
depredations took them near his home, saw him. To these he became
one whose good opinion they sought, to ensure their success in
thieving.

The strength of his name became such—he was variously termed
the Spirit of the Mountains or Spirit of the Air—that when he died
the cave became a shrine. That hermit’s nest was shown to me when
I passed that way. In common with his Western counterparts, he had
collected stocks of dried serpents and a pile of wax figures pierced with
pins littered one cotner of the cave. Even today hopeful devotees say a
prayer or utter a wish over a piece of rag, which is then tied to a
solitary tree outside the saint’s abode. Buried face downwards, in
order that any evil that might be in him would pass right thrcugh the
earth, his body lies, as is the custom from China to Morocco, interred
where it was found.

About the same time, on the Indo-Chinese botder, a noted witch
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who might have come straight out of Macbeth i

flourish -
de;.lcr and general wonder-wotker. She took violent :nfidu?a:czpu‘:ll:-
able Ih,’shke.s to people. It was said that she knew everything about
people’s private lives—which may or may not have accounted for her

predilections. Her chief delight, however, was to punish those who -

caused unhappiness to others, and for that reaso
by many as a saint. This Sita claimed to be ovcrnasggn:l,::dvxcelmﬁffc;
years old: a conclusion that was said to have been independentl
reached also by the oldest inhabitant of the nearest villl:lcn et'll‘hy
centenarian told how the eatliest among her recollections iiec.ludes
memories of Sita as a very dectepit and shrivelled sight: exactl h
app;:a}f:d a eltxhun:lired years later. . v e
method of summoning the witch was : i
tfouble, henpecked husbands, %vives whose hus;:nfgsu :rve,:é E:l)glethm
s15:k and nct:dy, went to the roof of their house, and called the nan,ae i’
Sita three times. The local owls, acting as her familiar spirits swift(l)
::zr:;dmth“c’ .Thessage to her. By the next morning the offender v:'ould bz
ith severe pains in the head. Alternati
good luck would come the way of the invocaE:tI‘YglV}l,;exslo;nriasgzgehOf
brushwood lean-to hut, provided with the fruit cake which seem:j
to be h.cr consuming passion, she seemed very little different from
a}::y ordinary old woman of that part of the world. Most of the time
she talkc.:d, freely enough, of the valuable work she was always doin
ghzzzxx;lm% young wc&men l::.bout the true characters of their };nenfolﬁ,
gh she appeared to be of a great age, her :
clear. Instead of the sunken shoﬁlders z(:’md hoﬁzf: :ﬁ::kztra?g:ﬁy
classxf:a'l w1tc}'x,' she stood well over medium height, and movec(i) wit}f
surptising agility. Some of her frank monologue ’however seemed
to be confused; and when I asked her about the W’ay in whic’:h s N
natura! effects were obtained, she looked at me like a naugh :hpfc?
and ';ild that I cc:luld not possibly understand. i ’
Chere seemed to be no doubt that Sita, in i
magicians, rea.lly believed in her powers. She demzilmtl?‘atie‘zl:scctm d
could. be attributed to autosuggestion on the patt of clients Wsshiis
;ﬁ:,zelsi ;h:: th;;st v:ills }? Wﬁkﬂ(;\:/ﬂ phenomenon. She also clai’med t:;
ug er knowledge by her moth i
voccult books and all formal rcligiog as ?raudulent ;;ée;ziirfe?ug:xﬁed
say that her personality was magnetic, or compelling, or had an of tl? t
it?ﬁgfl ef:iatures us;;ltl?y fr'tlallt by mere ordinary mottzils in the p};esenc:
power. only thing that really i
was the fact that she desc};ibed gthings thz:llxmvgzeuslilei;n - ab(:ut her.:
and these things did subsequently occut.” (9) ppen fo e
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That there may well be a continuity of transmitted occult lore
amongst the Mongoljan peoples has been accepted by more than
one authority. The shamanistic practices of the Chinese, Japanese and
other Far Eastern magicians have clear parallels with the rites of the
Eskimos and some mongoloid Amerindian tribes: a notable example
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of this is to be seen in the mediumistic trance state leading to prophecy
and clairvoyance which is common to all. India, Mexico and ancient
Egypt all have their snake-cults. The snake, in fact, is one of the most
important shared symbols of the higher esoteric lore of the Old and
New worlds—which has been used as an argument to support the
Atlantis theory.

The Mexican snake-god demanded not only the sacrifice of human
life, but the drinking of the victims’ blood as well. When a young,
wild snake was caught, it did not become a deity until six human
sacrifices had been celebrated in its name and presence. The actual blood
from the sacrifice had also to be drunk by the snake, thus ‘potentializing’
it as a magical power. In India today, snake-worship is rife—snake-
charmers only represent the popularized facet of this important cult.
Snakes bring good fortune, guard souls and hidden treasures, form the
outlet for occult utterances. Both in Uruguay—very far south of
Mezxico—and in Konia, which is 2 long way from India, I found distinct
traces of snake-cults. Like the Mexican sorcerers; the snake-shamans
of Asiatic Turkey have to undergo a rigid training before they reach
the stage where they can manipulate and commune with snakes.
Both in Mexico and Turkey the same criteria are accepted for testing
when a person is sufficiently developed to become a master of the
snake ritual: the eyes must be wide open, the pupils contracted to pin-
points. It is quite possible that this reptile cult has drifted with human
migration from India and Africa to South America. One can still
find Guarani (Amerindian) peons in the River Plate area who place
great importance upon the carving of a snake, painted red. The sym-
bolism of blood and the sacrificial note descending from the Mexican
inspiration is too obvious to escape attention.

In Mexico the snake rites had their own distinguishing peculiarities.
So great was the competition for the honour of becoming a serpent
sactifice, that it was only with the greatest difficulty that daughters
could be prevented from caressing the sacrificial snakes to induce
bites.

The priests certainly had no lack of victims. In many cases families
which had thus lost more than one daughter were sold anti-snake
charms by the sorcerers themselves. Like the Indian snake-worshippers,
Mexican followers of the rite used to make a stew of this reptile’s flesh,
and eat it. In both communities this eating of the holy flesh was
supposed to confer all manner of blessings and especially occult
powers.

Tabu and propitiation rites may be the origin of many super-
stititions which are with us—in the East and West—even today.
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In ancient Egyptian and Greek temples there was always a spot which
it was forbidden to touch, or to walk upon. It was de.dl.cated to the
gods—and especially evil ones—in return f(_)r their implicit agreement
not to stray into provinces where they might n'lolest m'ankmd. The
same idea obtained in parts of Scotland. Uncultivated pieces of land
were left fallow, and termed the ‘guid man’s croft—following a
Celtic custom of naming those who were fe'flr_ed ‘goo‘d’. Folklonst,s
have dealt at length with the theory that the fairies (or good people’)
were, in fact, very much the reverse, being merely propitiated evil
spirits.
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At the instigation of the Church many such plages were ploughed
up in Scotland, Ireland and Wales. Tradition had it that storms and
ill-lack would follow such disturbance, and it is reported that plough-
ing had to be stopped through frightful storms and blizzards which
overcame the ploughmen. As a result these places are known today
as the “devil’s own’ land. . o

The international fraternity—or conspiracy—of magic is Qerhaps
as significant in its general principles as in sPeciﬁc rites. While, for
example, it is generally conceded that magic in one form or another
may be practised by most people, yet there ha:ve alW'a\y‘s'bcen those
whose particular province it was. Forming a kmd of initiated priest-
hood, secrecy is the general rule. A modern occultist cu‘l‘t sums up this
almost primordial urge for secrecy in one of its d1cta Kngwl.edgc is
Power; Knowledge shared is Power lost”. Following the principles of
sectecy and initiation, other important common features are maglml
words and special ceremonial dress. Rn:ua%s, vflth few exceptions,
involve some form of sacrifice, actual or implied, and the use of
symbolism, Magical words—words of power—ate uttered; mystical
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movements are made; special apparatus, in the form of weapons and
talismans, are extensively employed. Next in significance come the
preparation of spells and charms, generally with animal, vegetable and
mineral contents, in that order of prominence.

While a belief in supernatural beings is very general in all forms
of magic, nevertheless many maintain that the actual names and rites,
the very paraphernalia of magic in action, catry special powers, capable
of producing supernatural results. The Wand, for instance, is potent
because of its consecration: not necessarily because it conjures up a
spirit to perform an action.

The objects of magic are known to most people: certainly to
those who have studied the subject to any extent. Rituals, too, are
contained in many works, written by ‘adepts’ or commented upon by
their opponents. I have already mentioned the possible historical and
ethnological importance of a study of the roots of occult practices.
There will still remain a number of people who are not interested in
culture-drift but want to know ‘Is thete anything in magic?’ The
answer to this is that there very possibly is a good deal ‘in magic’.
What it is, however, and where it might lead, is for researchers to show.

What was there ‘in’ alchemy? For one thing, there was modern
chemistry; though what is left in it is not for me to say. Hypnosis,
now not only an accepted fact but a very valuable technique, comes
ditect from magic. As to what there is ‘in’ modern spiritualism, the
descendant of Mongolian shamanism, again, I cannot say. One thing,
however, is certain: that magic as it stands, in the mere repetition of the
rituals which are available to general readers, is of very little value to
anyone. According to Hindu occultists, as is described in these pages,
many forms of magic, and hence certain well-documented so-called
miracles, are accounted for by the existence of an undiscovered force
(akasa), which seems to have some connection with magnetism.
Arab-Islamic writers, too (who gave the world modern science), sus-
pected the presence of this force. If it is there, it is up to experimenters
to find it.

Man is a ‘symbol-inventing animal’. This fact has led anthro-
pologists to conclude that the strange similarity between arcane rites
in communities without apparent mutual social intercourse is coinci-
dental. Man, they argue, is limited in his very definition. His range of
experiences, his hopes and fears, desires and hates, are very little
varied, wherever you may go. Does this not mean that he should come
to similar conclusions about supernatural subjects, independently of
what is called inspiration or occult communication?

The scope of this work is not to seck to prove that all magic has its
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t in some single, otiginal revelation. It is doubtful, i{ldee'd, whether
zzghu; contestt?:l%n cofld ever be proved. But, buried in Eastern
folklore, in untranslated manuscripts and legend, in n.lagmal pooks by
Bastern writers, there is a vast amount of inform?.uon'whlch §heds
considerable light on the origins of much of the magic which flourished
in Europe up to the beginning of the nineteenth century (10).

4

i i i : he Seal
iffusion of d citcle symbol in magical usage: (1) Character from the Sec
3‘?:7;;?”? (z‘;rg::lagf the Spir)g:rl Qse, according to the Grand Grimoire. (3) Arabic
exorcism formula (‘La Hawl’). (4) Chinese character with constel!.atlgns, from
“felicity’ talisman. (5) “Seal of Dccarab]ia’, from the Grand Grimoire
[See p. 24

The actual practice of magic is still carried on, in Europe and Asia
alike. How widespread this is it is not my object to investigate. At the
same time, it is very widely conceded that .the .study of magic is of
considerable historical, cultural and ethnological interest. N

Magic is a part of human history. It has sometimes played a decisive

as in the case of Moses at the court of Pharaoh. More often it has
been of less, though still great, importance. In either case it cannot be

ignored. - . .
& Very many characteristics of magic as contained in Western
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grimoires have been traced by such authorities as Sir Wallis Budge
to Eastern, and particularly Mediterranean, sources. The magical
circle, from which refuge the magician may summon spirits, has been
traced to Assyria, and is important in nearly every ritualistic operation
of this nature in the Far East. Knowing the names of spirits, and the
possession of magic words, familiar even to juvenile readers of fairy
tales, is equally, if not more, widespread and highly regarded. The
‘Words of Power’ (11) by which the Jinn were summoned by Solomon,
formed an important part of ancient Egyptian teaching.

The diffusion of the wax-image type of curse is as wide as almost
any other spell. It is still in use today; as I have myself seen. An early
instance is preserved in an incantation from Assurbanipal’s bilingual
tablet, originating in the Accadian, and probably derived from the rites
of Mongoloid tribes from Central Asia. This tablet, from the royal
palace at Nineveh, contains twenty-eight spells, and even in 700 B.C.
was considered to perpetuate extremely ancient rites. Part of it runs
as follows:

He who forges images, he who bewitches,
The malevolent aspect, the evil eye,

The malevolent mouth, the evil tongue,
The malevolent lip, the finest sorcery,
Spirits of the heavens, conjure it!

Spirit of the earth, conjure it!

All these interdicted items are still standard constituents of magical
processes.

Magic shares with religion more characteristics than most people
have cared to discuss. The inevitable clash, based on the supposition
that like repels like, is most marked in the organized campaigns
against sorcery carried out by such bodies as the Inquisitional tribunals
of Spain. Either due to this, or because the Church insisted that
magicians were servants of the Devil, magic in Europe took on a
characteristic of evil which is not so marked elsewhere. Christian
theologians took the stand that propitiation of any spirit meant an
automatic reduction in the belief that should be reserved for God
alone. From this thesis, and certain Biblical references, it was taken for
granted that magic meant devil-worship. In this general attitude,
Catholicism followed Rabbinical precedent in relation to the growth
of magical activities among the Jews,

The second great instrument which—consciously or otherwise—
stimulated the study of magic in the West was the Catholic Church.
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Compelled, by references in the Old and New Testaments, to acknow-
ledge the reality of supernatural phenomena, including the power of
witches and sorcerers, Roman Catholic theologians took up a stand
against witchcraft (“Thou shalt not suffer a witch to live”, Ex.
xxii, 18) which caused the subject to be considered as one worthy of
investigation, if not study. This attitude towards occult sciences
continues in that Church in a form very little altered from that which
obtained at the time of the Spanish Inquisition. According to the
Catholic Encyclopaedia (12), witchcraft definitely exists, the fact being
droved by the Bible.
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Oriental talismans from the ~author’s collection:
(1) Modern amulet for protection (Pathan). (2) Arabic
amulet for protection (Turkey). (3) Christian Arab
woman’s charm against the Evil Eye (Lebanon).
(4) Mahdi victory talisman (Sudan)

Many of the codices of Jewish and Solomonic magic which are
preserved today in Latin and French examples bear distinct traces
of Christian interpolation. Many of the rites of the Key of .S'ol.omwa,
for example, have been ‘Christianized’—almost certainly by priestly
hands—to give the impression that thaumaturgical results can be
achieved through them, with the Christian additions.

Among the Moslems and other great religions of the East, a
compromise brought about the theory of the division of magic into
‘Permitted’ and ‘Forbidden’—roughly parallel to the Black and White
magic distinction in the West. . - '

Magic none the less remained, and still remains, something which
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otganized religion has neither effectively absorbed nor destroyed.
Like religion, it has a supernatural basis: the appeal to a force greater
than man. From a belief in this force stems the desire for protection,
followed by the positive demand for greater power aver other men,
over the elements, over ‘fate’ itself.

Shared with religions are the paraphernalia of magic: the instru-
ments of the art, the robes and vestments, the fumigations and the
repetitions of words, phrases and prayers. Following a belief in the
reality of supernatural power comes the desire to enter into contractual
relations with that power; hence the ‘Pact’. ‘There is a contract between
man and God, between man and spirit. Theologians of the Middle
Ages and later were fond of complaining that magical books aped the
rites of the Church; that they sought to make compacts with the Devil,
just as God made compacts with men. More recent research has shown
(13) that the ‘contract’ element of magic is at least as old as magic
itself: and hence antedates many of the great organized religions that
survive today. Even to the consecrated place of working, magic and
religion operate in parallel,

CHAPTER 2

JEWISH MAGIC

““There shall not be found among you . . . an observer of
the times, or an enchanter ot a witch, or a charmer, or a
consulter with familiar spitits, or a wizard, or a necromancer.”
—Deuteronomy xviii, 10.

IN Arab tradition the Jews were the greatest magicians of all times.
In the Middle Ages of Europe, too, both the Jewish rank-and-file and
the Christians among whom they lived more often than not looked
up to some reputed sorcerer of Hebrew origin as a miracle-worker.
The Jews, on their patt, frequently described Jesus as a magician (14):
but that is neither here nor there.

As to whether Hebraic magic is an original product of this Semitic
people, it would be almost impossible to decide—without knowing
what part of their magical heritage was of foreign origin. There can
be no doubt that magic has been very widely practised among the
Jews (15). Justly or unjustly, literally thousands of codices attribute
their roots to Hebrew originals: and Moses himself was a magician in
one sense of the word.

According to the Samaritans, all magical teaching stems from one
book : the Book of Signs, which Adam brought with him from Paradise,
to enable him to have power over the elements and invisible things.
As the Book of Razgiel, this work is still extant, if, indeed, it is the
same one. :

Raziel, ‘meaning Secret of God’, is supposed to be the real trans-
mitter of sectets. His Book claims to have come from Adam. In another
place the reader is informed that it was entrusted to Noah, just before
he entered the Ark. Like many other magical texts it traces its history
to Solomon, son of David, giant among miracle-workers. Biblio-
graphical research has so far been able to do little in tracing the history
of the Book of Ragiel. Containing a very large number of magical
figures, signs and instructions for making talismans, it claims originally
to have been engraved upon a tablet of sapphire, though only recent
copies are available for study. _

The apocryphal Book of Enoch (16) is another work claiming
intellectual descent from Solomon and Moses. As in other fields of
historical research, there seems little doubt that some of the books which

11
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are thought to be typical of Jewish magical texts are at best badly
interpolated. In other cases substitution may have taken place. Many
scholars believe that much of the Jewish magical ritual contained
in ancient manuscripts has heen lost. For not only was Rabbinical
hostility to be faced by Hebraic sorcerers (17), but sometimes the fury
of the people of the country in which they lived, often as a minority
of their race. Their aid may have been invoked time and time again as
rainmakers by the Moors or the Poles: but should anything go wrong
they were generally blamed. Then the law of transmission, wheteby
only very few could be initiated into the mysteries, may have prevented
the writing down of much magical lore.

The Book of Enoch (18) has the following legend in explanation of
how magic came to the Jews:

Two angels (Uzza and Azael—one of them adopted later by the
pagan Arabs as a god, and the other as an angel) were sent by God to
tempt mortals, as a test of human frailty. Being themselves unfortun-
ately overcome by love for a woman, they were condemned to divine
punishment.

The one hangs from the heavens, head downwards; the other lies
chained beyond the Dark Mountains: he it was, incidentally, who
taught women to paint their faces!

The Books of Hermes (19)—said by some to be forty-two in number
—were the attributed work of the Egyptian god Thoth; and they
were certainly used by Jewish magicians, as a multitude of references
amply show. Thoth is called Theuth by Plato, who states that he was a
man of great wisdom who lived in Egypt. It is upon his wotks, we are
told, that the ancient Egyptians based their religion and widespread
magical practices.

Who was Thoth or Theuth, and what were his magical discoveries?
Cicero takes up the tale and tells us that he was indeed a man of
Thebes, a ‘lawgiver’. The teachings of the books of Hermes that are
extant (out of a reputed forty-two to 36,525 volumes, according to
your source) seem at first sight to be confused, mystical, contra-
dictory and magical. Are they Egyptian? This has been very setiously
doubted. It is likely that the works of Thoth were, as used to be the
practise, transcribed, edited and passed on in a more or less altered
form. That they now contain traces of Christian, Moslem and Gnostic
thinking seems to be obvious. I have, however, met active suppotters
of the thesis that these are prophetic writings, and some maintain that
their real meaning is clothed in esoteric symbolism. If this be the case,
it would surely need more than a lifetime to unravel it, without some
sort of initiation. So Thoth remains an almost closed book.
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The Zokar (20) is another important work of Jewish magic. Full
of demons and spirits, hells and devils, it gained wide currency in
Eyrope in the fourteenth century. Perhaps it is this work, and the
cabbalistic school which it stimulated, which may be regarded as
the greatest single force in giving the Jews their fame as magicians
in the West.

It is through Jewish sources, or from texts claiming Jewish
inspiration, that most of the sacrificial and propitiatory rites of what
we now call High Magic are too be traced. The fumigation and
incense, candles and knives, the pentacles—even most of the words
used in the ceremonjes—parallel Hebrew religious procedures in a
manner not dissimilar to the parodying of the Christian Mass by Black
Magicians.

The Book of Sacred Magic of Abramelin the Sage is one of many
botdetline works (21). With a reputed authorship of one Abraham,
son of Simon, first produced about the year 1458, it may be the work of
a Christian. Yet it clearly owes much to Hebrew magical tradition.
It is probably, in fact, a mixture: the work of a Christian initiate in
oriental magical art. Short of introducing a complete translation here
it would be hard to give precise details about the nature and scope of
this remarkable black book. It claims that its original was in Hebrew,
and that it is—as the title would lead us to believe—*‘Sacred’ and not
‘Profane’ magic. In accordance with the belief of High Magic, the
author states that angels and demons may be used by means of this
book, for good ot evil: for is it not the same book that was given to
Moses, Solomon and others? Its processes are similar to those found
in most grimoires—grammars of the sorcerers. Details are given for
casting spells, for conjuring up spirits, for the recovery of lost objects,
to produce love or hate. Small wonder that tradition made it binding
upon every initiate of this type of magic to communicate no part of it
to anyone unless he was himself convinced that the recipient was
‘ready to receive it’ (22).

To Solomon is also ascribed the much-coveted Grimoirum Verum,
which contains material from the Key of Solomon (23), which will
be examined in due course. Not only does this small tome contain the
‘true and authentic secrets of Solomon the King’, but it was actually
discovered in his tomb! By means of it the sorcerer may prepare
himself for the difficult exercise of the Art, can make the various
instruments which are essential to the difficult art of raising spirits, and
can evoke and dismiss a large number of powerful beings. Although
the title-page says that it was collected and published by ‘Alibeck the
Egyptian’ in 1517 (at Memphis), it is more likely to date from the
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cighteenth century, and was probably printed from a much older
manuscript. No collated version of the True Grimoire is kn.own,
though parts which are missing in this edition are apparently available
in the more modern Italian texts. :
Another important work which was to be found among the
prized treasures of every mediaeval sorcerer was True Black Magic.
This, again, was reputed to be taken from Hebrew sources. It is, in
fact, detived from Solomon’s Key. Noted for its concentration on death
spells and works of hatred, it may have been copied from a parallel
manuscript to that from which all the more recent versions of the
Key spring. Only one edition of this book is known—and that most
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rarely: the edition of 1750. Like all grimoires, copies can be bought
only from collectors, or seen at a few libraries. Until these textbooks of
sorcery are made more generally available, it will not be easy for
students of occultism to compare the interrelation of culture and
myth which resulted in magical practices both in Europe and the East.

T'wo main forces were responsible for the spread of occult study of
eastern magic in the West, apart from professional magic-workers
themselves. In the first place, Arab researchers, obeying literally the
Prophet’s injunction ‘Seck knowledge, even as far as China’, studied
and translated whole libraries of Hebrew books, making them available
in Arabic, Latin and Greek through their famed universities in Spain.
Western scholars brought this learning to Northern Europe, where
occult studies as well as more mundane sciences took root.

Quite apart from accounts of magic and magicians, buried in
little-read works on Hebrew life and customs, there is another source
from which a mass of data may be obtained: the Bible. During Biblical
times Jewish magic recognized several types of operators: Diviners,
who saw visions, by scrying and gazing (Gen. xliv, 5); people who took
counsel from images, livers and so on—another kind of diviner, as in
‘Bzek, xxi, 21—Minianites (Num. xxii, 7), and diviners among the
Philistines, as we see in I Sam. vi, 2. ‘

All these had their counterparts among other otiental nations;
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quite a large part of their magical heritage seems to come from the
Turanian Mongols who preceded the Assyrians in that area. A wizard,
according to Rabbi Akiba, is a person who decides upon lucky and
unlucky days for joutneys, sowing, and the like. Several Jewish
authorities hold that magic arts were learned during the Egyptian
captivity, and these seem to be the type of sorcerers mentioned in
Lev. xix, 31, and Deut. xviii, 11. There is, however, a reference to
soothsayers, and probably astrologers, in Isa. ii, 6, xlvii, 13 and else-
where, which shows that they were a sub-division of the main body
of sorcerers. The ‘engravers’ were people who specialized in the
making of talismans, with which Europe became familiar in later days.
Large sections of some Western Grimoires were devoted to these
talismans and their making.

Spells, counter-spells, possession by demons, and supernatural
contests: these are the ingredients of the magical world of the Semites.
Most people will recognize such practices as the attempted reading of
the ‘writing on the wall’, the interpretation of signs as evidences of
occultist activity. Perhaps less obvious is the background of the
famous magical battle between Moses and Aaron and the Egyptian
priest-magicians (24). It was a well-known trick of the magicians
of the day (and still exists in contemporary Egypt) seemingly to
convert rods into serpents. What actually happens is this: the viper is
put into a state of cataleptic rigidity by pressing its head. It then
resembles a staff. When it is thrown down on the ground, the shock
rouses it, and breaks the hypnotic state. This was what the Egyptians
did. As this book is not concerned with apologetics, it is not proposed
to discuss the question of whether Aaron’s rod (which may have been
a similar snake) actually did or did not devour the opponents’ staffs.
Further reference on this interesting point can be made to such writers
as Maury, Lane and Thompson (25).

Jewish demonology, armed with the accumulated devils and evil
spitits of all the civilizations that Israel was heir to, makes impressive
reading. Rabbi Menachen knew that devils are so numerous that if
they were visible to the naked eye it would be impossible for man to
exist. Not everyone is equally subjected to their attacks, however:
it is rabbis that they seek out to torment. The main reason for the
wearing of rabbinical cloaks is to ward off elementals. It is possible
that the robes which all sorcerets adopt may have this protective
aspect and origin.

The worst time for contact with spirits is the night, when Igereth
flies in company with hundreds of thousands of excited lesser demons,
all primed to do evil, and see that it is done.

c
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At night, continues this authority, none should sleep alone, lest
Lilith work her evil. Lilith, of coutse, is the Biblical Succubus, who
seduces men. There is a very large literature in rabbinical legend
about how this spirit took female shape and deceived Adam. She is a
devil of Accadian (Far Asian) origin—Gelal, or Kiel-Gelal—and her
name in Hebrew and English is derived from the Assyrian Lil or Lilit.

One belief among Jewish cabbalists was that the elusive Most
Great Name, the puissant Word of Power, was SCHEMHAMPHORAS.
With its aid, anything magical could be performed. But it could
only be used, like the Book of Thoth, by initiates, on pain of awful
supernatural punishment. Later Hebrew writers even claim that it
was this very same Name which was used by Jesus to work miracles.

Whete demons were implicitly believed to abound, witches and
wizards were constantly at work. That many of the reputed witches
wete in fact mere eccentrics seems possible. At this distance it is hard
to know where to start in order to separate one from the other. Take
for example in the twenty-second chapter of Exodus the famous
line Thou shalt not suffer a witch to live. What type of witch is this lady
of verse eighteen? Some say that the Hebrew word Chasaf used here
means simply ‘poisoner’—which changes the entite meaning. It is
similar to the word veneficus, by which it is rendered in the Latin version
of the Septuagint. The truth probably lies somewhere in between:
that a witch was considered a poisoner, either in a symbolic sense or
in actual fact. Many cases ate reported in the sixteenth century of
witches who were said to have resorted to poisoning a victim when
magical means failed. One such case was the murder of Sir Thomas
Overbury.

As we have already seen, witchcraft was distinctly disfavoured
by the established authority of the Hebrew Semites. But, like many
another forbidden thing, it nevertheless permeated human life of the
period. Those who did not subscribe to the scriptures provided recruits
for the cult. Even among believers, history shows that times of stress
and doubt would cause otherwise devout people to dabble in witch-
craft. Theologians recognize this link between a reduction of faith and
a turning towards ‘dark’ (i.e. magical) arts. And, of course, Job’s
virtue was tested by a succession of disasters.

Deuteronomy xviii, 10, says: “There shall not be found among
you any one that maketh his son or his daughter to pass through the
fire, or that useth divination, or an observer of the times, or an en-
chanter, or a witch, or a charmer, or a consulter with familiar spirits,
or a wizatd, ot a necromancer.”

Manasses, according to IT Kings xx1, caused his son to pass through
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fire. The Arabs of today sometimes pass over a flame, in order to dis-
courage any evil spirit that may be following. The same king of Judah
‘observed times, and uysed enchantments, and dealt with familiar
spirits and wizards’; altogether a type of magician-king.

Saul, King of Israel, discouraged at the trend of affairs, and dis-
appointed in his subjects, had given up hope of receiving replies from
God, and was driven to consult the Witch of En-Dor. In his own
trouble, he forgot that he had himself often sought out witches and
killed them.

He was told by the witch that she saw an old man, wearing a
mantle (no actual materialization here, it seems) whose description
was recognized by the King. Sinking upon his knees, Saul listened to
what seems to have been the voice of Samuel—which he heard but
could not see anything—telling of his own defeat and death. This
return to the traditional practice of kings to consult—even to maintain
—magicians and sorcerers may have been most reprehensible by
monotheistic standards. It could not equally be said to be unpre-
cedented. Magicians, like the practitioners of other arts, have from
time immemorial basked in the benign patronage of monarchs. One
comes across indications which show not only the power wielded by
wonder-workers, but the fact that the rewards could be great indeed.
Perhaps one of the largest sums paid to a seer was when Benhadad,
King of Damascus, gave forty camel-loads of wealth to Elijah, in
return for discovering whether his illness would prove fatal.

The great stream of Jewish magic stretches, in its modern form,
far from the eastern Mediterranean shores. A worthy descendant of
those Biblical seers was the amazing Nostradamus, who remains an
enigma even today. So little disbelieved are his strange prophecies
that a film was recently made to illustrate some that had come true.

Born at the beginning of the sixteenth century, in Provence, he
claimed descent on his maternal side from a physician-seer to King
Réné. From his eatly years he had shown an aptitude for magic:
‘at the age of ten he was giving lessons in hidden things to people of
twice his age’ . . . in spite of the fact that his father disapproved,
and wanted him to take up a medical career.

Be that as it may, Nostradamus (26) grew into a handsome, bearded
man, and in the year 1525—when he was but twenty-two—plague
followed famine, and the district was swept with both. Doctors were
few, and he set out with a cure which he had developed. The result

. was a succession of spectacular recoveries. He would not—or could

not—explain the basis of the remedy to doctors who knew only that
he had a secret powder: and that it worked. He was therefore given
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an honorary doctorate in medicine, and continued his studies in the
occult.

The next strange thing about him was that he seemed to develop a

wer of prescience. There is no indication as to how the power
worked. Naturally he was suspected of being in league with Satan—
and another plague burst upon the people in the midst of the accusa-
tions, to which he would not deign to reply. This scourge was attributed
to Nostradamus himself. But he overcame the disease, carrying his
powder into places whence all recognized physicians had fled. A
pension was pressed upon him by grateful townspeople.

After he had combated another plague in Lyons, again been
accused of sorcery, and made a number of further predictions, Nostra-
damus was called to King Henry’s court, and appointed the royal
physician. The only clue to the possible background of his studies is
the recorded drawing of the horoscope of the king, and the assertion
that his studies were mainly in cabbalism, that esoteric philosophy
of the Jews.

Cabbalism was studied, and its results practised in secret. Its
literature, like that of the Sufis and other philosophers in the realms of
the so-called ‘High Tradition’, was plentifully adorned with symbolism.
Next to alchemy, there is probably no subject which is more difficult
of understanding to the uninitiated, even in its terminology.

Power, it was held, hid itself from publicity. It was to be obtained
only in secrecy, and through secrecy. Similarly, its use was to be
secret. Even the teachings themselves were actually weakened by being
told to incredulous people: ‘knowledge is power—knowledge shared
is power lost’. Silence, discretion, faithfulness, these were the hall-
marks of the cabbalistic student.

All good emanated from ome point—which is called God in
cabbalism. Equally, all good power was reached and exercised only
through this point. The power and characteristics of God were
divided into ten categories, the Sepbiroth.

These esoteric secrets were matched, and at times equated, with
other systems, Jewish and non-Semite, both during the Eastern and
Western heydays of occult practice. The Gnostics used gems and
cyphers to conceal what they believed to be great truths; some groups
of ‘masters’ taught their disciples that the symbolism of their rites
was divinely revealed in dreams, others that they were merely re-
ceptacles for the quintessence of wisdom, crystallized by aeons of
study and illumination. With the Jews, as with other peoples, angels
were known in multitudes, good and bad ones: dreams and portents
all had their proper and improper places.
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The Platonists believed in the ‘angels that failed’—there being as
many in the inferior as the superior wotld. These are prototypes for
apparitions and familiar spirits. There is the revenge of the wicked and
the godless; evil and wicked spirits willing and anxioys to hurt and
affright. Four mischievous kings rule over them: they inhabit places
near the earth, yet within the earth itself.

Others divide these evil spirits into nine degrees: the first are
false gods who succeed in being worshipped and require sacrifice.
Such, they said, was the one who spoke to Jesus, showing him all the
kingdoms of the world. And a similar tale is told of Mohammed and
the evil spirit who tried to pervert his mission. In the second place are
the spirits of lies, such as went from the mouth of Ahab. The third
are the vessels of iniquity: we are told in Genesis how Jacob said,
“Vessels of iniquity are in their habitations, into their council let not
my soul come.”

Fourthly, in later Jewish-Christian thought, there follow the
revengers of evil, who imitate miracles, and serve witches and sorcerers:
such it was said spoke to Eve. Their prince is Satan, who ‘seduces the
whole world, doing great signs, and causing fire to descend from
heaven in the sight of men’. Sixthly are those that join themselves
with thunder and lightning, corrupting the air and causing pestilence
and other evils: the spirits that were thought to aid Nostradamus.
They have power over the land and sea, controlling the four winds.
Their prince is Meririm, a raging, boiling devil—called the ‘prince of
the power of the air’.

Francis Barrett—the last of the great self-confessed wizards—
wrote in the eatly nineteenth century about these powers, and about
their revelation of themselves to man in divers ways; of prophecies,
symbols and signs—and the whole gamut of the magic of the West,
almost all inherited from Jewish sources:

“The soul,” says the Magus (27), “‘can receive true oracles and
undoubtedly, in dreams, yields true prophecies: wherein unknown
places and unknown men appear, both alive and dead. Things to come
are foretold. Yet there are those whose intellect being overwhelmed
with too much commerce of the flesh is indeed asleep or its imagination
is too dull that it cannot receive the species and representation which
flow from superior intellect, which means, I say, this man is altogether
unfit to receive dreams and prohesying by them.”

Dreams, then, ate regarded by this adept, as by his predecessors
and confréres throughout the world, as valuable avenues for the
transmission of occult knowledge. Some of the more modern psycho-
logical anthropologists even suggest that it is to the dream that we
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must look for the very inception of a human belief in the supernatural.
Dreams may well have been the first thing which caused man to
suspect that there might be other worlds and beings worth com-
municating with, Several processes are recorded in Jewish and other
magical writings ‘for the procuring of dreams’, and they have always
played their part in occultism.

CHAPTER 3
SOLOMON: KING AND MAGICIAN

“Verily, Solomon was the greatest of the magicians. He
had power over the birds and beasts, and over men, from the
highest to the lowest. Call, then, spirits and the Jion in his
name, and with his Seal: and you shall triumph, if it be the
Will of Allah!”—Mirran eL-Qurus (Key of the Hearts),
Persian MS. of the 100oth Year of the Flight.

IF there is any bridge between the magical arts of Egypt, Israel and
the West, that bridge is the collection of works, processes and traditions
ascribed to Solomon, son of David, third King of Israel.

Both the Bible and the Quran contain references to the wonder-
working king: his life has been embroidered upon in the Arabian
Nights and countless other works of fiction and fancy. In more recent
European grimoires his name is used by the magical practitioner to
raise ‘and subjugate Lucifuge, and compel that spirit to disgorge
treasures. Out of the mass of legend and pseudo-history, dating from
the ninth century before Christ, how much can we establish about the
real life and activities of this man? It would need an entire volume
to assess the magical life of Solomon alone—but certain common
ground can be discerned. It will be necessary to remember throughout
that some of the magical documents supposedly derived from writings
left by King Solomon may in actual fact be the work of rabbis or
others with the same name. It is by no means easy, either, to prove that
many of the codices are not forgeries. '

The Arabian chroniclers, above all others, excel in the minute
attention paid to the occult side of this extraordinary man.

According to most of them, he not only travelled through the
air, but did so with his entire Court, on the original Flying Carpet.
Made of a sort of green silk, this carpet was capable of carrying
hundreds at a time, and was always escorted by flights of birds. In a
Jewish tradition it is claimed that the carpet was sixty miles square
and its green silk interwoven with gold.

Solomon’s powers over all spirits and elements, and especially the
Jén (genii), are supposed to have been gained through the possession
of a magical ring, set with the jewels of the angels presiding over the
four elements. It is also said that the ring had within it a portion of a
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wondrous root. Instructions for the making of similar rings are
contained in grimoites published under Solomon’s name, vEIhlch
circulate even today. The Quran takes up the story, in Sura xxi, 81,
82”“And to Solomon we taught the use of blowing winds which
moved with his command towards the land on which we had placed
our blessings . . . and we subjugated to him some of the evil ones who
dived for him and did other things besides.” One of his wives was a
daughter of Pharaoh, king of the Land of Magic, and_commentators
have held that it was through her that secrets were disclosed to the

King of Istrael.

Secret Seal of Solomon,
from the Lemegeton

The lapwing or hoopoe is also much mentioned as 2 bird used. by
Solomon as a messenger; and contemporary Arabian manuscripts
carry instructions for the use of this bird’s bones and ‘nest-stone’
identical with those found in grimoires published in the Middle Ages,
in Solomon’s name. ‘

I have come across an old reference to an obscure passage in the
Bible, which may link with the hoopoe.

In I Kings ii, 22, we ate told that ‘Hadad’ urged Pharaoh to send
him away, that ‘I might go to mine own country’. Arab commentators
urge that this Hadad is the same as the magical bird Hudud, referred
to in the Quran as being a messenger of Solomon (not a man at all),
who brought news of the Queen of Sheba (28). _

However that may be, there ate several references to the magxc?l
powers of Solomon in the Quran. “And most surely we gave David
and Solomon knowledge . . . and Solomon became David’s heir and
said ‘O ye men! We have been taught the expression of the birds and
we have been given of all things. Most surely this is a clear distinction.’
And the armies of the Jinns and the civilized ones and birds were
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assembled for Solomon, and they were paraded. Until they came to the
valley of the Ants. Said one of the ants: ‘O ye of the Ants! Go into
your dwellings, and let not Solomon crush you unknowingly.” ”” (29)

This passage, read in the original Arabic, shows that Solomon
is credited with knowing the language of birds, which is another
widely held idea. The verse goes on to say that Solomon heard
what the ant referred to above said, and laughed, thus showing
his ability to hear and understand what ants were supposed to be
saying.

Sglomonic magic links also with certain very important aspects
of ritual observance common to almost every magical system. Most
people are familiar with the Seal of Solomon—the figure with which
he was able to attract, bind and seal spirits. It was by means of this
seal that the Genie in the Arabian Nights story was confined to a
bottle for tens of thousands of years. There has been some confusion
of the five-pointed Star (seal) of Solomon with the six-pointed Star
or Shield of David—also considered to be a powerful talisman against
evil, and used in much the same way as the Cross was later employed
for protection. Both forms of the Star are used in various magical
rituals of Arab and Jewish origin.

The ancient Egyptian theory of the ‘Most Great Name of God’—
a Word of Power—which is so potent that it cannot be spoken or even
thought—is found in Solomonic magic. In fact, some writers claim
that a great part of the king’s powers were derived from a ring in-
scribed with the Most Great Name. Both Arab and Jewish writers
concut in this, the former adding that the ring was made of brass and
iron, joined together. ‘

The Testament of Solomon (30), ascribed to him, but impossible of
proof as to its authorship, tells that he appealed to the angel Michael
for help to overcome demons. The angel presented him with a magical
ring, engraved with a seal. Thus armed, he could conjure all evil
spirits, and obtain from them valuable information. This was accom-
plished by ‘binding’ the demon with magical spells and compelling
it to summon another, who brought a fellow—and so on—until the
whole infernal multitude was present. Solomon was then able to ask
each demon individually his or her name, sign and the name in which
it was to be summoned. This information forms the bulk of the
Key of Solomon, ascribed to him: a work which has appeared and
reappeared in many languages, throughout the centuries. It is perhaps
the best known grimoire.

This Key is called in Hebrew the Mafteah Shelomoh, while Latin
versions are generally entitled Claviculae Salomonis. The work is divided
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into two parts, and embraces invocation, incantation and the making
and use of various kinds of pentacles.

An Arabic work on magic, entitled Kitab a/’Ubud, is probably
the same as the Book of Asmodeys, which is mentioned in the Jewish
cabbalistic Zoar as having been given to King Solomon by the spirit
Asmodeus, and contained formulae for the subordination of demons
(31). It forms a link with the Key of Solomon, and has had a considet-
able influence upon magical treatises of the Middle East.

A very large number of writings claimed to be by Solomonare either
extant or mentioned in other magical works. Important among these
is The Divine Work, said to have been dictated hy angels, a book of
medicine and alchemy, which greatly influenced Arab studies of the
Hermetic art. Other treatises, which have been lost, dealt with
various more philosophical subjects. Another, which gave rise to
the title A/madel, used in several magical books, is the Hebrew
Sefer ha-Almadil, about the magic circle, that indispensable figure
within which all magicians must take refuge against the malice of
spirits. The making of the circle, its location, and the signs to be
written within its concentric rings, form a significant part of Solomonic
magic, and, indeed, of most of the world’s sorcery and witchcraft
rites. It is thought that the name of the book may derive from the
Arabic A/ Manda/—The Circle’. It is interesting to note that some of
the signs which are used in Solomonic magic—whether in circles or
seals—bear a more than superficial resemblance to similar signs used in
Chinese magic and astrology. One of the most striking samples of
this similarity is to be seen in the symbolism used in marking con-
stellations and stars in both the Jewish and Chinese systems. I am not
aware that this fact has been observed or pointed out before.

CHAPTER 4
THE OCCULT IN BABYLONIA

“Fallen, fallen is Babylon the great, and is become a habi-
tation of devils, and a hold of every unclean spirit, and a hold
of every unclean and hateful bird.”—Revelation xviii, 2.

Devivs, demons and supetnatural powers described by the various
peoples of Assyria and Babylonia form the archetype of much of the
demonology which the West—and parts of the East itself—have
inherited. As has been mentioned in an earlier part of this book, many
of these spirits were brought by the Accadians (who really established
the Babylonian culture) from the far steppes of High Asia, Thus we
find that many of the rituals and spells carried westwards by the
Aryans, the Greeks and Romans, the Arabs and the Jews were derived
from supernatural activities which originated in what is now Asiatic
Russia. The same rites and beliefs, in some measure, linger on in their
primitive state among communities of arrested cultural development
throughout the world: principally Siberian, Eskimo and other Mongo-
loid peoples. Other civilizations (like the Chinese and Japanese,
the Assyrians and Egyptians) adopted and adapted the cults to their
own brand of thinking. This is one of the answers to the vexed question
as to whether all magic has a parent root, somewhere. It is not, however,
the complete answer.

The pure Accadian (Mongoloid) forms of this magic are still
preserved in the bilingual tablets of such collections as Assur-banj-
Pal’s Library; while other tablets show the fusion of Semitic and other
beliefs with those of the highland conquerors.

The raising of the hand was to the Babylonians a sign of the
commencement of a magical or religious rite—a concept which is
retained in signals of benediction and blessings in general, and which
has been fully described by Ernest Crawley. Although Assur-bani-Pal’s
tablets were not collected until the seventh century 5.C. (32), they date
back almost to the earliest days of the Turanian (Mongoloid) arrival

. in the Eastern Mediterranean.

The tablets are a treasure of magical lore: for the King seemed to
have a mania for book-collecting. Everything that was written—and
this was mostly books on magic and occult matters—had to be copied
and brought to him. There are even letters (also tablets) extant, asking
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that anything of any interest at all should be copied on to clay and sent
to him forthwith, from every quarter of the kingdom.

Early in the series the tone is set: Assur-bani-Pal himself curses
anyone who effaces his name from a tablet: “May Assur and Bilit cast
him down in wrath and anger and destroy his name and those of his
posterity.” (33)

Some of the tablets, it is true, have prayers and incantations
directed towards only one god; but most contain the names of a
multitude of individual spirit-gods who are the forefathers of our
evil spirits, as known to the Church, and so sedulously hunted by
ecclesiastics.

Many of the tablets refer to evil inflyences abroad, and prayers
and supplications were made to avert them. Magical rites were under-
taken, and specific mention is made of the implements of the art:
not forgetting incense and the special kinds of wood used in the
kindling. Offerings of honey, dates and grain form an important part
of the:ritual, and it is here that we find the earliest form of the magical
circle, which is used the world over to safeguard the magician and his
assistants.

Some of the tablets advise certain invocations, incantations and
offerings for the healing of the sick. As with Arabic magic and other
Semitic rites, a knot is tied in a cord and then loosened, that the sick
man may be well again.

Babylonians were fortunate in being able to consult such processes
to defeat eclipses: otherwise the shadow would remain for ever: to
effect this the priests repeated the following:

“Q Sibziana. In the Heavens, they bow down before thee; Ramman
the prince of Heaven and earth; at thy command mankind was named.
Give thou the word, and with thee let the great god stand! Give thou
my judgement, make my decisions. I, thy servant Assur-bani-Pal, the
son of his god; whose God is Assur, whose goddess is Assuritu. In
the evil of the eclipse which has taken place. In the evil of the powers,
of the portents, evil, not good; which are in my palace and my land.
Because of the evil spectre which is bound to me, I have petitioned
and glorified thee! The raising of my hand, accept! Harken to my prayer
free from my bewitchment! Loosen my sin! Let there be turned aside
whatever evil may come to cut off my life. May the favourable Sidu
be ever at my head and at thy command let me livel” (34)

There has been 2 good deal of painstaking research into the origins
and functions of gods and spirits in Mesopotamia, the cradle of
civilization. But it is interesting to note that the functions of gods as
aids to magicians have been largely passed over by occultists. The
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Babylonian system, all the same, was based upon the magical and
supernatyral character of gods and the human relation with them.

Each victory over an enemy was recorded, together with the
spitit-god with whose help it had been achieved. Gods often possessed
human form coupled with superhuman faculties and wisdom. More-
over they had lived in the world, had loved and died like ordinary men.
They were married, and represented stars and elements, like the demons
and spirits of true sorcery.

When they died their powers became absolute. When a disciple
ptayed to them, they could utter magical Words of Power and weave
spells of strange mystery. Storms, floods, earthquakes and pestilence
were the work of angered gods: when these upheavals made them-
selves felt the gods had to be appeased. Thetre was no other way to
safety and rescue.

Enlil, the god of the Earth, was worshipped at Nippur; Ea was
god of the deep. Uru-ki was the moon god, Udu the god of the sun.
Marduk, the god of Babylon itself, had the greatest possible reverence
paid to him. Among other important spirit-deities was Eshidam, in
the city of Cuthah—the god of those killed in battle,

Of the goddesses we hear less. Their children became gods through
their fathers. The most important goddess of all was Ishtar, the
Semitic goddess of battle, and the local deity of the city at Sippat.
In other places she was known as the deity of love. She it was who
later became Aphrodite with the Greeks, and Venus to the Romans.
I visited her shrine in Cyprus: once the greatest place of pilgrimage
of the ancient world. Here, even today, there are many magical super-
stitions concerning the immense ruined place among the local Greek
population.

The centre of the earth was believed to be the place of the dead:
the cavern called Arallu. This place (which was a sort of hell, where
all humanity went whether good or evil) was surrounded by high
walls, watched over by demons. There was Lttle belief in reincarnation,
for the name of the place was Mdt /i tdri—the ‘place of no return’.
The dead lived in utter darkness, eating dust. And to thjs destination
everyone went; there was neither reward nor punishment for deeds
of this wotld in the Babylonian hereafter.

The demons were horrific creatures, part human, part animal, and
probably were the prototypes of Western demonology. It is intcresting
that many of the demons sculpted in the Far East resemble these Near
Eastern devils, and probably sprang from similar origins, in the
imagination of the nomad tribes of Central Asia, These Nedu (gate-
keepers) had lists of those who were to be taken to hell, their “teeth
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long as fangs, their eyes glaring and large balls, their claws long and
sharp”. As soon as a person died, the demons of the Mt /4 tdri pre-
sented themselves and took chatge of the body after burial, escorting
it to the abode of the goddess Allatu—the Al-L4t of the Arabs, and
one of the images smashed in Mecca by Mohammed himself. Allatu
bore the frightening appearance of having a lion’s head, and grasped
a serpent in each hand. Great care had to be taken with the burial of
the dead, lest the ghost (eskimmer) be caught by a sorcerer and used to
bewitch the living relatives of the corpse.

This background of the atmosphere of Babylonian life is essential
to those who seek to understand the oft